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THE QUATUOR CORONATI LODGE

was warranted on the 28th November, 1884,

1.—To provide a centre and bond of union for Masonic Students.
2.—To attract intelligent Masons to its meetings, in order to imbue thégm with a love for Masonic research.
3.—To submit the discoveries or conclusions of students to the judgmeWnt and criticism of their fellows by
means of papers read in Lodge.
_ 4._—To submit these communications and the discussions arising therefrom Yto the general body of the Craft by
publishing, at proper intervals, the Transactions of the Lodge in their entirety
w Id5.—To tabulate concisely, in the printed Transactions of the Lodge, the pro
orld.
6.—To make the English-speakihg Craft acquainted with the progress of Masol

(in whole or part) of foreign works. o
7.—To reprint scarce and valuable works on Freemason®y, and to publish Mar.

8.—To form a Masonic Library and Museum.

9.—To acquire permanent London premises, and open a reading-room for the memlh[S.

0. 2076, LONDON,

in order

'ress of the Craft throughout the
ic study abroad, by translations

yscripts, &c.

. The membership is limited to forty, in order to prevent the Lodge from becoming ‘unwieldy.

No members are admitted without a high literary, artistic, or scientific qualification.

The annual subscription is two guineas, and the fees for initiation and joining are twenty ‘L-Q_xineas and five
guineas respectively. . : .

The funds are wholly devoted to Lodge and literary purposes, and no portion is spent in refres. “ment. The
members usually dine together after the meetings, but at their own individual cost. Visitors, who ar.e cordially
welcome, enjoy the option of partaking—on the same terms—of a meal at the common table.

The stated meetings are the first Friday in January, March, May, and October, St. John's Day (in Ha rvest),
and the 8th November (Feast of the Quatuor Coronati).

At every meeting an original paper is read, which is followed by a discussion.

The Transactions of the Lodge, Ars Quatuor Coronatorum, contain a summary of the business of the Lodge,
the full text of the papers read in Lodge together with the discussions, many essays communicated by the brethren
but for which no time can be found at the meetings, biographies, historical notes, reviews of Masonic publications,
notes and queries, obituary, and other matter. .

The Antiguarian Reprints of the Lodge, Quatuor Coronatorum Antigrapha, appear at undefined intervals,
and consist of facsimiles of documents of Masonic interest with commentaries or introductions by brothers well _
informed on the subjects treated of. / - ®

The Library has been arranged at No. 27, Great Queen Street, Lincoln’s Inn Fields, Londun, where
Members of both Circles may consult the books on application to the Secretary.

To the Lodge is attached an outer or

CORRESPONDENCE CIRCLE. -

This was inaugurated in January, 1887, and now numbers about 2,000 members, comprising many of the
most’ distinguished brethren of the Craft, such as Masonic Students and Writers, Grand Masters, Grand
Secretaries, and nearly 300 Grand Lodges, Supreme Councils, Private Lodges, Libraries and other corporate

ies.
bod The members of our Correspondence Circle are placed on the following footing :—

1.—The summonses convoking the meetings are posted to them regularly. They are entitled to attend a}l
"the meetings of the Lodge whenever convenient to themselves; but, unlike the members of the Inner _Circle, their
attendance is not even morally obligatory. When present they are entitled to take part in the_ discussions on the
papers read before the Lodge, and to introduce their personal friends. They are not visitors at our Lodge
meetings, but rather associates of the Lodge. )

2.—The printed Transactions of the Lodge are posted to them.as issued. o

3.—They are, equally with ,the full members, entitled to subscribe for the other publications of the Lodge,
such as those mentioned under No. 7 above. . .

4—Papers from Correspondence Members are gratefully accepted, and so far as possible, recorded in the
Transactions. . . g )

5-—They are accorded free admittance to our Library a}nd Readmg Room. ) o . .

A Candidate for Membership of the Correspondence Circle is S}lb]e(;t to no _11terary, .artlstlc,. or scientific
qualification. His election takes place at the Lodge-meeting following ‘the receipt of hls_ application.

The annual subscription is only £1 1s, and is renewable_ each December for _the follovymg year. Bre;thren
joining us late in the year suffer ho disadvantage, as they receive all the Transactions previously issued in the
Jsame fte avl\;}ll thus be seen that the members of the Corrzsphoriggnce 1Sﬁ?ircle enjoy all the advantages of the full

ight of voting on Lodge matters an olding office.

membeMr:}ncle)néizp‘:f tlkalt?t]f (gJircles are regquested to favour the Sepretary with communications to be read in Lodgg and
subsequently printed. Members of foreign juri.sdictions will, we trust, kee:p us posted f;om time ‘Fo time in the
currerft Masonic history of their districts. Foreign members can render still further .as51stance by furmshmg us
at intervals with the names of new Masonic Works published abroad, together with any printed reviews of
such %ggii?snghould also bear in mind that every additional member increases our power of doing goqd .by
ublishing matter of interest to them. Those, there.fore, who havg already expe_rienced the advz.m.tage of association
with us, are urged to advocate our cause to their personal friends, and to induce them to join us. Were each
member, anﬁually to send us one new member, we should soon be in a position to_ oﬁ“exf them many more advantages
than we already provide. Those who can help us in no other way, can do so in this. )

Every Master Mason in good standmg .throughout the Universe, and all Lodges,_ChaDters, and Masonic
Libraries or other corporate bodies are eligible as Members of the Correspondence Circle.
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Quatuor Coronati Lodge of A.F. & A.M., London,

No. 2076.

VOLUME LIII.

FRIDAY, 5th JANUARY, 1940.

HE Lodge met at Freemasons’ Hall at 4 p.m. Present: —Bros.
A. Cecil Powell, P.G.D., P:M., as W.M.; HRev. H. Poole, B.A.,
P.A.G.Ch., P.M., as S.W.; Lewis Edwards, M.4., P.A.G.R., JW._;
Col. F. M. Rickard, P.G.S.B., Secretary; David Flather, J.P.,
P.AGD.C, P.M.; Douglas Knoop, M.A., P.AM.; and F. R.
Radice. '

Also the following members of the Correspondence Circle: —Bros. Arthur Saywell,
P A.G.D.C.; C. Littler Smith; C. I'. Waddington; F. A. Greene; A. W. R. Kendrick:
Robt. A. Card; F. 8. R. Munn; F. Costin Taylor; L. G. Wearing; T. North, P.G.D.;

S. J. Humphries; (fapt. F. H. H. Thomas, P.A.G.S.B.; John Lawrance, P.G.St.B.;
A. W. Lane, P.G.St.B.; H. Bladon, P.A.G.D.C.; Lt.-Col. G. 1. Davys, P.G.D.;
Commdr. S. N. S8mith, R.N.; A. F. Cross; J. Q. Vidler; E. W. Marson; S. W.
Frecborn; A. Chichele Rixon; Capt. A. Gault-MacGowan; H. G. Ridge; G. C.
Williams; C. L. Greenhill; ¥. E. Barber; W. R. Peterson; F. K. Jewson:; S. M.
Catterson; J. Rait Bell; S. J. H. Prynne; H. W. Martin; A. F. Ford; J. J.
Cooper; and Capt. R. Henderson-Bland.

Also the following Visitors:—Bros. G. J. F. Ansell, W.M., and Geo. F. Ansell,
Temple Fortune Lodge No. 4378; C. D. Rotch, P.M., Antiquity Lodge No. 2; and
S. C. Grace, P.M., Athlumney Lodge No. 3245,

Letlers of apology for non-attendance were reported from Bros, R. H. Baxter,

P.A.G.D.C, P.M.; J. Heron Lepper, B.A., B.I., P.G.D, Ireland, P.M.Treas.; Rew.

Canon W. W. Covey-Crump, M.4., P.A.G.Ch., P.M.; W. J. Williams, P.M.; Rev.

W. K. Firminger, D.D., P.G.Ch.,, P.M.; B. Telepneff; W. Ivor Grantham, M .4,

LLB., P.Pr.G.W., Sussex, S.D.; . W. Golby, P.A.G.D.C., PM.; 8. J. Fenton
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P.Pr.G.W.. Warwicks, 1.P.M.; Major C. C. Adams, M.(., P.G.D., W.AL.: B.
Tvanoff, S.W.; W. Jenkinson, P.Pr.G.D.. Co. Armagh; J. A. Grantham, P.Pr.G.W.,
Derbys.; 1" 1. Pick. F.OUIS., J.D.; H. C. Bristowe, P.A.G.D.C., 1.G.; and
G. Y. Johnson, P.A.G.D.C.

One Lodge and four Brethren were admitted to membership of the Corres-

pondence Circle.

The Report of the Audit Committee, as follows, was received, adopted and
ordered to be entered upon the Minutes: —

PERMANENT AND AUDIT COMMITTEE.

The Committee met at the Offices, No. 27. Great Queen Street, London, on
Friday, January 5th, 1940.

Present : —Bro. A. C. Powell, in the Chair, with Bros. J. Heron Lepper,
Rev, Canon W. W. Covey-Crurmanp, Rev. H. Poole, D. Flather, Douglas Knoop. Lewis
Edwards, F. M. Rickard, F. R. Radice, and Bro. R. N. McLeod, Auditor.

The Secretary produced his Books, and the Treasurer’s Accounts and Vouchers.
which had been examined by the Auditor and certified as being correct.

The Committee agreed upon the following

REPORT FOR THE YEAR 1939.
BRETHREN,

Masoury in general and this Lodge in particular have reason deeply to mourn
the loss of Bro. W. J. Songhurst, Secretary from 1906 to 1928 and Master in 1934,
and of Bro. Lionel Vibert, Master in 1921 and Secretary from 1928 to 1938, both
of whom, though not Founders, to a very considerable extent made and moulded
the Lodge for a generation. We mourn also the Igss of Bro. George Elkington,
Master in 1937, who represented both the Operative and Speculative sides of the
Craft. Bros. G. Y. Johnson and F. R. Radice have been elected full members, and
the total membership is now 23.

We regret to record a large number of resignations, partly in consequence of
the war.

The higher subscription having now been in force for two years, the accounts
show that the change was justified; and it has proved possible to commence bringing
the Transactions up to date. We bave issned during the past year Part ii. of Vol
xlviii., and the whole of Vol. xlix; and Vol. 1. is well in hand. In the accounts
now presented to the Lodge, approximately £1,200 1emains in reserve for each of
Vols. 1., li., lii. Subscriptions amounting to £879 are still outstanding.

A brief statement of the activities of the Lodge during the yvear has been

drawn up for record, but owing to the increased cost in printing has not been

circulated generally as in former years.
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We desire to convey the thanks of the Lodge to the Brethrem who continue to
do much good work as ILocal Secretaries.

During the past year a new district covering Kenya, Uganda, and Tanganyika
was forined and Bro. Major W. B. Brook has kindly undertaken the work as Local
Secretary.  We are sorry to report the deaths of Bro. L#.-Col. J. H. Tatsch, who for
many years was Local Secretarv-General for the U.S.A.; and of Bro. C. Maple-Polmear,
of Johannesburg, and Bro. H. 8. See, of Rhode Island. Bro. Frank S. McKee is
now Local Secretary in British Columbia, succeeding Bro. Dr. W. A, De Wolf Smith,
who resigned after 30 years’ service; Bro. T. W. Mellows succeeds Bro. F. T.
Mager in Northants. and Hunts.; Bro. T. Raldwin succeeds Bro. R. H. Russel in
W. Sussex; Bro. 8. Pope succeeds Bro. Dr. J. A. Topham in E. Kent; and Bro.
R. 1. Parkinson succeeds Bro. W. Jenkinson for the distriet of N. Treland. Bros.
W. R. Farmer, in S, China; R. S. Taylor, Stirlingshire; and G. B. Brook, of Argyll

and the Isles, have resigned and the vacancies have vet to be filled.
For the Committee,

A. C. POWELL,

in the Chair.
RECETPTS AND PAYMENTS ACCOUNT

for the year ending 30th November, 1939.

REcrIPTS. ExXPENDITURE.
£ s d. £ s d
Cash in Hand .. 800 4 4 | Lodge .. 3418 6
Todee 68 9 9 | Salaries, TRent, Rates and
Subseriptions ... 1996 19 10 Taxes ... 737 1 3
Cash in Advance for Sub- Lighting, Heating, Telephone,
seriptions and  unappro- Cleaning, Insurance, Car-
priated 65 8 6 riage and Sundries ... 139 12 9
Medals 12 1 6 | Printing, Stationery, ete. ... 1299 17
Binding 51 12 0 | Medals 918 0
Sundry Publications 88 5 6 | Binding ... 42 18 10
Interest and Discount 51 11 11 | Sundry Publications 40 16 8
Publication Fund 19 4 0 | Library ... 415 3
Local Expenses ... 5 3
Postages ... 232 1 9
Cash at Bank 606 15 1
£3153 17 4 £3153 17 4

Bro. Dovucrss Kwnoop read the following paper:—
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PURE ANTIENT MASONRY.

BY BRO. DOUGLAS KNOOP, M.A.

THE DECLARATION OF THE ACT OF UNION, 1813.

1. By the solemn Act of Union between the two Grand
Lodges of Free-Masons of England' in December, 1813, it was
‘" declared and pronounced that pure Antient Masonry consists
of three degrees and no more, viz., those of the Entered
Apprentice, the Fellow Craft, and the Master Mason, including
the Supreme Order of the Holy Royal Arch.”’

(Book of Constitutions.)

HIS declaration, which bears so closely on the problem of the

: origin of masenic degrees in general, and of the Royal Arch in
) particular, was treated by most masonic historians in the
nineteenth century, at least so far as the Royal Arch was

concerned, not as a statement of an historical fact, but as a

T mythical claim, not to be taken seriously. Thus the German

masonic historian, Kloss. fixed the date of the introduction
of the Royal Arch into England as 1744 2; his fellow country-
man, Findel, writing a little later, stated that the degree was not known or
practised in England until the middle of the eighteenth century.? Hughan claimed
that it originated about 17401%; Gould and Sadler held similar views.5 Gould,
like Kloss and Findel, ascribed a continental origin to the Roval Arch,® whereas
Hughan distinguished hetween the Znglish Royal Arch and the continental
Royal Arch.” In what concerns its relation to Pure Antient Masonry, Hughan
and Gould appear to have been of one opinion. The former implies that it was
an ‘‘ extra degree,”’ ® the latter states quite definitely that the Royal Arch was
the first of the ‘‘additional degrees’’ extraneous to the system of ‘‘ Pure and
Antient Freemasonry.”” ® Findel appears to have held much the same view.'®
Though the weight of nineteenth-century masonic opinion was strongly
against the claim of the Royal Arch to be part of Pure Antient Masonry,
nevertheless there were contemporary writers who held a different view. A. F. A.
Woodford, for example, writing in 1878, stated that the Royal Arch was
““entirely indigenous and of ancient existence amongst us,’”’ '' and elsewhere'?
he claimed to have numismatic evidence to show that the second part of the

1 The premier Grand Lodge (or that of the ‘“ Moderns’’), es}-ablish_ed in 1717,
and the Atholl Grand Lodge (or that of the ‘“ Antients’”), established in 1751.

2. J. G. Findel, History of Freemasonry (2nd ed., 1869), 183.

3 ibid., 184.

4 W. J. Hughan, Origin of the English Rite of Freemasonry (2nd ed.. 1909).
79 80. He first enunciated the view in the Freemasons’ Magazine, 1867-R.

’ 5 R. F. Gould. History of Freemasonry (1885). ii., 457-8; H. Sadler, Masonic

Facts and Fictions (1887), 165.

6 Findel, 182, 183; Gould, ii., 457.

7 Hughan, 83.

8 ¢bid., 78. ;

9 Gould. Concise History of Freemasonry (1920), 235.

10 Findel, 186 n.

11 Tn Kenning’s Cyclopedia of Freemasonry, 585. _

12 Tn the Freemasons’ Magazine, December, 1867, quoted in Hughan, 80.
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Third Degree (which he took to be substantailly the Royal Arch),' was coeval
with the operative lodge of York Masons, and certainly dated from the fifteenth
century.  According to Hughan ? the numismatic evidence had not been traced;
but in any case, in my opinion, the appearance on an old medal of a symbc')l or
word now associated with the Royal Arch would not prove that the degree existed
when the medal was struck.

A new and more analytical approach to the problem of the origin of the
Royal Arch, and of the conditions under which it took shape, has been made by
twenticth-century masonic students. The late W. J. Songhurst was a leading
cxponent of this school. So far as I am aware, he never set down in writing
a comprehensive survey of the problem, but contented himself with expressing
his views on particular points in comments on papers read before the Quatuor
Coronati Lodge. Probably his fullest statement on the subject was contained
among his comments on J. E. 8. Tuckett’s paper, *‘The Origin of Additional
Degrees,’” read at that Lodge in January, 1919. The statement ® was as follows:

With the knowledge that (a) the loyal Arch was known to and
worked by the Antients in 1756, and inferentially from their
establishment as a governing body in 1751; and () that the Antients
derived their work from the Grand Lodge of Ireland, founded in or
before 1725; and with the belief that (¢) the Grand Lodge of Ireland
derived its work from the premier Grand Lodge in London; we seem
to have a chain of evidence tending to show that this premier Grand
Lodge of 1717 had at its inception some knowledge which was
subsequently lost, at all events in its Lodges generally.

In the light of this and other comments of his, as well as of observations made
from time to time by other masonic students,® there appears to be ample ground
for re-examining the whole problem of the origin of the Craft Degrees and the
Royal Arch. This is all the more necessary, because a good deal of new informa-
tion concerning the Mason Word and pre-Grand Lodge masonic conditions has
been discovered since 1926, when the last of the comments or observations In
yuestion was made.

IMPLICATIONS OF THE DECLARATION

In order to make clear the nature of the problem with which we are
concerned, 1 propose to examine the implications of the declaration in the Act
of Union of 1813, regarding Pure Antient Masonry. For the moment, it will
he best to leave aside the Royal Arch, and to consider Craft Masonry alone.
If Pure Antient Masonry means a system of masonry in which the three distinct
degrees of Entered Apprentice, Fellow Craft, and Master Mason can be shown
to have existed, even in their most rudimentary forms, it would probably not
be safe Lo fix a date prior to 1723 or 1725 for the origin of Pure Antient
Masonry. In that case, the premier Grand Lodge, during the first six or eight
years of its existence, did not practise Pure Antient Masonry, a conclusion which
L, personally, am not preparcd to accept. 1f, on the other hand, Pure Antient
Masonry means the system of masonry practised by the premier Grand Todge
at its foundation 1717, and by its subordinate Lodges at that time, then it 1s

! Other nineteenth century masonic writers, such as Whytehead, Mackey, and
Oliver, believed, like Woodford, that the Royal Arch was originally part of the
Master's Degree, but without claiming any great antiquity for it (Hughan, 80, 81)
Whytehead based his opinion on certain words and svmbols found on the oldest
tracing boards, which date from about 1745. The relation of the Royal Arch to the
Third Degree is discussed bhelow.

2 Hughan, 80.

3 .4.Q).C.‘,Nxxxii. (1919), ?14—3.

1 E.g., W. Wonnacott (4.Q.C., xxx., 211); Gordon Hills (4.0.C.. xxxii
33); R. H. Baxter (4.Q.C., xxxi1., 33-40); J. H. Lepper (A.Q.C(., gxxw;ii.. 28:," >

sxxix., 148); and H. Poole (4.Q.C., xxxvii., 4-27). and
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highly probable that it did not consist of the three distinct degrees of Entered
Appreptlce, Fellow Craft, and Master Mason.! To my mind, the only way to
reconcile the two statements—

(1) that the three degrees of Entered Apprentice, Fellow Craft, and
Master Mason are all part of Pure Antient Masonry, and

(1) that Grand Lodge has practised Pure Antient Masonry from its
foundation in 1717,

15 to ignore the First, Second and Third Degree ceremonies as we know them
to-day, and to think instead of the esoteric knowledge and legends out of which
those three ceremonies are built up. The probability is that much of the esoteric
knowledge now imparted in the three ceremonies was communicated to accepted "’
masons * in 1717, as also at an earlier date, either in one ceremony, or in fuwu.
Once it is recognized that Pure Antient Masonry cannot be identified with the
practice of the three degrees of Entered Apprentice, Fellow Craft, and Master
Mason, but that it must be identified with the esoteric knowledge associated with
those three Degrees, without reference to its presentation in one, two, or three
instalments, then the claim of the Royal Arch to be part of Pure Antient Masonry
must be examined in that light. It is not a case of looking for a ceremony such
as we now know, or even of tracing the use of the name Royal Arch’’ in 1717,
but of considering whether the principal esoteric knowledge associated with the
Supreme Order can be shown to have existed in Masonry at the time of the
foundation of Grand Lodge. If that can be shown to have been the case, then
the Royal Arch can claim to be part of Pure Antient Masonry with as much
justification as the Entered Apprentice, Fellow Craft, and Master Mason degrees.

RELATIVE AGE OF ESOTERIC KNOWLEDGE AND OF LEGENDS.

In referring to such parts of the Craft degrees and of the Royal Arch
as may have existed in 1717, I have laid stress on the esoteric Anowledge
associated with those ceremonies. 1 have done so quite deliberately, knowing
that I hereby run counter to views expressed by various masonic students, who
attach great weight to the legends. Thus Chetwode Crawley states in one
place ® that ‘‘ we cannot conceive of the [Third] Degree without its Legend ’:
and in another?® that ‘‘the Royal Arch . . . 1is not a separate entity, but
the completing part of a Masonic legend "’. When endeavouring to trace the
development of the Mason Word in my Prestonian Lecture,® I felt obliged. in
the light of the available information, to conclude that the Five Points of
Fellowship and the esoteric knowledge which we now associate with the Third
Degree were considerably older than the Third Degree legend.® In the course
of this paper I shall give my reasons for suggesting that the esoteric knowledge
associated with the Royal Arch is considerably older than the Royal Arch legend.

There can, in my opinion, be no doubt that the survey of the history
of building from the earliest times to the traditional establishment of the
mason’s craft in England, commonly referred to as the Craft legend, was first
set down In writing in the fourteenth century.” That, however, does not neces-

1 It is possible that in some parts of the country three distinct degrees existed
before 1717, but there is no evidence of a trigradal system in TLondon (where the
original subordinate lodges of Grand Lodge met) until several years after 1717. The
subject is discussed on page. 27 below.

2 For accepted, see note 2 on page 22 below.

3 4.0Q.C., x. (1897), 141. ) o

4 Qgementaria Hibernica, i. [* The Irish Constitutions ’’].

5 All references to my Prestonian Lecture on the Mason Word are from Knoop
and Jones, The Scottish Mason and the Mason Word (Manchester University Press,
1939), where the Lecture is printed unaltered from the type of a pamphlet issued for
private circulation in_the spring of 1938.

6 The Scottish Mason, 103. ) )
7 Knoop, Jones and Hamer, The Tiwo Earliest Masonic MSS., 3 folg.
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sarily imply a belief in the antiquity of the particular legends associated with
the Third Degree and the Royal Arch, such as Tuckett apparently had when
he wrote

that before 1717 Freemasonry possessed a Store of Legend, Tradition
and Symbolism of wide extent. That from 1717 the Grand Lodge,
selecting a portion only of this Store, gradually evolved a Rite
consisting of E.A., F.C., M.M. and R.A."

In general, I do not agree with the part assigned by Tuckett to Grand Lodge
in the evolution of the Craft and Royal Arch ceremonies, but in particular
| wish to emphasize here that if we accept the surviving versions of the MS.
(lonstitutions of Masonry (or Old Charges) and of the MS. Catechisms of M.a.s'onr‘z/,
written hefore 1i717,2 as the repositories of such legends and traditions of
masonry as existed in 1717 (and there is no other source of information 50 far
as T am aware), then by no process of selection could the legends now associated
with the Third Degres and the Royal Arch have been evolved, because no trace
of either legend can be found in any Catechism, or in any version of the Old
Charges, which had made its appearance by 1717.°

That part of Tuckett’s statement which relates to symbolism must also,
in my opinion, be regarded with caution, as there 1s little or no trace of
symbolism in any masonic catechism, or in any version of the Old Charges,
written before 1717. His statement might otherwise encourage attempts to read
into early freemasonry ideas which only became associated with the Craft at
a much later date.*

NATURE OF MASONIC RITUAL AND CEREMONIES BEFORE
e. 1717.

T'he nature of masonic ritual and ceremonies before 1717, or even before
1723 or 1730, is a matter of considerable uncertainty.® In approaching this
problem, four essential points must be borne in mind. (1) Masonic working
has not a single, but a twofold origin. (2) Masonic working probably varied
from generation to generation; it was In a continuous process of evolution,
some of the stages of which can be followed with more or less certainty, some
hy inference only, and yet others probably completely escape our notice for want
of even such meagre evidence as might serve as a faint indication of particular
lines of development. Consequently, it is impossible to reconstruct one pre-1717
ritual : it is rather a case of attempting to trace some of the main changes
which took place in the course of two or three hundred years prior to the early
cighteenth century. (3) Masonic working probably varied from place to place;
there was no such thing as a standard working. The most fundamental
differences were undoubtedly those which existed between English and Scottish
practices.  (4) There are some grounds for thinking that in England operative
working and early speculative working may have been different. I propose to
examine these four points in some detail.

LA.Q.C., xxxii., 5.

2 For some account of the MS. Constitutions and MS. Catechisms, see PP.
8 und 9 below. The earliest known prinfed version of the MS. Constitutions (the
Ruberts) dates from 1722, and of the MS. Catechisms (4 Mason’'s Examination)
from 1723,

3 The earliest references in the MS. (onstitutions to Hiram Abif, as well as
to the building of the Second Temple, occur in those versions which bélong to the
Spencer family, dating from 1725 or 1726. (H. Poole, Two Versions of the Old
Charges, with an Introductory Note on the Spencer Family Q.C. Pammphlet No. 2.)
Neither of these earliest references, however, has any bearing on the central features
of the Third Degree and Royal Arch legends. )

4Cf. Speth, 4.Q.C., vii., 173, 174; Dring, 4.Q.C., xxiv., 237.

58See E. L. Hawkins, ‘“The Evolution of Masonic Ritual ” [4.0.C. xxvi
(1913)]. and H. Poole, ‘“ Masonic Ritual and Secrets before 1717 [4((‘)‘(' 'Yx‘(xvii'
(1924)], for endeavours to reconstruct pre-1717 masonic working. A )




8 Transactions of the Quatuor Coronati Lodge.

1. TWOFOLD ORIGIN OF MASONIC CEREMONIES.

England and Scotland have both made contributions to the development
of present-day Masonic ceremonies. From English sources we have that large
group of documents generally called the MS. Constitutions of Masonry or the Old
Charges.? These nearly all contain the same two main elements, namely, (i.) the
history of the building industry (i.e., the Legend), and (ii.) the regulations to be
obeyed by masters, fellows, and apprentices (i.e., the Charges). Although the
0ld Charges would appear to be the forbears of the Book of Constitutions, rather
than of our ritual, they almost certainly played their part in any ceremony of
admission, and the differencés between the versions are important for the study
of masonry in the sixteenth, seventeenth, and early eighteenth centuries, and
of the connection between it and medizval masonry. The whole idea of intro-
ducing a Legend or Traditional History into our ritual would seem to be of
English origin, though the particular legends associated nowadays with the Third
Degree and the Royal Arch cannot be traced back to seventeenth century or
earlier versions of the Old Charges. Furthermore, certain porticns cf the charge
given to the initiate, and of the explanation of the Second Tracing Board,
clearly reflect. the influence of the Old Charges, as do a few of the phrases which
occur in our ritual.

From Scottish sources, or at least from sources with marked Scottish
characteristics, we have the few surviving documents best described as the MS.
Catechisms of Masonry.? The catechisms contain two main elements, (i.) a
series of questions and answers to test persons claiming to be masons, and (ii.)
instructions for giving the Mason Word. In addition, the G'raham MS. contains
a legendary history, bearing little resemblance to that in the Old Charges, in
the form of rather long answers to a number of questions, thus serving as a
model in form, though not in matter, for the masonic ‘‘lectures’ of a later
period. Our existing system of test questions and answers for candidates, as
also the nucleus of the present Craft ceremonies, can clearly be traced back to
the somewhat crude usages and phrases associated before the end of the seven-
teenth century, and probably considerably earlier, with the giving of the Mason
Word, as portrayed in the MS. Catechisms of Masonry.

Most of our information concerning early masonic ceremonies is derived
from (i.) the MS. Constitutions and (ii.) the MS. Cafechisms. Many of the
former, at the end of the IHistory, contain an Instruction, usually in Latin,
that the person to be made a mason should lay his hand on the Book (= the
Bible), held by one of the oldest masons, while the Charges were read out, the
Charges being introduced by an Exhortation that every mason should take heed
of the Charges which he has sworn to keep.® There was, however, nothing
peculiar to masons in this respect; a similar procedure was adopted in the
Middle Ages by various gilds, which required newcomers to swear to observe
the @ild Ordinances.? As the Instruction, when in English in more than one
version begins: ‘ Then shall one of the elders . .7, or words to that effect,
the presumption is that the History (introduced by the Opening Prayer or
Invocation) had previously been read to the candidates. The ceremony depicted
in the MS. Catechisms is entirely different. The candidate had first to take
an oath of secrecy, in which he swore not to reveal by word or writing any

1 Of the hundred known versions, ten, located in Scotland (to which further
reference is made below), are almost certainly copies of English originals. To these,
in one or two cases, new regulations have been added. For a general account of
the MS. Constitutions and their problems, see H. Poole, The Old Charges.

2 For some account of the Edinburgh Register House MS. (1696), the Chelwode
Crawley MS. (c. 1700), the Sloane MS. 3329 (c. 1700), the Trinity College, Dublin,
MS. (1711), and the Graham MS. (1726), see my Prestonian Lecture on The Mason

‘ord.
or 3 A parallel case occurred at York Minster, where the masons had to swear
“ upon ye boke’ to keep the ordinances laid down by the Cathedral Chapter in 1370

ine, Fabric Rolls of York Minster, 182).
(Rame4 Cf. Toulmin Smith, English «ilds (E.E.T.S., x1.), 159, 188, 316.
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part of what he should see or hear, nor to draw it with the point of n.sword,
or any other instrument, upon the snow or sand. He then went out with the
youngest mason, from whom he learnt the sign, the postures, and the Wf)I‘dS
of entry. On returning, he said the words of entry and was ;1.ppargnt1y given
the word by the Master.! It is also not unlikely that the test questions?® were
asked by the Master and answered by one or more of the members present, for
the instruction of the candidate.

So far as is known, the first type of ceremony, namely, that depicted
in the MS. Constitutions, consisting mainly in the reading of the Old Charges,
was originally practised in England, whereas the second type of ceremony,
namely, that depicted in the NMS. Catechisms, consisting mainly in imparting
the Mason Word, was originally practised in Scotland. By the second half of
the eeventeenth century, however, if not before, the two types of ceremony
appear to have been more or less combined in Scotland. Thus, in the operative
Lodge of Aberdeen in 1670, the Entered Apprentice, in addition to receiving
the Mason Word at his entry, had read to him the ‘“ Mason Charter,”” 3 which
wus the version of the Old Charges now described as the Aberdeen MS. As
the Lodges at Aitchison’s Haven, Kilwinning, Melrose, Stirling and Dumfries
all possessed versions of the MS. Constitutions, dating from the second half of
the seventeenth century,” it is likely that the Aberdeen practice was fairly general
in Scotland at that period.

2. THE EVOLUTION OF MASONIC CEREMONIES.

Karly masonic ceremonies being mainly derived from the MS. Constitutions
of Masonry and from the formalities concerning the communication of the Mason
Word, as embodied in the MS. Catechisms of Masonry, it necessarily follows
that the evolution of the ceremouies is closely connceted with the development
of these two sources.

1. DeverLorMENnT oF THE MS. ““ CoNSTITUTIONS OF MASONRY.'

Between the late fourteenth and the early eighteenth centuries the MS.
Constitutions underwent various changes and modifications, which can best be
summarized under three heads: (a) changes in the Regulations, (b) changes in
the History, (¢) changes in form,

(a) ('hanges in the Regulations. The Regulations, relating to various
trade matters, are to be regarded as stutements of the masons’ ‘‘ customs,”’ those
old-established, but by no means unchanging, usages which governed the masons’
trade.® These customs corresponded to those of the leadminers and the tin-
miners,® two other occupations carried on largely outside the towns, and
conseqnently diflicult to bring under municipal or guild control. At first, the
masons’ customs were probably transmitted orally; occasional reference to a
particular custom is found in the late thirteenth and early fourteenth centuries

¥ The Scottish Mason, 84-6.
2 ibid,, 82-4,
* A. L. Miller, Notes on the Karly History and Records of the Lodge, Aberdeen,

4 Poole, Old Charges, 15-17.
> 1In 1539, according to the Sandgate Castle Building Account (B.M. Harl, MS
1617, . 109), a jurat of Folkestone was paid his expenses while riding to communicate
with the master controller ‘‘concerning the use and custom of freemasons and
hardhewers.”’ ) e 1
6 For those of the leadminers, see The Liberty and Customs iner
'('].6157)1 31-3; for those of the Cornisk tinminers, seey The Black l’ri'r(l}ge’gheReigilsTILﬁfe;'s
ii., 71-3. ’
7 The building account of Vale Roval Abbey PR.O., Exch. R 5
shows that a sum of 10s. was paid in July, 1278,}to( eleven masons grlz;iné&i{]%%)-
tools with them ¢ because it is the custom that their tools, if they bring ‘any, shall
be bought.”  The accounts for work done at Nottingham Castle in 1348 (ﬁRO
Erch. K.R., 544/85) explain that one feast day in the week was not counted to'“':ird:
wages, ex antiqua consuetudine. i

\)‘l
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but the customs in their entirety were probably not set down in writing until
the se'cond hah_C qf the fourteenth century. These Regulations have come down
to us in four distinet forms, which may be set out chronologically as follows:—

(1) As given in the Articles and Points of the Cooke MS.! (c. 1400). They
were probably taken bodily from a document dating from the third or fourth
quarter .orf the fourteenth century. The references to wages varying with the
cost of victuals, and to a seven years’ apprenticeship, suggest a date in the second
half of the fourteenth century.?

(11) As given in the Articles and Points of the Regivs M8, (c. 1390).
Although the MS. itself is older than the ¢ 'onke, the Regu(lations appcar to be
later; they represent a revision and amplification of the (‘ooke regulations. In
t.he main, the regulations as they occur in the Cooke and Regius 1[SS. are very
similar, but the latter have certain new provisions, ¢.¢., the prohibition of night
work, and the warning of craftsmen before noon if their services should no longer
be required.

(iii.) As given in the Charges General and Singular of the 1lliam
Watson, Thomas W. Tew and Henery Heade MSS.? These MSS. date from
the late seventeenth or early eighteenth century, but their Charges are probably
based on a late fifteenth or early sixteenth century document, and possess more
affinity to the Articles and Points of the Reyius MS. than do those in the
remaining modern versions. Thus the provisions in the Regius MS. regarding
holidays, serving as warden, being a mediator between master and fellows, acting
as steward, and helping a fellow who is less skilful, are also found in these
three MSS., but they are not found in the Grand Lodge No. 1 MS.* of 1583,
or in any other seventeenth or eighteenth century version.

(iv.) As given in the Charges General and Singular of the remaining
modern versions of the MS. (oustitutions. These new Regulations differ from
those in the Cooke and Regius MSS. not merely by the omission of many pro-
visions, such as those cencerning the fixing of the apprentice’s wages, the
substitution of a more perfect for a less perfect craftsman, the prohibition of
night work, and the fixing of wages according to the cost of victuals, but also
by the addition of various fresh provisions, of which the most striking is one
allowing fellows, as well as masters, to take apprentices.

() Changes in the History. That part of the MS. Constitutions which
1s nowadays described as the legendary account of the origin of the building
industry is really a mediaeval version of the history of the industry, based on
the materials then available, and written in the same manner as that in which
the history of other institutions was written in the Middle Ages. Just as in
modern times the histories of countries and of their institutions are re-written
or revised, frcm time to time, in the light of new material, and from new
standpoints, so the history of masonry was re-written and revised on more than
one occasion in the Middle Ages and early modern times. How often that
happened is unknown, but the history has come down to us in five main forms,
apart from the version prepared by Dr. James Anderson for The Constitutions
of the Freemasons early in the eighteenth century’.—

1 This, together with the Regius MS., i1s printed in Knoop, Jones and Hamer,
The Two Earliest Masonic MSS.

2 1bid., 21.

3 The 1Watson and Tew MSS. are printed in Poole and Worts, ‘“Yorkshire”’
Old Charges of Masons; the Heade MS. in 4.Q.C., xxi,

4 Printed in Q.C.A., iv., and in Sadler, Masonic Facts and Fictions.

5 According to Anderson himself (The New Book of Constitutions, 1738, p. 113),
Grand Lodge in 1721, finding fault with all copies of the Gothia Constitutions,
ordered Anderson ‘‘ to digest the same in a new and better Method.”  Actually,
Anderson partly digested and partly amplified the History. I have used the facsimile
reproduction of The Constitutions of Freemasons, 1723, published by Quaritch, and
the facsimile reproduction of The New Book of Constitutions, 1738, in Q.C. 4., vii.
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(i.) As it appears in the Kegius MS., 11, 1-86, and in the (.,'00/1.70 Ms.,
1., 643-726. These texts are descended from a common ancestor, which was
probably in existence by ¢. 1360. According to this version, which may be
styled the Old Short Tlistory, and can be regarded as the ancestor, or common
original, of all surviving versions, geometry (= masonry) was founded by Egchd
in Egypt, and came to Kngland in the reign of Athelstan, who ordained
congregations and articles.

(ii.) As it appears in the Covoke MS., 1., 1-642. This version, whllch
may be styled the New Long Ilistory, after dealing with the biblical invention
of geometry and other sciences, with the Two Pillars, and the Tower of Babel,
explains how Abraham taught geometry to Euclid and founded the craft of
masonry. It then refers to the Israelites learning masonry in Egypt, and to
Solomon building the Temple in Jerusalem. It goes on to explain how masonry
was organized by Charles 1I. in France and by St. Alban in England. Finally,
it states that Athelstan and his son gave English masons their charges. Tt was
probably written after 1350 but before c¢. 1390.

(iii.) As it appears in the Hencry Heade MS. (1675) and the 117i/lwem
Watson MS. (1681). This version, which is descended from the Cooke MS.
Original (in which the Old Short History and the New Long History were first
brought together), differs from the New Long History of the ("ooke MS., which
it follows very closely for the first 596 lines, in its amplification of the English
portion of the History, and in particular by the addition of the statement that
the Charges had been scen and approved by our late sovereign lord, King
Henry VI. and his council. The biblical names also appear with post-
Reformation spelling, but it is possible that this represents a second revision,
and that the main changes had been made in an earlier pre-Reformation revision.
The first vevision [the Watson MS. Original] probably dates from the first half
of the reign of Henry VIII. (1509-47).) The Charges are prefaced by a brief
summary of the history, doubtless the remnant of the Old Short History of the
("uoke MS. Original.

(iva.) As it appears in the Grand Lodge No. 1 MS. and most of the
Jlater MSS., including those of the Sloane and Roberts families. Strictly speak-
ing, we are here concerned with several versions differing slightly from each
other, but nevertheless sufficiently alike, so far as the main features are
concerned, to be regarded for our present purpose as constituting one version
of the History. They all upparently spring from an expansion of the Old Short
History, an expansion which, so far as its biblical history is concerned, is very
similar to that of the New Long History of the “woke MS., though freer from
ambiguities and contradictions. On the other haund, its French legend is different :
first, Charles II. is replaced by Charles Martel; secondly, it introduces ‘‘ a
curious (= skilful) mason called Naymus Grecus’’,2 who is said to have been
present at the building of King Solomon’s Temple and to have brought the
craft to France. The name ‘‘Naymus Grecus ’’ has come down to us in nearly
as many forms and spellings as there are surviving texts, which strongly suggests
that it has been copied and miscopied many times, thus. making it possible that
the particular expansion of the Old Short History (or the revision of the New
Long History, as the case may be), from which these versions are descended,

! The reference to ‘‘our late sovereign lord, King Henry VI.”
assunied to date the IWatson MS. Original as falling in the reign of h
tdward TV. (1461-83), but this does not necessarily follow. Had Henry VI. bheen
the previous sovereign, he would probably have been described as our late sov'ereign
]Urd’dKigg Henry.”” The fact that “ VI.”” was added, seems to imply that Henry VII.
was dead.

2 E. H. Dring’s identification of Naymus Grecus with Alcuin (¢ i
Grecus Legend,” A.Q.C., =xviii.,, 179; xix., 45) is contested by D(ougll.}:s I\{ﬂﬁgi

(** Naymus Grecus: a New Identification,” 4.Q.C., xlvi., 63), who identifies him
with Nehemiah. ’

15 generally
1S successor,
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was made about the same time as the Cooke MS. Original was prepared, s.e.,
towards the end of the fourteenth century. How many intermediates there
are between the expansion (or the revision) on the one hand, and the Grend
Lodge No. 1 MS. of 1583 on the other, it is impossible to say. Obviously the
Grand Lodge MS. Original, from which the Grand Lodge No. 1 MS. was copied,
is older than 1583; the language and style, however, hardly suggest u date
before the first half of the sixteenth century. —

(ivb.) As it appears in the Thomas 1'. Tew MS. and other members
of the Tew family. In this version the historical account of masonry, including
ite French legend, is in the revised form which we find in the Grand Lodge
versions, but in two respects it differs from the Grand Lodge No. 1 MS. and
bears a marked affinity to the Il'atson and Heade MSS.: first, both Pillars are
found after the Flood, instead of one, as in the Grand Lodge versions; secondly,
the Charges are prefaced by a brief summary of their history.! Tt seems
likely, either that the 7e¢w family derives from the Cooke MS. Original, by a
line other than the Grand Lodge family, or that the Tew MS. Original, from
which the Tew MS. was copled early in the eighteenth century, was built up
from two different sources. In any case, the T'ew MS. Original appears to be
older than the other versions containing the Grand Lodge account of the History,
but that does not necessarily imply that it is the ancestor of those versions.

(v.) As it appears in the so-called Spencer family. This version is
probably a revision of the Grand Lodge version, brought about principally by
omitting Naymus Grecus and Charles Martel, by introducing the Second and
Third Temples and other prominent building operations, and by expanding the
narrative leading up to Athelstan and Edwin. Other modifications are the
naming of King Solomon's Master Mason as Hiram Abif, the description of
Edwin as brother of Athelstan, and the fixing of the year 932 as the date of
Edwin’s assembly in York. All the texts of this family date from 1725, or

shortly afterwards.

(¢) Changes in the form of the MS. Constitutions In an endeavour to
trace these, I propose to leave aside the Regius MS., which is in a class by
itself,2 and to treat as the oldest version the Cooke MS. This consists of five

elements:
(i.) a statement of man’s debt to God;
(ii.) tbe New Long History;
(iii.) the Old Short History;
(iv.) the Articles and Points;
(v.) a brief Closing Prayer.

The first element is replaced in most of the later versions by an Invocation to
the Trinity.> The second element, the New Long History, in one or other of
its revised forms, is found in nearly all versions.* The third element, the
Old Short History, tends to disappear in the course of revisions, and can be
traced, in a very abbreviated form, in only a few of the later versions.”
Between the History and the Regulations most of the later versions have two

1 As previously mentioned, the Charges of the Tew MS. itself (as digtinct from
those of other members of the family) closely resemble those of the TVafson and
Heade MSS., in being intermediate between those of the Regius MS. and the ordinary

y entury version. _ .
seventezeiltthisca pozm giving the Old Short History, together with (1) an account
of the Four Crowned Martyrs; (ii.) a description of the building of the Tower of
Babel; (iii.) an account of the Seven Liberal Arts; (iv.) portions of John Mirk’s
Instru’('tions for Parish Priests; (v.) the whole of the Dz'bamfatzs poem. .

3 Tt is omitted from Abstracts, such as the Plot MS. and the Ralph Poole MS.
It is also omitted from the Tew MS. The Watson and Heade MSS. follow the

Cooke 4M_[‘Sh'e Gateshead MS. and Crane No. 2 MS. are exceptions. _
5In the Watson and Heade MSS., and in the versions belonging to the Tew

family.
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new elements, an Instruction regarding the administration of the oath to
observe the Regulations, and an Exhortation to take heed of the Charges.!
The fourth klement, the Articles and Points in their new guise of Charges
General and Singular, constitute the second principal portion of most of the
later versions.2 The fifth element, the brief Closing Prayer, is prefaced, in
those later versions which contain the Charges, by a brief Admonition to keep
well and truly the Charges which have been rehearsed. Thus the commonest
form of the later versions of the MS. Constitutions is as follows:—

(i.) an Tuvocation to the Trinity;

(i1.) the History of Muasonry;

(iii.) an Tnstruction regarding the administration of the oath to
ohserve the Regulations;

(iv.) an Exhortation to take heed of the Charges;

(v.) the Charges General and Singular;

(vi.) a brief Admonition to keep the Charges;

(vii.) a brief Closing Prayer.

Certain important further additions, however, appear in some versions.
First, there are nearly a score which contain an Appentice Charge?® of a
definitely operative character, similar in content to the conditions in an appren-
tice’s indentures. Secondly, of the versions which contain an Apprentice Charge,
there are four or five which also contain a code of New Articles of a definitely
speeulative character, laying down the conditions on which a person can be
accepted us a freemason.* Thirdly, there are at least five versions which contain
a special reference to masonic secrets.®  Finally, three versions have Orders
appended of a definitely operative character, fixing the fines to be paid for
various offences.®  Thus the MS. Constitutions, in their most complete form,
consist of the previously enumerated seven elements, together with

(viil.) the New Articles;
(ix.) the Oath of Secrecy;
(x.) the Apprentice Charge.

The IHarleian MS. 1942 and the Grand Lodge No. 2 MS., for example, each
contain these ten elements. The remaining element, the Orders, does not
appear in versions which have the New Articles or the Oath of Secrecy, and
there 1s, consequently, no single version which contains all eleven elements.

IT. DeveLopMENT oF THE Mason WOoRD.

During a period of two hundred years or so immediately preceding the
early eighteenth century, the Mason Word, as an operative institution in
Scotland, almost certainly underwent various changes; but the information
available, by which to trace such changes, is unfortunately far scantier than

The Watson and Ieade MSS. have mneither Instruction nor Exhortation, nor
have those versions which are merely abstracts. The Tew and York No. 5 MSS. have
the Exhortation, but no Instruction.

21t is missing from those versions which have survived merely as abstracts.

3 E.g., the Embleton, the Colne No. 1 and the Hope MSS. (Poole and Worts,
and the Trans. Leeds Installed Masters’ Assoc., 1934-5), each of which belongs to the
second half of the seventeenth century.

4E.g., the Grand Lodge No. 2 MS. (Q.C.A., iv), the Harleian MS. 1949
(¢.C.A., i), and the Macnab MS. (Poole and Worts).

5 The Harris No. 1 (Freemasons’ Chronicle, 30.12.1922) and the Dumfries No. 3
MSS. (J. Smith, History of the Old Lodge of Dumfries) provide for the appointment
of a tutor to instruct the candidate in secrets which must never be committed to
writing. The Grand Lodge No. 2 MS. and the Harleian MS. 15492 give the oath of
secrecy to be taken by a person hbefore he can be naccepted as a freemason. Bound
un with Harleian MS. 2054 (Q.C.A., iii.), and in the same handwriting
of paper referring to the several signs and words of a freemason to be’r
the Oaéld[‘i](]latg‘ and kept secret by him.

The Taylor MS. (Poole and Worts, 917); the Alnwick MS. (Knoo an
The Mediaeval Mason, 276), and the Gateshead MS. (Gould, i., 70; ii.,p2(;1)(.i Jones,

is a scrap
evealed to
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that relating to the corresponding changes in the Old Charges in England. 1
propose to discuss the changes and modifications under four heads:—(a) the
reason why the Mason Word came into existence; (b) the machinery by which
1t was communicated and preserved; (¢) the persons to whom it was communi-
cated; and (d) the nature of the secrets imparted.!

(@) The reason why the Mason Word came into eristence. The Mason
Word came into existence because it was useful. It served to demonstrate,
not so much the skill of the person who was in possession of it, as the fact that
he had been trained in accordance with the rules of the organization which
guarded it, that he accepted these rules, and that he was entitled, on account
of his membership of the organization, to certain privileges in the matter of
employment and relief. The need for secret methods of recognition among
masons in Scotland arose from two pecuilar conditions which prevailed in that
country. In the first place, there were plenty of stoneworkers because readily
accessible stone, mnot unsuitable for building, was widely available. On the
other hand, there were relatively few skilled stoneworkers, owing to the dearth
of freestone capable of being carved or undercut. As a consequence, a test of
skill would hardly suffice to distinguish masons from semi-qualified or unqualified
stoneworkers, such as cowans.? In the second place, the system of entered
apprenticeship,” which, so far as I am aware, occurs in operative masonry in
Scotland only,* by creating a distinet class of semi-qualified ex-apprentices,
further threatened the position of the fellow craft or fully qualified mason.
Whereas originally a young man, on ccmpleting his apprenticeship, became a
fellow, and was at liberty to work as a journeyman, or even to set up as a
master, the establishment of the category of entered apprentices, intermediate
between apprentices and fellow crafts, postponed the date when an apprentice
could be made free of his craft, and added a period of semi-servitude to the
original period of full servitude. An entered apprentice, having been properly
trained, though officially but semi-qualified, might well be as competent as many
fellow crafts, and consequently able, in a district where his status was unknown,
to command a journeyman’s wage and to compete successfully with the fellow
crafts for employment. Thus it was not unlikely thati the Mason Word, as an
institution, was intended from the outset to serve a double purpose, namely,
(i.) to protect fellow crafts and entered apprentices from the competition of
cowans,” and (ii.) to protect fellow crafts from the competition of entered
apprentices.® The conditions likely to lead to its adoption, namely, the

1 The various problems are discussed more fully in The Scottish Mason.

2 Originally cowan meant a drvdiker, or builder of drystone walls, Tt was only
at some later, but unknown, date that it came to be applied derogatorily to one
who did the work of a mason without having been regularly apprenticed or bred to
the trade. Tt was sometimes used in the latter sense by 1598. See The Scottish
Mason, 28-30.

3 See The Scottish Mason, 87 folg.

4 An isolated ecase at Swalwell, Co. Durham, is referred to on page 21 below,
where I suggest that it was due to Scottish influence.

5 O.E.D., under ‘‘cowan,”’ states that “in 1707 Mother Kilwinning Todge
defined the Cowan as a Mason ¢ without the word’.”” This statement, however, is
not strictly aceurate, as the expression ‘‘ Mason ° without the word’’’ does not oceur
in the original minute, which runs ¢ that no meason shall imploy no cowan which
is to say [one] without the word to work ” (W. Begemann, Torgeschichte und Anfinge
der Freimauverei in Schottland, 250). I have to thank Mr. A. L. Miller for drawing
mv attention to this first-hand study of the records of the older Scottish Lodges,

which was unknown to G. P. Jones and myself when writing The Scottish Mason.

6 Cf. Dumfries MS. No. 3, where it is laid down that a mason or fellow shall
not make any mould, square or rule for any who is but a lewis,” a lewis being
defined as one who has served an apprenticeship to a mason, but has not been
admitted afterwards according to the manner and custom of making masons. (The
Scottish Mason, 59.) _

Tn my Prestonian Lecture (ibid., 92-3) T made the surmise that the Mason Word
originally concerned fellow crafts only, and that the participation in it of entered
apprentices was of a later development. Further study of the conditions prevailing
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establishment of the system of entered apprenticeship, and the menace of the
unqualified mason or cowan, probably both date from the second half of the
sixteenth century.

(b) The machinery to communicate and preserve the Mason. Word. Three
kinds of authority would seem to be required to communicate and preserve the
Mason word: (i) local brganizations cperating the system of recognition 1in
their own areas; (ii.) co-operation among the local organizations, if the system
was to frank a mason moving from one region to another; (iil.) some central
authority to control its working, if the system was to apply uniformly to the
whole country.

(i.) The local organization which operated the Mason Word was what
may be described as the ‘‘ territorial *’ lodge, to distinguish it from tche temporary
or permanent workshop, or lodge, asscciated with a particulr building operation.
Thus the word lodye, as used in the Schaw Statutes of 1598 and 1599, appears
to refer to an organized body of masons associated with a particular town. or
district. How old this type of organization was is uncertain. The earliest
minute book of the Aitchison’s Haven Lodge begins in 1598, and that of the
Lodge of Kdinburgh in 1599. The Schaw Statutes of 1599, however, describe
the Lodge of Edinhurgh as the principal lodge in Scotland, as of before which
abviously implies that it was in existence before 1599. The TIncorporation of
Masons and Wrights in Edinburgh was established by seal of cause in 1475,
but it may well be that the Incorporation was older than the Lodge at
Edinburgh, as wus certainly the case in the neighbouring burgh of Canongate.’
Possibly the Lodge of Edinburgh grew out of the lodge at St. Giles, Edinburgh,
for which regulations existed as carly as 1491.2 Similarly, the Lodge of
Abcrdeen may have grown out of the lodge at St. Nicholas, Aberdeen, where
an agrecement amoungst the masons existed as early as 1483.% In any case, by
the bheginning of the seventeenth century, the system of ‘‘territorial”’ lodges
appears to have been fairly widely established in Scotland.

(ii.) By the end of the eixteenth, or beginning of the sevententh,
century, there are various indications of co-operation among Scottish lodges.
Anmongst these indications, the so-called St. Clair Charters of 1601 and 1628
show that five lodge united in 1601, and seven lodges in 1628, or nine lodges
in all, to support the claim of the St. Clairs of Roslin to exercise jurisdiction
over the Muasons of Scotland; the Schaw Statutes of 1599 prove that the Lodge
of Kilwinning exercised certain supervisory powers over other lodges in the West
of Scotland; and a minute of the Lodge of Edinburgh, under date of 27
November, 1599, with reference to a general meeting to be held at St. Andrews,

implies that the Todge of St. Andrews exercised some kind of supervision over
Fifeshire lodges.

(i1i.) The central authority which, in conjunction with the masters from
the varions lodges, controlled and supervised the ‘‘territorial ’’ lodges, was the
King’s Principal Master of Work and Warden General. Thus it was William
Schaw, Warden General, who, ‘‘ with the conzent of the masters after specified,’’
issued what are known as the Schaw Statutes of 1598. Originally the appoint-
ment: of a King’s Master of Work related to a particular work, such as Stirling
Castle, but at a later date the authority of the official sometimes extended to
all royal works, in which cese the holder was usually described as Principal
Master of Work. The earliest of these wide appointments appears to have been
Lhat of Sir James Hammyltoun in 1539,

in the Scottish building industry in the sixteenth and seventeenth centuries disposes
me to think that the entered apprentice aund fellow craft secrets. in their ’primitivo
forms, \\'ehre. cstablished simultaneously, as I have suggested above.

1 The incorporation can be traced as early as 1583: the Lod WA s -
lished till 1677 (The Scottish Mason, 63 n., 64)_} ’ ge was mot estab

2 ihid., 16.

1 ibid., 61.
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. The available evidence suggests that the threefold machinery, which
ultimately served to communicate and preserve the Mason Word, grew up
gradually during the course of the sixteenth century; it was certainly fully
established by the end of that century.

(¢)  The persons to whom the Mason Word wax comm unicated. The Laws
and Statutes of the Lodge of Aberdeen, 1670, name six categories of worker:—

(1.y  Handicraft apprentices, who presumably served seven years in
accordance with the Schaw Statutes.

(iv)  Entered apprentices, who, if unable to pay their fees, had to
serve their masters without wage for three years before being
admitted to the fellowship.

(ii.)  Fellow  ecrafts, ex-entered apprentices who had received the
fellowship or been made master masons.

(iv.)  Master masons, who were the fellow crafts under another name.
The members of the Lodge, who subscribed their names to
the Statutes, always described themselves as ‘“ the Master
Masons and Entered Apprentices of the honourable Lodge
of Aberdeen.”

(v.) The Master of the Lodye.

(vi.) The Warden of the Lodye, was was next in power to the Master
of the Lodge, and supplied his place in the Master’s absence.

Of these, the handicraft apprentices, as hoys and vouths, were not members of
the Lodge, though doubtless bound by their indentures not to disclose their
masters’ trade secrets. The entered apprentices constituted one of the two
classes who shared in the government of the Lodge, the other class being the
master masons or fellow crafts. From amongst the master masons or fellow
crafte the Master of the Lodge and the Warden of the Lodge were presumably
chosen.’ Thus there appear to have been only two grades among the members
of the Lodge, (i.) the master masons or fellow crafts, and (ii.) the entered
apprentices, and it was they, according to the first statute, who received the
benefit of the Mason Word ‘‘at their entry.”” Tt is quite clear, from the
Statutes of the T.odge of 1670, that one set of fees was payable when a man
was admitted an entered apprentice, and another when he was admitted a fellow
craft or master mason, but it is not clear from the Statutes whether each of
these admissions constituted an ‘‘entry’’ for the purpose of receiving certain
esoteric knowledge. From the FEdinhurgh Register House MS., however, we
learn quite definitely that there were two sets of secrets in 1696, one imparted
to entered apprentices and the other to fellow crafts or master masons, Else-
where I have endeavoured to show that this was probably the case at Aitchison’s
Haven Lodge as early as 1598.2

According to the Edinburgh Register House MS. (1696) and the Statutes
of the Lodge of Aberdeen (1670) the persons to receive the benefit of the Mason
Word (whether in one instalment or in two, is immaterial for our present
purpose) were (1.) the entered apprentices and (ii.) the fellow crafts or master
masons (these being interchangeable terms in Scotland at this period). In view
of the possibility that some of the esoteric knowledge associated with the Royal
Arch was imparted to certain masons before 1717, we have to ask ourselves

1 According to the Schaw Statutes of 1598, the Warden of the lodge was to
be one of the six masters in whose presence a new master or fellow craft was to be
received. Lyon’s statement (History of the Lodge of Edinburgh, 53), that an entered
apprentice was chosen Deacon or head of the Lodpe of Kilwinning in 1672, was due
to an error, which he corrected in the Addenda (¢bid., 186). Cf. Begemann, op. cif.,
282, 283.

% 2 See my Prestonian Lecture (The Scottish Mason, 92); also R. J. Meekren's
paper, ‘‘ The Aitchison’s Haven Minutes and Early Scottish Freemasonry,” to be

read very shortly before the Quatuor Coronati Lodge.
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whether there was any other category of masons likely to have secret methods
of recognition. One possibility is that masons who were serving, or'}?nd jserved,
as Masters of T.odges constituted such a category. Amnother possibility is that
those fellow crafts or master masons of the lodge who were also frecmen or
hurgesses of a burgh, by virtue of their membership of an Incorporation of
Musons, constituted such a category. These men were doubtless recognized by
the municipal authorities as masters, in the sense of master tradesmen or mason
contractors, Tt is probably they who are referred to in the Schaw Statutes of
1599, when it is stated that ““no masters but [of] the Lodge of Edinburgh”
were convened.  The Deacon and Masters of the Lodge of Edinburgh, wio
controlled the Lodge in the seventeenth century, were all members of the
Incorporation of the Masons and Wrights; it was against the authority of these
Masters of the Lodge that the journeymen or fellow crafts rebelled in the early
sighteenth century.’

If any section of the mason community, apart .from entered apprentices
aud fellow crafts or master masons of the lodges, possessed esoteric knowledge,
it would seem most likely to be either (i.) the Masters, or other presiding officers,
of lodges, or (ii.) the master tradesmen or master masons of the various Tncor-
porations of Masons. Just as entered apprentices and fellow crafts only required
the Mason Word to prove themselves wlhien working, or seeking -work, owfside
their own areas, so Masters (whether presiding officers of lodges or mester
tradesmen), supposing they did pessess special esoteric knowledge, would only
require it to prove themselves owtside their own areas, where, as Masters of
Liodges, they might be attending masonic conferences, or, as master tradesmen,
they might be seeking, or executing, contracts. In the latter case it would be
part of an attempt by the freeman masons of the burghs to extend their local
monapolies of trade? to other areas.

(Y The nature of the secrets imparted. The subject is not unnaturally
surronnded by considerable uncertainty; at best we have but a modicum of
fact, supi)lemented by a certain amount of surmise. The first fact is. that no
legend closely linked up with the esoteric knowledge imparted to fellow crafts
or master masons can be traced before 1726, in the case of the Noah legend,
or hefcre 1730 in the cuse of the Hiram legend.® Though the two legends
differ entirely in their dramatis personwe and in their setting, both have, in
their carliest known forms, the same main motif, namely, the attempt to obtain
a secret from a dead body, and hoth have the same subsidiary motif, namely,
the intention to provide a substituted secret, failing the discovery of a genuine
one.  The second fact is that in 1696 the Mason Word consisted of something
substantinhly more than a mere word: to the entered apprentice there were
communicated a word, a sign, and postures; to the fellow craft or master mason
there were imparted a word, a sign, a grip, and postures. Further, the person
to he ““admitted a member of fellowship '’ was made acquainted with what
are called ““ the five points of the fellowship.””* The third fact is that the
Schaw Statutes of 1598 required two entered apprentices, in addition to six
masters, to be present at the admission of a fellow craft-or master mason. This,
i conjunction with the probability, previously mentioned, that in 1598 entered
apprentices and fellow crafts had distinct sets of secrets, strongly suggests that
fewer secrets were communicated to fellow crafts in 1598 than in 1696, as it
is very unlikely that the sign and postures appertaining to fellow erafts or the
“ five points of the fellowship,”” would be imparted in the presence of entered
apprentices.

1 Tyvon, 42, 148 folg. -

2 0On free and unfree craftsmen, see The Scottish Mason, 50-2.

* For the Noah legend, see the (fraham MS.. reproduced photographically in
A.Q.C., 1. (1937); for the Hiram legend in its earliest known torm, see Prichard’s
}‘;(1.9())47'y l)gi.s'serfnd, 1730 (Leicester Masonic Reprints, xii.); on both, see The Scottisl
Mason, 93-8.

1 See the Edinburgh Register House MS.; also The Scottish Mason, 81-5,
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This consideration leads to my first surmise, namely, that the secrets and
ceremontes associated with the imparting of the Mason Word developed slowly
over a considerable period. It is nct improbable that originally there existed
literally only a word or words, which would explain why the institution, however
elaborate it may have become in course of time, was apparently always referred
to as the Mason Word, tout court. Gradually, the sign and the postures of the
entered apprentice and the grip of the fellow craft may have been added, to
be followed at some date in the seventeenth century by the postures and the
‘“‘ five points of the fellowship '’ of the fellow craft, the origin of which, T am
disposed to think, must be sought in necromancy or witcheraft.2  About the
middle of the seventeenth century, to judge by the dates of the surviving Scottish
versions of the MS. Constitutions of Masonry, the practice of reading the history
of masonry to candidates on their admission as entered apprentices was begun.
Thus an existing legend, having some bearing on tlie esoteric knowledge imparted
to entered apprentices, was added to the ceremony. Once this had been done,
the idea of supplying the fellow craft with a comparable legend, linked up
with the esoteric knowledge imparted to him, may well have taken root. How
long it was before the seed germinated is problematical, because in this case,
so far as we can tell, there was no existing legend ready at hand which could
be incorporated in the fellow craft ceremony of admission.

The fact that the legend communicated to fellow crafts or master masons
had a much closer bearing on the esoteric knowledge imparted to them, than
was the case with the history communicated to entered apprentices, and the
further fact that the legend has come down to us in two very different forms,
both suggest that the story communicated to fellow crafts did not represent an
existing fully developed legend, but was especially constructed for the purpose,
very possibly, in part at least, by the utilization of existing traditions. Exactly
when this happened there is no evidence to show, but it cannot be traced before
1726 or 1730. Tt is not impossible that the Noah legend originated in Scotland
and the Hiram legend among accepted mrasons in Tngland. '

My second surmise in a sense arises out of the first. I have suggested
reasons for thinking that the legends or stories, which ultimately came to he
imparted to fellow crafts or master masons, to explain the origin of the ‘‘ five
points of the fellowship,”” were constructed especially for the purpose at a
relatively late date. Both the Noah and the Hiram storles, by indicating that
the secrets of a fellow craft or master mason were substituted secrets, seem to
imply the existence of another set of secrets in masonry, which, by contrast,
may be described as the genuine secrets, though probably there is no question
of the one kind being more genuine than the other: one belonged to the fellow
crafts or master masons and the other to the Masters of the Lodge, or to the
master tradesmen who were members of the Incorporation of Masons. Had
there not been some further esoteric knowledge, which in the first instance was
not imparted to fellow crafts or master masons, it is difficult to understand why
the specially constructed stories should not have been complete in themselves,
instead of hinting at further knowledge to come. It therefore seems to me that
the particular form given to the stories was to show the existence of some further
_esoteric knowledge, possibly dating from about the same period as the Mason
Word, to which the candidate might ultimately attain.

As to the nature of this further esoteric knowledge which may have been
imparted to ‘‘ Masters,”” we are obliged to rely on such indications as can be
gathered from early eighteenth century evidence. It points to two different things,
namely, to the Word, or the Primitive Word as it is designated in one place,
and to the Rule of Three. B

The two earliest references to the Word, so far as I know, both belong
to 1725. One is contained in a skit on masony embodied in a letter of ‘ Verus

1 The Scottish Mason, 97-8.
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Commodus,”” ' concerning the Society of Freemasons, in which he states that
the Doctor ? pretends that he has found out a mysterious hocus-pocus Word,
which belongs to the anathema pronounced against Ananias and Sapphira in
Acts, v. The other occurs in a masonic catechism, The Whole Institutions of
Free-Masons opened,® of which I quote the relevant paragraph:—
Yet for all this I want the Primitive Word, T answer it was
God in six Terminations, to wit I am, and Jehova is the answer to
it, and Grip at the Rein of the Back, or else Excellent and Excellent,
Excellency is the Answer to it, and Grip as aforesaid, or else Tapus*
Majester, and Majester Tapus is the answer to it, and Grip as
aforesaid, for proof read the first of St. John.

An undated endorsement, in a relatively modern hand-writing, on Grand
Lodye No. 1 MS. of 1583, commences ‘‘ In the beginning was the Word, and
the Word was with God and the Word was God’ (St. John, i., 1). The
endorsement has been abscribed to Thomas Dunkerley (1724-95), but this is
probably not so.> The seal on the ¢ Deputation to constitute,”” granted by
Lord Montague, Grand Master in 1732, to St. John the Baptist Lodge at Exeter,
bears the motto in Greek: ‘“In the beginning was the Word.”” ¢ The same
nmolto oeccurs on the contemporary warrants of lodges at Bath and Bury.” In
my DPrestonian Lecture on the Mason Word,® T referred to the possibility that,
in addition to the words of the cntered apprentice and of the fellow craft or
master mason, there might be another secret somewhere in the background,
which might conceivably be THFE Mason Word, and drew attention to the fact
that the idea of a Demogorgon, so dread that his name was not to he mentioned,
occurs 1n sixteenth and seventeenth century literature both in Scotland and
England.  Thus, although no spccific reference in masonry to the Word has
heen draced before 1725, it is not unlikely that the idea is much older and that
it may conceivably go back to the seventeenth or even the sixteenth century.

The earliest rveference I know of to the Rule of Three occurs in 1723 in
a masonie ecatechism, d Mason's Kramination®: ““1f a Master-Mason you would
be, Observe you well the Rule of Three.”” An uadvertisement of 1726, quoted
by Bro. Sadler,'® refers to ‘‘ the necessity therve is for a Master to well under-
stand the Rule of Three.”” The account in the Graham MS. of 1726 is fuller;
it explains how Bezaleel agreed to instruct the two brothers of King Alboyin
in the theoretical and practical part of masonry, conditionally on their not
disclosing it ““ without another to themselves to make a treble voice’’; and
how, after his death, the sccrets of masonry were lost, because they were known
to nonc ““save these two princes and they were so sworn at their entering not
to discover it without another to make a treble voice.”’

In addition to the Word and the Rule of Three, which suggest the
midiments of the esoteric knowledge now associated with the Royal Arch, there
ure also In the masonic catechisms of the 1720°s slight indications of the esoteric
knowledge nowadays imparted to Installed Masters. How much, if any, of
the secrets supposedly communicated to ‘¢ Masters’’ dates from the sixteenth
or seventcenth century, there is no evidence to show.

' Reprinted in Gould, 1i1., 480.

2 Hughan (Origin of the English Rite, 72) suggests Rawlinson; Songhurst
(1.0 xxx., 210) suggests Desaguliers, which seems much more likely, as he was
far more prominent in Masonry. According to Hawkins (Cyclopeedia of Freemasonry,
188), Rawlinson was only initiated about 1726.

3 Reprinted by Poole in 4.Q.C., 1.

1 Possibly the word Tapus is conunected with the devil Gaap or Tap. See The
Neottish Mason, 97, n. 3

» See introduction by Speth to the reproduction in Q.C.4., iv.

¢ Hope, 4.0.C., xxx., 50.

7 Hughan, English Rite, 115.

& The Scottish Mason, 100.

9 Reprinted in Goula, i1ii., 487,

1o 4 Q.(", xxii., 325,
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3. Locar DIrFreErReEnNCES IN Masonic WORKING.

In discussing the twofcld origin of masonic ceremonies, attention has
already been drawn (i.) to the great differences which originally existed between
<nglish and Scottish working, and (ii.) to the introduction of English Versions
of the Old Charges into Scottish working in the second half of the seventeenth
century. Reference will be made shortly to the likelihood that about the same
pertod a knowledge of the Scottish Mason Word was imparted to persons
admitted as ‘“ accepted ’” or ‘‘ adopted '’ masons in England. In so far as that
was the case, English and Scottish working, in what concerns all masons in
Scotland and accepted masons in England, may have been very similar in general
character towards the end of the seventeenth century. I shall make further
reference to this matter when discussng the possible differences in the admission
of operative and of speculative masons in England at that peried. For the
nmoment it Is necessary to concentrate our attention on the various versions
of the MS. (‘ouxtitutions which were used in connection with the making of
masons in England in the second half of the seventeenth century. Since copies
of the MS. Constitutions of the Watson, Tew and (rand Lodye types were being
made, and presumably used, at that period, there were obviously some differences
regarding the History and the Regulations. The greatest differences, however,
must have been in connection with the form of the MS. Constitutions, to which
attention was drawn in a previous section. The addition, in certain cases, of
an Apprentice Charge, a code of New Articles, and an Oath of Secrecy, intro-
duced entirely new elements into a ceremony which otherwise consisted primarily
in the reading of the History of Masonry and the Charges General and Singular.
The considerable variations in the early manuscript and printed versions of the
Ctechisms of Masonry also point to divergent. practices in the particular lodges
in which they were used, or whose working they reflected. It is not unlikely
that the differences were local, as was the case with masons’ customs in the
Middle Ages,’ and as is the case with various masonic workings to-day, hut
too little is known about the provenance of the surviving versions of the Old
Charges? and of the Catechisms of Masonry to venture on any generalization.

4  DIFFEReENCEs IN OPERATIVE AND SPECULATIVE WORKING.

Scottish lodge records of the seventeenth century contain numerous
examples of non-operative members,” the earliest case so far traced being that
of John Boswell, Laird of Auchinleck, who was present as a member of the
Lodge of Edinburgh in June, 1600." Of the forty-nine fellow crafts or master
masons who were members of the Lodge of Aberdeen in 1670, only ten were
operative masons. The other thirty-nine. consisted of four noblemen, three
gentlemen, eight professional men, nine merchants, and fifteen tradesmen.®
From the Laws and Statutes of the Lodge, adopted 27 December, 1670,° we
learn that the admission fees were bigher for a ‘‘ gentleman mason ’’ than for
a ‘“handicraft apprentice,”” but there is nothing to suggest a difference in the
ceremonies of admission. The first clause of the fifth Statute provided that,
among other payments, a ‘‘ gentleman mason”’ had to pay for a dinner when
he was admitted an entered apprentice, and for another dinner when he received
his fellowship, so ‘that he was obviously not admitted an entered apprentice

I The customs regarding the purchase of tools and payment for holidavs, referred
to in notey 7 on page 9, above, were by no means IIHIVE_I'SZ.ll n their al_)phcatmn; the
practice in both respects varied considerably from one bhuilding operation to another.
See The Mediaeval Mason, 62 foly. (for tools), and 118 folg. (for holidavs). o

2 A table in Poole and Worts, 39-41, indicates the provenance of the surviving
versions of the Old Charges. so far as they are lmnown.

3 Livon, 54.

2 Minute of 8 June. 1600, printed in ibid., 52, 53.

5 Miller, 21. In other Scottish Lodges the non-operative element appears to
have been distinetly smaller than at Aberdeen (:bid., 23).

¢ Printed in ibid., 57 folg.
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and a fellow craft on the same occasion, though probably he would uot.huvv
to wait three years before he became a fellow, as might be the case NWlt’h a
“ handicraft apprentice,’”” according to the second c1a11§e .O‘f the same Statute.
In 1716 the Lodge of Dunblane resolved that non-operatives should no longer
boe entered and passed on the same occasion,! which had undoubtedl}.r happened
in 1699 and 1700.2 TIn 1727 we find two instances of non-operative elltor'fed
apprentices, who had been admitted elsewhere, being received as 1fe'llow craf'ts
in the Lodge of Edinburgh,® though the usual arrangement at Edlnburgh 1
the seventeenth century was undoubtedly for a mnon-operative to be ;1d1.111tted
entered apprentice and fellow craft on orve and the same cccasion.' This was
also the case in the ‘‘ sixteen seventies ’’ at Kilwinning ® and Aitchison’s Haven,"‘
in 1687 at Dumfries ¥ and in 1702 at Haughfoot.* Thus the practice of
telescoping the two ceremonies for the benefit of non-cperatives appears to have
been fairly general in Scotland in the seventeenth century. ' o

Tn England, in the seventeenth and early eighteenth centuries, 1t 1s
difficult to find much, if any, connection between operative and non-operative
masonry.  But for the “Orders’’ associated with three versions of tlieIOld
(‘harges, two of which are actually entered in the minute bcoks of early
cighteenth century operative lodges at Alnwick and Swalwell, one would be
disposed. to say that the Old Charges had probubly ceased to have any interest
for operative masons as such, and that this heritage of medieval operative
masonry had passed entirely into the possession of the accepted musons. The
Lodge at Alnwick, whose ““ Orders’’ ure dated 29 September, 1701, and whose
minutes relate to the years 1703-57, remained operative in character until 1748,
when it was apparently reorganized as a speculative lodge,® though it was never
linked up with Grand Lodge. The ‘“ Orders’’ of the Lodge at Swalwell,'* Co.
Durham, date from ¢. 1730; the carliest entry in the minute hook relates to
29 September, 1725, and is so suggestive that I qucte it in full:

Then Matthew Armstrong and Arthur Douglas, Masons, appeared
in ye lodge of Freemasons, and agreed to have their numes registered
as ‘'Enterprentices,”” to be uaccepted next quarterly meeting, paving
one shilling for entrance, and 7s. 6«. when they take their freedom.

The use of the term ‘ Enterprentice ’’ in the minutes of an English operative
lodge pointa to very strong Scottish influence; the minute very possibly indicates
that two Lowland Scots or borderers (to judge by their names), described as
masons by trade, though presumably cnly entered apprentices in their own
lodges, joined the Lodge at Swalwell with the rank of entered apprentice on
payment of ls., 1t being provided that they should pay 7s. 64. when they took
their freedom or became fellows. Tf this interpretation is correct, it follows
that the Lodge at Swalwell was very closely linked up with Scottish masoﬁry.
This was probubly the ease, for members of the Lodge appear fo have possessed
n knowledge of the Mason Word as an operative institution. This is clear
from clause No. 8 of the “ Penal Orders” of the Lodge:—

If any be found not faithfully to keep and maintain the 3 firaternal

signs, and all points of ffelowship, and principal matters relating to

the secret craft, each offence, penalty 10-10-0.

Begemann, op. cit., 476..
thid., 475,

thid., 300,

thid., 271, 276, 287, 288,
thid., 209, 210, 211.

6 gbid., 327, 329, 330.

7 alid., 534, 535.

N N

R ibid., 548.
® Rylands, ‘“ The Alnwick Lodge Minutes,” 4.0.C. iv., 4 ;
Old (Charges (1895), 114 folg.: Gould, ii., 260. S XV, 4 Jelg; - Hughan,

10 Gould, ii., 261 folg.
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tl‘he Lodge, like the older Scottish lodges, grudually turned from an operative
Into a speculative lodge; in 1735 it accepted a “deputation ’’ or warrant from
Grand Lodge. Tt continued to meet at Swalwell until 1844, when it removed
to Gatesheud, where it recently celebrated its bicentenary as the Lodge of
T'ndustry, No. 48. The lodge which adopted the ** Orders’’ associated with the
Iu///m.' MS. of ¢. 1690 1s unknown; there is said te be some ground for thinking
that .1t may have been located at Wakefield. ! Personally I should expect to
find it was situated a good dezl nearer to the Scottish border.

Such evidence us we find, in the seventeenth and early eighteenth centuries,
of the organized existence in England of accepted musons (whether masons or
non-masons by trade) points to their association not in operative, but in non-
operative, lodges or in lodges of accepted masons.?  Five such lodges can be
traced. (i.) The earliest lodge of accepted masons was the so-called ““ Acception ”’
connected with the London Masons’ Company, to which members and non-
members of the Company were admitted, implying that the ceremony of
admission to the Acception was different from any ceremony of admission to
the freedom of the Company. The Acception can be traced in the records of
the Company. There is a fair likelihocd of its having existed since 1619-20,
when the surviving records begin; from 1630 to 1677 it certainly existed; and
it was very probably identical with the Lodge held at the Masons’ Hall, London,
to which Elias Ashmole refers in his diary on 10 and 11 March, 1682. On
that occasion he and some other non-members of the Masons’ Company were
present, together with thie Master and several other prominent members of the
Company. Items in inventories of 1665 and 1676 make it appear that the
Company possessed at least one version of the MS. (‘onstitutions of Masanry,
or Old Charges, in which case it was very possibly used in connection with the
ceremony of admission to the Acception.” (ii.) Our only knowledge of a lodge
at Warrington isi derived from the famous entry in Elias Ashmole’s diary, under
date of 16 October, 1646: I was made a freemason at Warrington in
Lancashire.””  None of the persons whom he mentions as present appear to have
been masons by trade. There is some reason for thinking that the version of
the Old Charges known as S/oane MS. 3848, which was completed on the very
day on which Ashmole was made a freemason, was used at this ceremony of
acceptance.*  (iii.) Randle Holme the third, the herald and genealogist. was
made a freemason at a lodge at Chester about 1665. In a list written c. 1673,
preserved in B.M. Harl. MS. 2054, Holme gives the names of twenty-six persons

! Poole and Worts, 193-4. )

2 Where a, man who was aot a mascn by irade joined a lodge of working or
operative masons, he may best be described as a non-operative mason, or simply as a
““ non-operative.””  Where masons met in a lodge which discharged no trade functions
and was entirely or predominantly controlled by non-operatives, though the working
.and the tenets were purely those of an operative lodge, seventeenth century writers
such as Aubrev and Plot speak of accepted or of adopted masons. In the early
eighteenth century we find the expression free and accepted masons. as, e.g., in the
title of the Roberts print of the Old Charges (1722), and in several verses of the
“ Enter’d Prentices Song '’ of Matthew Birkhead (died 1722). During the eighteenth
century, speculative largely took the place of accepted. The word *‘speculatyf”
oceurs in the Cooke MS. (¢. 1400) in the sense of speculative knowledge, or theory;
eighteenth century masonic writers employ the word in a similar sense, as the opposite
of operative or practical, although by that date its general use in such a sense was
more or less obsolete. Gradually the connotation of the word has changed; nowadays
the term ‘¢ Speculative Masonry ’’ is practically svnonymous with ¢ Freemasonry ”
in its modern acceptation, as a peculiar system of morality, veiled in allegory and
illustrated by symbols. o } _ ) _

3 Unfortunately, the MS. Constitutions recorded in the inventories of 1665 and
1676 ean no longer be found among the muniments of the Company. On_the subject
of the Acception, sce Conder '‘ The Masons’ Company of the City of London and
the Lodge of Accepted Masons connected with it,”’ 4.Q.C., ix.; Conder, The Hole
Craft and Fellowship of MavsoPnsb; alrb%gKnoop and Jones, ‘“The London Masons’

7, Economic History, Feb,, . ) )
Compan‘iy;l‘uckett, “ Dr. Richgrd Rawlinson and the Masonic Entries in Elias Ashmole's
Diary,” A.Q.C., xxv.; and W. H. Rylands, ‘‘ Freemasonry in the Seventeenth

Century,” Masonic Magazine, Dec., 1881,
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who had paid various sums to be admitted freemasons. Subsequent investiga-
tions have shown that only six of these were masons by trade, the rest belo-ngl_ng
mostly to other trades. As Holme also made a copy of the Old Chzll'ges, vxfhlcl‘.
is preserved among his manuscripts in B.M. Harl. MS. 2054, it is not unlikely
that this particular copy, or the original form from which it was nmde., wis
used at ceremonies of acceptance in the Chester Lodge.' (iv.) The first minutes
row extant of the Old Lodge at York are contained in a parchment roll
endorsed ““ 1712 to 1730.”" All the entries point to the Lodge being purely
speculative.  From the original minute hook, now unfortunately missing, it is
known that Sir George Tempest, baronet, presided over the Lodge in 1705 and
i706. It is quite likely, however, that this, or some other, Lodge existed at
York hefore 1705. A version of the Old Charges, York No. 4 MS , copied in
1693, bears below the signature of Mark Kypling, the copyist, five names set
ont under the heading, “The names of the Ledg.’”” Unfortunately, it is mnot
stated where the Lodge met, nor can Kypling’s name, or that of any of the
five members of the Lodge, be traced in the roll of the Freemen of the Citly
of York. The manuseript was presented to the York Grand Lodge in 1777,
very possibly because of its previous association with the city of York.? (v.)
Our knowledge of a lodge at Scarborough in 1705 rests on an endorsement on
the version of the Old Charges known as the Scarborough MS.,* to the effect
that at a private lodge held at Scarborough, 10 July, 1705, before Wm.
Thompson, KEsq., president of the said Lodge, and several other freemasons,
the six persons whose names are subscribed thereto were admitted into the
Fraternity. Tt Is possible that the Lodge had no permanent existence, and
that on 10 July, 1705, Wm. Thompson and some other freemasons formed
themselves into a lodge for the special purpose of admitting half-a-dozen friends
into the Fraternity, the Scarborough MS. being used in connection with the
ceremony of admission. It is also possible that the lodge at Warrington on
16 October, 1646, was of the same occasional character. The TLondon Acception,
the Lodge at Chester, and the Lodge at York appear to have been more
permanent organizations. In each of the five cases, the Lodge, whether occasional
or semi-permanent, appears to have been organized for the purpose of admitting
accepled masons, and in at least four of the cases a version of the MS.
Constitutions of Masonry appears to have plaved a part in the ceremony of
admission.

Of these four versions of the MS. (‘onstitutions, the Masons’ Company
AIS. is uvfortunately missing; the other three, Sloane MS. 3848, Harlcian MS.
20564, and the Scarborough MS., all belong to the Sloane family (as does York
No. 4 MS.), and contain only the seven elements commonly found in the later
versions of the Old Charges, and none of the more speculative additions asso-
ciated with the Roberts family. But, as indicated previously, there exists in
the handwriting of Randle Holm: bound up in B.M. Harl. MS. 2054, a
fragment referring to the several words and signs of a freemason which are to
bo kept secret and, never revealed except to the masters and fellows cf the
Society of Freemasons. This, in conjunction with the version of the MS.
C'onstitutions copled by him and the fact that he is known to have been a
freemason, strongly suggests that in the lodge of uccepted masons at Chester
about 1670, as in contemporary Scottish operative lodges, the two original types
of admission ceremony, based respectively on the reading of the Old Charges,
and on the imparting of the Mason Word, were combined. The same is equélly
true of the unknown lodges which used the two late seventeenth century versions

! Rylands, #hid., Jan. and Feb., 1882; a S. L. ar .
“The Lodge of Randle Holme at Cheslte%‘?” qf'lllfl(l).gC.,Lxlg(.)ulthurSt nd P H. Lawson,
2 Gonld, 1ii., 270 folg.; Hughan, ‘“ The York Grand Lodge,” 4.0.C., xiii.:
T. B. Whytehead, ‘ Relics of the Grand Lodge at York,” A4.Q.C., xiii.; Poole and
Worts, 221.
3 Printed in Poole and Worts.
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of the Old Charges belonging to the Roberts family, Grand Lodge No. 2 MS.
and /Harleion MS. 1942, with their Apprentice Charge, their code of New Articles
and their Oath of Secrecy. .
. That this combined type of ceremony probably characterized the admis-
sion of some, if not all, accepted or adopted masons in England in the second
.hulf of the seventeenth century, would seem to be confirmed by the contem-
porary statement of John Aubrey, the antiquary, that members of *the
Fraternity of adopted masons” were known to one another by certain signs
and watchwords, and that the manmer of their adoption was very formal and
with an oath of secrecy.! It does not follow, however, that the combined type
of ceremony applied equally to the admission of operative masons; in fact, it
is not at all clear that any kind of ceremony applied to operative masons in
England in the late sixteenth or in the seventeenth century, unless it were in
places relatively close to Scotland, such as Alnwick and Swalwell, The character
and organization of the building industry were changing in the later sixteenth
century, and the old system, prevailing outside London, of regional assemblies
administering custcms, embodied in the Charges General and Singular, was being,
or had been, displaced by newly established municipal companies, equipped with
Charters or Ordinances, or by such regulations us the Justices of the Peace
were able to lmpose under the Statute of Apprentices ot 1563.2

By the time that a combined type of ceremony was introduced in Scotland,
c. 1650, and adopted in England by lodges of accepted masons, the whole
system of government amongst operative masons in England had so changed
as to leave no place for the Charges General and Singular as practical rules
regulating the trade. Furthermore, the Mason Word was a Scottish operative
institution, wiich was both useful and mnecessary in Scotland, but could fill no
practical function outside that country. In so far, however, us the North of
England had a close connection with the Lowlands of Scotland, more particularly
after the Union of the two Crowns in 1603, masons from one country may have
worked, in the other, and usages prevailing north of the Tweed may have become
known to masons south of the Tweed, and vice versa. The MS. Constitutions
of Masonry were very possibly introduced amongst operative masons in Scotland
in this way, but I know of no evidence to show that the Mason Word was ever
in use amongst English operative masons, apart from the possible exception of
the Lodge at Swalwell, nor does there seem to have ben any need for it, nor
any machinery to administer it, in the seventeenth century. It seems much
more likely that a knowledge of the Mason Word came to England in one, or
both, of the following ways:—(i.) by Enghsh travellers in Scotland veing entered
as ‘‘ gentlemen masons '’ in Scottish cperative lodges, or (ii.) by Scottish masons,
travelling or working in England, making ‘‘ gentlemen masons’ at a distance
from their lodges, either with or without the previous or subsequent approval
of their lodges. In the well-known case of Robert Murray, quartermaster-general
of the Scottish army, who was made a mason at Newcastle on 20 May, 1641, by
members of the Lodge of Edinburgh, the fact was subsequently reported to the
Lodge and recorded in the Minute Book.* 1In a later case, where a member
of the Lodge of Edinburgh entered several gentlemen in Ayrshire in 1679,
without licence or commission, disciplinary action was taken against the offender.”
Traces of the custom of granting written licences to enter masons at a distance
from the lodge are found in the minutes of the Lodges of Kilwinning, Dunblane
and Haughfoot.® Under such dispensations, or without, it seems not unlikgly
that Englishmen were made masons in England by operative or non-operative

1 John Aubrey, Natural History of Wiltshire. The relevant passages are printed
i 14, ii., 6.
n GOuzd,See,Knoop and Jones, The Sizteenth Century Mason, 20.

3 See p. 9 above.

4 Lyvon, 103-4.

5.ibid., 106.

6 ¢bid., 107.
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members of Scottish lodges. If that was so, the person favoured are p.robably
‘“ gentlemen masons,”” as the practical operative privileges connected \’.Vlth the
Mason Word could only be enjoyed in Scotland and would doubtless be jealously
guarded. Nevertheless, in Lhe case of an operative lodge situated close to the
border, such as the Lcdge at Alnwick or the Lodge at Swalwell, the memheijs
may have been acquainted with the Mason Word, even though presumably t
wus of no practical value to them, unless they worked in Scotland

ORGANIZATION OF SPECULATIVE MasoNnry BEFORE c¢. 1717.

That there existed in England, in the seventeenth and early eighteenth
centuries, certain non-operative lodges, or lodges of accepted masons, either
occasional or semi-permanent in character, is a fact about which there can bhe
no question. That there was possibly a wider organization of some description
bebind such lodges of accepted masons is not always admitted. Thus Gould,
for example, flatly denies it when he states'

i the symbolism (or ceremonial) of Masonry is older than the year
1717, there is practically no limit whatever of age that can be assigned
to it. After the formation of a Grand Lodge, there was centraliza-
tion. Before it there was none. FEach Lodge then met by inherent
right, and even if we go so far as to admit the possibility of new
and strange practices being introduced with any one of them, there
was no higher body by whose authority these innovations could have
been imposed on the other Lcdges,

In my opinion, no widespread and effective system of secret methods of
recognition—the essence of our esoteric knowledge—could exist at any period
without some central authority, or at least co-operation among the local organiza-
tions, to control such system, a problem discussed, so far as Scottish operative
masonry is concerned, in a previous section.? To my mind, the only doubt is
whether the machinery which regulated the Mason Word as an operative
institution was sufficient to control it when widely used by non-operatives. In
Scotland, where the non-operatives belonged to operative lodges, there was
probably no need for a special central authority, but in England the position
was different. If we are right in thinking that the English lodges of accepted
masons adopted most, if not all, of their esoteric knowledge from Scottish
cperative lodges, then the more frequently such lodges of accepted masons wére
established in England, outside the official jurisdiction of the Scottish central
authority, the greater the likelihood of diversities being introduced. Although
there were undoubtedly local differences in masonic working, yet, to judge by the
surviving Catechisms of Masonry, there appears to have been considerable
uniformity in the matter of the esoteric knowledge imparted by the various
lodges.  This points to the possible existence of some central countrol in this
country in the second half of the seventeenth century, when accepted or
speculative masonry was spreading.

The evidence in favour of the existence of some central or district authority
in Eugland is briefly as follows. In the first place, Robert Padgett, who in
1686 made the copy of the Old Charges known as the Antiquity MS.* describes
himself at the end of that MS. as ‘‘clearke to the Worshippfull Society of
Freemasons of the City of London.”” It seems unlikely that he was refefring
to a single or local lodge. In the second place, the code of New Articles, found
in the versions of the Old Charges belonging to the Roberts family, provides
for the future regulation and government of ‘ the Society, company and ffraternity
of freemasons’ by a Master, Assembly and Wardens. According to the Roberts
print of 1722, the ‘‘Additional Orders and Constitutions’’ (= the New

1 4.Q.C., iii., 24.

2 See p. 15 above.

1 Printed in Hughan, Old Charges (1872), 64 foly.
4] use Spencer’s reprint of 1870.
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Articles), were made and agreed upon at a General Assembly held 8 December,
1663. The fact that the ' rand Lodge Yo. 2 MS. and the Harleian MS. 1942,
the two earliest versions of the Old Charges to contain the code of New Articles,
are both assigned to the second half of the seventeenth century, may perhaps
be regarded as confirming this date.

The evidence is not conclusive, especially as no piece of it reveals the
actual existence of a governing body. Nevertheless, English lodges of accepted
masons, ' since they derived their working directly or indirectly from Scotland,
may have looked to Scotland for guidance on fundamental points. The
proceedings in London in 1716 and 1717, which resulted in the formation of
the Grand Lodge of England by four London and Westminster lodges, pointed
to the recognized need for central authority, without indicating that one had
previously existed.

TRANSITION TO SPECULATIVE WORKING AFTER c¢. 1717,

In the course of this paper T have endeavoued to show that in the second
half of the seventeenth century operative and non-operative working in Scotland,
on which accepted or speculative working in England was apparently largely
based, consisted of (i.) a ceremony of admission of entered apprentices, including
the imparting of a sign, a word, and postures, and the reading of the OId
Charges, and (ii.) a ceremony of admission of fellow crafts or master masons,
including the imparting of a word, a grip, a sign, and (perhaps at a rather
later date, but in any case prior to 1696) postures and ‘‘ the five points of the
fellowship,”” to which was ultimately added an explanatory legend, which may
have originated among accepted masons in England. Further, I have suggested
that, quite apart from these two ceremonies, there may have been a third and
entirely independent ceremony of admission for the benefit of ‘‘ Masters,”
either presiding officers of lodges, or muster tradesmen who were mason freemen
ot burghs by virtue of membership of Incorporations of Masons. In the former
case, the estoeric knowledge, including information about the Word and the
Rule of Three, was presumably imparted by Masters who had passed through
the Chair of their Lodge; in the latter case, it was presumably communicated
at o meeting of the mason members of the Incorporation.

Thus there were certainly two. and possibly three, sets of esoteric know-
ledge in the possssion of some operative masons in Scotland, but it does not
necessarily follow that the whole of this esoteric knowledge was imparted to
accepted masons in Engalnd, or that it was communicated in more than one
ceremony. In Scotland, as previously indicated,! the two ceremonies by which
operative masons were admitted as entered apprentices and as fellow crafts were,
Iin some cases at least, telescoped into one for the benefit of non-operatives.
To judge by the early printed catechisms of masonry, some accepted masons
in England in the third decade of the eighteenth century seem to have had
communicated to them in one ceremony most, if not all, of the esoteric knowledge
imparted to operative masons in Scotland in two, or possibly three, ceremonies.
It is probable, however, that such telescoping of operative ceremonies for the
benefit of accepted masons was by no means universal.? The MS. Catechisms
of Masonry, as distinct from the printed versions, suggest either two, or three,
ceremonies. If we leave aside the Edinburgh Register House MS. (1696) and
the Chetwode Crauley MS. (c. 1700) as being definitely operative, and the
Sloane MS. 3329 (c. 1700) as being a collection of notes on the Mason Word,
rather than a mason’s aide-mémoire (each of which indicates two ceremonies),

1 Sec p. 20 above. o _
2 Tt is necessary to be very guarded, because it is doubtful how much reliance

¢ arly pri chisms / actly 1d be inter-
should be placed on early printed catechisms, and how, cxactly, they shou
preted. ApMason’s Eramination (1723) [Gould, iii., 487] at one place seems to suggest
three ceremonics, at another two; but the manner in” which the esoteric knowledge
is mixed up gives the impression that everything, was communicated on one occasion.
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there remain the Trinity College, Dublin, MS. (1711), very po'ssibly of no-
operative origin, and the Graham MS. (1726), with a deﬁrlllte speculative
character. Both of these MSS. suggest three ceremonies. In view of the locsl
differences in working in the seventeenth century, to which reference has already
been made, and to the varying practices which prevailed after 1730, to which
attention will be drawn shortly, it would be indeed amazing if any great
uniformity of working prevailed during the intervening period from 1700 to
1730.

Tn those cases between 1700 and 1730, and earlier, where the esoteric
knowledge imparted to masons, instead of being telescoped into one ceremony,
was divided between either two or three ceremonies, the surviving indications
suggest that the divisien was not always the same. The working e.nvisage.d in
the (rakam MS. (1726), with its threefold scheme of (i.) entering, (i1.) passing,’
and (iii.) raising or conforming candidates by three several lodges, appears to
have followed fairly closely what T have suggested wus possibly Scottish operative
practice in its fullest development, namely, (i.) the admission of an entered
apprentice, (ii.) the admission of a fellow craft or master mason, and (iii.) the
admission of a ‘“ Master.”” A similar close correspondence to Scottish operative
practice appears to have been observed by Grand Lodge in 1723, to judge by
Anderson’s Constitutions of the Free-Masons (1723). which appuarently recognized
three categories of masons, each, so far as one can tell, with its own esoteric
knowledge, namely, (i.) apprentices, (ii.) fellow-crafts, and (iil.) the master of
the lodge.2 On the other hand, the T'rinety College, Dublin, MS. (1711), with
its secrets divided between (i.) entered apprentices, and (ii.) fellow craftsmen,
and (iii.) masters, and Prichard’s Masonry Dissected (1730), which describes
(i.) the Entered Prentice Degree, (ii.) the Fellow Craft’s Degree, and (1i.)
ihe Muster’s Degree, differ from the Graham MS. and Anderson’s C'onstitutions,
in that the escteric knowledge shared between their three classes corresponds
to that imparted to fwo classes in Scotland, namely, (i.) entered apprentice,
and (i1.) fellow craft or master mason.

Other early references to a trigradal system in masonry occur in Z7he
Book of the Fundamental Constitutions and Orders of the Phido-Musicae et
Adrehatecturae Societas, B.M. Add. MS. 23202,* from which we learn that certain
persons were (i.) made masons, (ii.) passed fellow crafts, and (iii.) passed
masters in London in 1725. There is nothing to show, however what esoteric
knowledge was communicated to candidates at any particular ceremony.

The trigradal system of the T'rinity College, Dublin, MS. and of Prichard’s
Masonry Dissected was obtained («) by treating fellow crafts and master masons
as two distinct classes, and (5) by splitting the esoteric knowledge imparied
to Scottish operative entered apprentices among accepted entered apprentices
and accepted fellow crafts. By this device three classes of accepted mason

' Tntil 1738 the term used to denote the conferring of the Third Degree was
“ passed 7 and not ‘“raised ' (Vibert, 4.Q.C., xxxix., 145). Cf. Prichard's Masonry
Dissected (11730): ‘“ Are you a Master Mason? T am. Where were you passed
Master? In a perfect Lodge of Masters.”

? According to Regulation No. 37, the Grand Master was to allow any Brother
(Fellow-Craft, or Apprentice) to speak at Grand Lodge, which implies two categories.
Regulation No. 13 states that Apprentices must be admitted Masters and Fellow-
Crafts only in Grand Loedge, unless by dispensation. This also implies fuwo categories
on the assumption that ¢ Masters and Fellow-Craft '’ represent one category, in,
accordance with Scottish operative practice, which identified fellow craft and master
mason. On the other hand, it may represent three calegories, (i.) apprentice (1i.)
fellow-craft, and (iii.) master [of a Lodgel. A third category, immediately suf)erior
to a_ fellow craft, was certainly recognized by Grand Lodge, as is clearly indicated
in the Postscript describing the manner of constituting a New Lodge: the Master
Flect, ‘‘ being yet among the fellow craft,”” was presented to the presiding officer
after which he had to agree to submit to the Charges of a Master, which were rehearsed
to him. He was then installed ““ by certain significant ceremonies and ancient usages.'’
Ffinha_lly,()f};ie was presented with the Constitutions, the Lodge-Book and the Instrume;l-ts
of his ce.

4 Printed in Q.C.A., ix.
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were created. These correspended, however, only very superficially to the threc
classes of muson recognized in the MS. Constitutions of Masonry, or Old Charges,
namely, apprentices, fellows, and masters. The apprentice of the Old Charges
C(_)rrespgnded to the ““handicraft apprentice’” in Scotlund, who at the end of
hls penqd of servitude was admitted an entered apprentice, a category unknown
in English operative masonry. The ‘“master’’ of the Old Charges was either
the master mason who organized the building operations on behalf of the Crown,
the Church, or other employer, where the direct labour system was used, or
the mason contractor who erected a building for a proprietor. He corresponded
more or less to the ‘‘ master " in Scotland, /.., the master tradesman, member
of an Incorporation of Masons, and not to the master mason or fellow craft
of a lodge. The fellow craft, or ‘* fellow of the craft,” to give him his full
description as it appears in the Schaw Statutes of 1598, was a member of the
Fellowship or Craft of Masons'; and, in the words of the Edinburyl Register
flouse MS., the person ‘‘ admitted a member cf fellowship’’ was made acquainted
with ““the five points of the fellowship.”” So far as we can tell, the “ fellow
of the Old Charges was also a full member of the Masons' Fraternity.
Similarly, in the seventeenth century, the highest rank to which an accepted
mason could attain was apparently that of ‘‘fellow.”” Referring to the Lodge
held at Masons’ Hall, London, in March, 1682, Elias Ashmole wrote: I was
the senior fellow among them (it being thirty-five years since T was admitted);
there was present besides myself the Fellows after named 7 It would
seem that, in some cases at least, the same was true in 1723, for according to
The Constitutions of the IFree-Masons,® the offices of Master and Wardens of a
Lodge were filled from ‘“ among the Fellow Craft.””  According to 7'he New
Book of Constitution, 1738,° the New Master, in choosing his Wardens, called
forth ““two Fellow-Crafts (Master Masons),”” which suggests that even as-late
as 1738 no very clear distinction between fellow craft and master mason was
as yet recognized by Grand Lodge.

The trigradal system pictured in the Trinity College, Dublin, MS. and
in Prichard’s Masonry Disscefed undoubtedly reduced the status of the fellow
craft, or fellow, by giving him merely a part of the esoteric knowledge which
originally belonged to an entered apprentice, and by restricting to the master
mason the esoteric knowledge originally given in Scotland to the fellow craft. To
this extent, it was a departure from early operative practice, a departure which
gradually became firmly established, and which has continued in Masonry ever
since. The division of the originul entered-apprentice ceremony among entered
apprentices and fellow crafts has apparently not been the same in the workings
of all masonic jurisdictions. This suggests that ¢he final divisicn in this country
was not made until after accepted masonry had spread from Great Britian to
Ireland and other parts. Thus what was at the outset an innovation has become,
in course of time, a landmark. Omn the other hand, the innovation apparently
introduced by some accepted masons in some localities, of telescoping into one
the two Scottish operative ceremonies of entered appremtice and fellow craft
or master mason, plus any ceremony associated with admitting a ‘‘ Master,”
was given up when the new trigradal system became firmly established. So far
as one can tell, that system was introduced only slowly. In various lodges
“after 1730 two degrees appear to have been given on one occasion; in some
cases it was the new First and Second Degrees, which were conferred together,?

1 Cf. ‘“the Hole Crafte and felawship of masons’ to whom a grant of arms
was made in England in 1472 (Conder, IHole Craft, 84). )

2 p. 71. For the present purpose we may ignore the higher rank of ‘“ Master
of a Lodge” previously mentioned. :

J p. 151. .

4 E]g in the Dundee Lodge, No. 9, at Wapping, as early as 1748 and as
late as 1808 (Heiron, 4.Q.C., xxxix., 119). In the minutes (1732-35) of the Old Lodge
at Lincoln, No. 73, only two degrees, Apprentice and Master, are met with (Dixon,

1.0.0., iv., 98).
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in others, the new Second and Third Degrees.! In practice, thercfore, if not
in theory, a system of two ceremonies prevailed in some lodges long after the
trigradal system had been introduced elsewhere. ' - '

The fact that the three degrees of (i.) Entered Apprentice, (.11.) Fellow
Craft, and (iii.) Master Mason were made out of the twa deg.re'es. of (i.) En‘rsre‘d
Apprentice and (ii.) Fellow Craft or Master Mason, by dividing the eso erlg
knowledge originally belonging to the Entered Apprent»lce between the Entere
Apprentice and the Fellow Craft, and by transferring to the Master Mason that
which originally belonged to the Fellow Craft or Master anson, appears to be
unquestionable, though the date of the division is uncertain. The.reason. wh'y
this division was made is, however, a matter for surmise only. Vl.bert, in his
Prestonian Tecture for 1925,2 suggested that it was done by private lodges
between 1723 and 1725, technically to enable them to give their members t.he
rank of Fellow Craft. This, he suggested, would qualify them for the Chair,
and wonld make it possible to circumvent the Regulation, approved or re-
approved by Grand Todge in 1723* and repealed in Noven.lber, 1725, that
apprentices must be admitted Masters and Fellow Craft only in Grand Lodge.
This suggestion, however, met with little acceptance when placed befor.e the
Quatuor Coronati Lodge in 1926 '; in any case, there is very little evidence
of the adoption of the trigradal system before 1730, and even after that date
its introduction was but slow.® Other possibilities are that the creation of three
degrees out of two was due either to failure to recognize the equivalence of
the terms ‘“ Fellow Craft’”” and ¢ Master Mason’ in the above-mentioned
Regulations of 1723,% or to a desire to have three classes of speculative mason
to correspond with the three classes of operative mason mentioned in the O!d
Charges, even though the correspondence was only very superficial, as previously
indicated.  However uncertain the cause leading to the establishment of the
trigradal system, there can be little doubt that its adoption received a great
stimulus  from the rapid sale of successive editions of Prichard’s Masonry
Dissected, first published in October, 1730.

ITow long the reading of the whole, or portions, of the Old Charges con-
tinued to form part of the ceremony of admitting an entered apprentice is
uncertain.  From The Constitutions of the Free-Masons, 1723, we learn that
the History of Masonry (as ‘‘ digested”” by Anderson) was to be read ‘‘at the
admission of a New Brother’’; also that the Charges (similarly edited) were
to be read ‘“at the making of New Brethren or when the Master shall order
1t.”” According to The New Boolk of the (‘onstitution, 1738, the History of
Masonry (as further revised and much extended by Anderson) was to be read
at the admission of a New Brother, but that apparently no longer applied to
the Charges. How far these instructions were carried into effect it is impossible
to say.  The earliest minute book (1733-56) of the Old King’s Arms Lodge,
No. 28, records that parts of the (‘onstitutions were read on various occasions
between 1733 and 1744, and this was done also in the Old Lodge at Lincoln,
No. 73, in 1733 and 1734 %; but in the latter case certainly, and in the former

'10.g., at the Dundee Lodge in 1765 (Heiron, op. cit., 130y and in Lodge No. 111
i 1737 (Songhurst., 4.0Q.C., xxxix., 141).

2 The Development of the Trigradal System; sce also his Prestonian TLecture
for 1926, The Ewvoliution of the Second Degyree. .

? The General Regulations compiled by George Payne in 1720 and approved by
Grand Lodge in 1721, were ‘ digested ”’ by Dr. James Anderson. at the request of
the Grand Master, and printed in his Constitutions of the Free-Masons (1723), with
the approbation of Grand Lodge. Whether the sentence ¢ Apprentices must be
admitted Masters and Fellow-Craft only here, unless by a Dispensation,” was origin-
ally introduced into the lengthy Regulation No. 13 by Pavne in 1720, or inserted
by Anderson in 1723, it is impossible to say ((onstitutions of the I'ree-Masons, 58 73)

* The Second Degree: A Theory,” 4.9Q.C., xxxix. (1926). o ’

5 Hughan, ‘ The Three Degrees of Freemasonry,” A.Q.(".) x. (1897).

6 Gould, 4.9.C., xvi. (1903), 32. '

7 Heiron, 4.0Q.C.) 'xxxix., 134, 135,

8 Dixon, 4.Q.C., iv., 104, 105.
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case probably, the readings took place on nights when there were no candidates.
The fact that several versions of the Old Charges. were copied or printed after
1723 suggests that the reading of the Old Charges in their older forms may
have continued well into the eighteenth century.

THE Roval, ARcH AND A TRIGRADAL SvVYSTEM.

During the third decade of the eighteenth century, and very possibly
earlier, when, for a time, «/l the esoteric knowledge imparted to operative masons
in Scotland was, in some cuses, apparently telescoped into one ceremony, for
the benefit of accepted musons in England, a primitive form of the esoteric
knowledge now associated with the Royal Arch may very possibly have been
mixed up with a primitive form of the esoteric knowledge now associated with
the Third Degree. If so, as previously mentioned, it was an innovation, and
by no means universal at that. Ilow long this all-inclusive one-ceremony system
for accepted masons continued to be used is unknown. Nor is it known at
what date the supplementary esoteric knowledge very possibly imparted to a
‘“ Master "’ in Scotland (the prototype of what ultimately became the ceremony
of the Royal Arch, and possibly also the ceremony of installing a Master) was
separated from the esoteric knowledge appertaining to entered apprentices and
to fellow crafts or master masons, and restored to its proper place. The process
was probably gradual, and it is quite possible that the ceremony was split into
three, or perhaps at first only into two, without immediately lopping off the
accretion of esoteric knowledge which belonged only to masters. The distinction
which apparently existed in Scotland between the master masons of a lodge,
the master of a lodge, and the masters whe were members of an Incorporation
of Muasons, was probably not appreciated in England, and thus esoteric know-
ledge properly belonging to a master may quite well have been imparted to
master masons, even after the all-inclusive one-ceremony system had been
abolished. In that way, esoferic knowledge now associated with the Third
Degree, and esoteric knowledge now associated with the Royal Arch, may some-
times temporarily have been mixed up in one ceremony, but it was an innovation
of limited application, and not part of antient masonry; nor, so far as one
can tell, was it in any way sanctioned by Grand Lodge. Further, it should
be stressed that there is no evidence, so far as I am aware, that the legend
now associated with the Third Degree, and the legend now associated with the
Royal Arch, were ever combined in one ceremony. In my opinion, the legend
now associated with the Royal Arch was not adopted until after 1751, by which
time the combining of a rudimentary Third Degree and a rudimenetary Royal
Arch in one ceremony had probably ceased. When the two sets of esoteric
knowledge, in so far as they had been combined, were finally severed: that
was done not by mutilating the ceremony of admitting a master mason, but by
restoring the position, in the matter of esoteric knowledge, to that which had
existed under the original plan of masonry. In origin, the Royal Arch was
not the completion of the Third Degree.

Tue RovarL ARcH AND MasTErs’ Longes.

Failure to recognize the difference which apparently existed in Scotland
between a master mason, a master of a lodge, and a master probably led not
only to the continuance, for a time, of the innovation of lumping together, for
the benefit of accepted master masons, of esoteric knowledge, some of which
properly belonged only to masters of lodges, or to masters, but also to variations
in the use of the expressions ‘‘the Master’s Part,” and ‘‘ Masters’ Lodges.’”?
In Prichard’s Masonry Dissected the terms ‘‘ Master’s Part’ and ‘“ Master's
Degree ’’ are synonymous. At the head of the section concerned are the words

1 My main authority for this section is John Lane, ¢ Masters’ Lodges.”
4.Q.C., 1. 7
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“ The Master’s Degree,”” and at the close the words ‘* The End of' t.he‘ Mastfer s
Part.”” The lodge in which the candidate was ‘‘ passed Master '’ 1s described
as ‘‘a perfect Lodge of Masters.”” A study of Prichard’.s pamphlet,shows tha‘t?
his ““Lodge of Masters,”” his ‘‘ Master’s Part,”” and his ‘“Master’s Degr.ee ‘
were all concerned with master masons; the ceremony depicted can be described
as the prototype of the present Third Degree ceremony. '
The Regulation of Grand Lodge that ‘* Apprentices must be admitted
Mausters and Fellow-Craft ”’ only in Grand Lodge was rescinded in November,
1725, after which date presumably any lodge could pass Fellow Crafts an(%
Master Masons, and most, if not all, lodges considered that they ha_d fuli
authority to work each of the degrees by virtue of their couvstitution or
warrant.! On the other hand, some old lodges failed to work the Third Degree;
thus the By-Laws, dated ¢. December, 1732, of Lodge No. 73 at Tincoln show
that it was customary for that Lodge to confer the Third Degree on members
of other lodges. The fact, too, that some Masters’ Lodges met as often as once
a week, whereas ordinary lodges met not more than twice a month, makes 1t
likely that their candidates caine from more than one lodge. In the various
lists of lodges published between 1733 and 1813 there are enumerated about
three dozen which are described as Musters’ Todges; of these, three occur for
the first time in the enumeration of 1781-91 and eight for the first time in the
cnumeration of 1792-1813.  Whilst in the early years after 1725 it is quite
possible that these Masters’ Lodges conferred the Third Degree on members of
ordinary lodges, which were either unable or unwilling to werk the Degree,? it
is very difficult, to believe that Masters’ Lodges were established as late as the
end of the eighteenth century for the speciul purpose of conferring the Third
Degree.  In addition to Masters’ T.odges, there existed a Scots Masons’ Lodge
in London in 1733; further, there are records of brethren being made Scots
Muster Masons at the Bear Lodge at Bath in 1735 and at the Lodge of
Antiquity in London in 1740.° Tn Scotland, as I have already endeavoured
to show, musters, as distinct from master masons of the lodge, probably had
esoteric knowledge of their own which appears to have been the prototype of
that now associated with the Royal Arch, and possibly of that now associated
with Installed Masters.* Tt therefore seems not impossible that the work done
in the Scots Masons’ Lodge, and the degree of Scots Master Mason conferred
on masons at: Bath and in London, were the Royal Arch in a rudimentary form.
In connection with the Masters’ Lodges which can be traced between
1733 and 1813, attention may be drawn to two points.  (i.) These Masters’
Lodges, like early Royal Arch Chapters, frequently met on Sundays, whereas
ordinary lodges did not. (ii.) These Masters’ Lodges were all connected with
ordinary lodges on the register of the Grand Lodge of the Moderns, which did
not officially recognize the existence of the Royal Arch, whereas no Masters’
l.oodges have been traced in commnection with the Grand Lodge of the Antients,
which permitted its subordinate lodges to confer the Royal Arch wunder their
Craft warrants.  These points taken by themselves prove nothing, but, taken
in conjunction with the other information available, they do suggest that, in
some cases at least, Masters’” Lodges were concerned with working a ceremony
other than the Third Degree, very possibly some rudimentary form of the Royal

Arch, which was perhaps the same as the ceremony described elsewhere ag Scots
Master Mason.

! Lane, 4.Q.C., i., 172.

2 As pointed out previously, it is not unlikely that the Third Degree legend
was ouly coming into use e. 1730, which may explain why many lodges were loath
to work the Degree during the seventeen-thirties. ' ' :

P Somerset Masters’ Transactions, 1917, 305,
105, quoted by Lepper, A.Q.C., xxxix., 148. '

1 That there was a close connection between the Rov
Masters is shown by the fact that under the Grand TLodge of
date had to be an Installed Master before he could be admitt

and Rylands, Todge of Antiquity,

al Arch and TInstalled
the Anticnts a candi-
ed to the Roval Arch.
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is quite different from the English Royal Arch Legend (relating to the re-
building of the Temple under Zerubbabel), it seems to follow th.at no Royzll
Arch legend had been adopted by 1751. Had the Josiah legend existed in Irish
Masonry in 1751, it would doubtless have been adopted by the Grand Lodge
of the Antients, the leading spirit of which, Laurence Dermott, had been made
a Royal Arch mason in Dublin in 1746. In that case it would almost certainly
have been adopted by the United Grand Chapter of Royal Arch Masons of
England, when established in 1817, if the Antients in the Arch at all resembled
the Antients in the Craft in the matter of pertinacity. On the other hand,
it is very unlikely that the Zerubbabel legend existed in Irish Masonry in 1751,
as that would imply that at a later date Irish masons switched over from one
legend to the other, something entirely contrary to the ultra-conservatism which
characterized the Irish in their masonic practices. The third proposition, that
the Gtrand Lodge of Ireland derived its work fronc the premier Grand Lodge i
London, 1 am inclined somewhat to question, in any case in the form in which
it is put. TIn view of the facts that the earliest reference to a Lodge of Free-
masons in Ireland rclates to Trinity College, Dublin, in 1688," and that. the
MS. Catechism of Masonry known as the Trinity College, Dublin, MS. bears
the date 1711 in an endorsement, I should put the proposition somewhat
differently, namely, ““ that ITrish masonry derived its work from English accepted
masonry at some date prior to the establishment of the premier Grand
Todge in 1717”7 There is also another possibility, which, in view of the close
connection hetween Scotland and Northern Treland, cannot be excluded, namely,
that Trish masonry derived its working direct from Scottish operative masonry
during the second half of the seventeenth century. Tt is also conceivable that
Ireland obtained its masonry through both these channels. Tt is not impossible
that some of the differences hetween English and Scottish masonic practice on
the one hand, and Irish masonic practice on the other, are accounted for by the

survival in lreland of ancient Scottish or English usages, adopted long prior to
1725.*

CONCLUSION.

In bringing to a close this tentative, and necessarily somewhat speculative,
study of Pure Antient Masonry, 1 would remind the Brethren that any attempt
to write the history of masonry before ¢. 1730 is very similar to trying to solve
a large jigsaw puzzle of which many esscntial pieces are missing. From time
to time new pieces are discovered; sometimes they fit in very well with previous
ideas, and sometimes they fit in very badly. 1In the latter case it is often
necessary to reconsider the way in which the old pieces have been combined.
Early muasonic history is not a simple statement of facts, but an attempt to
frame a scheme, or schemes, into which such facts as have been ascertained
can be fitted; often no more is possible than balancing probabilities and choosing
the most likely. There is, consequently, frequent need of revision as new
material becomes available, or as the significance of old material is more fully
appreciated.  Of such new material, the Graham MS. is much the most impor-
tant discovery of recent years, both on account of the light it throws on the
possible origin of the Five Points of Fellowship, and because of the implication
that the legend now associated with the Third Degree was very far from being
firmly established by 1726, The importance of a new appreciation of old
material may be illustrated from the recent realization of the distinction between
an apprentice and an entered apprentice, which has undoubtedly helped to
clarify various problems connected with masonic degrees and with the Mason
Word. Tt is greatly to be hoped that from time to time further important
discoveries will be made, which will either tend to confirm the working hypotheses

! Lepper and Crossle, History of the Grand Lodge Irelan
2 Cf. Lepper, 4.Q.C., xxxvii., 28. ‘ of Ireland, 36,
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EarLy RerFerexces To THE RovaL ARcH.

Casual references to an “ Arch’’ can be traced in masonic literature from
1723 onwards. Thus at the end of the historical section of The Constitutions of
The Free-Masons, London, 1723, Anderson refers to the Royal Art being duly
cultivated and the cement of the Brotherhood preserved, ‘“so that the whole
Body resembles a well-built Arch.”” John Pennell, in The (‘onstitutions of the
L'ree-Masons, Dublin, 1730,! remodels Anderson’s last paragraph and concludes:
* Let the cement of the Brotherhood be so well preserved, that the whole Body
may remain as a well-built Arch.” Two of the carly printed mason‘c catechisms
have questions relating to an arch, the one?: ““ Whence is an arch derived!
From the Rainbow'’; the other*: ‘“ Whence is an arch derived? From Archi-
tecture.”” The earliest mention of ‘ Royal Arch’ appears to be in a newspaper
account of a masonic procession at Youghall on St. John’s Day in Winter, 1743,"
when the Master was preceded by ‘‘the Royal Arch carried by two excellent
masons.””  Which, if any, of these references relate to, or imply the existence
of, a masonic ceremony, is problematical. It may well be that the word was
used merely in a symbolical sense. ~Various masonic writers, including Gould,?
held that the word ““arch,”” in connection with Royal Arch, had originally
nothing whatever to do with the noun ‘“arch’’ (= a curved structure or vault),
but was the adjectival prefix ““arch’’ (= chief, pre-eminent, as in archangel,
archbishop, archduke). The fact that the word ‘‘arch’ in eighteenth century
masonry was not infrequently used in association with the words ‘¢ excellent ™’
and ‘‘superexcellent’’ seems to support this interpretation. Against this
interpretation it can fairly be urged that all the early references quoted above
relate to the noun ‘‘arch,” which was very possibly introduced into Masonry
because the arch was regarded as the supreme achievement in architecture, and
because 1ts erection was the work of the most skilled craftsmen.

The first definite reference to Royal Arch as a degree appeavs to be that
cf Dr. Dassigny in 1744 °; he refers to an assembly of master masons at York
““under the title of Royal Arch Masons’’; to a certain imposter in Dublin,
who pretended to be ‘‘ DMaster of the Royal Arch’’; and to a brother who
had ‘‘ attained that excellent part of Masonry in London.”” After 1750 refer-
ences become more common,’ but they are outside the scope of this paper.

Tue RovaL ARrcH aND THE GRaND LODGE OF THE ANTIENTS.

I wish now briefly to examine Songhurst’s threefold statement quoted
early in this paper. The first proposition, that the Royal Areh was known to
and worked by the Antients in 1756, and inferentially from their establishment
in 1751, is a conclusion about which I feel there can be no question. The
second proposition, that the Antients derived their work from the Grand Lodge
of Ireland, founded in or before 1725, was proved by the researches of Henry
Sadler,® in what concerns the relationship, and of Chetwode Crawley,® in what
concerns the date. From this proposition, in cenjunction with the fact that
the Irish Royal Arch Legend (relating to the repair of the Temple under Josiah)

! Reproduced in Chetwode Crawley, (C‘aementaria Hibernica, i,

2 4 Mason's Examination, London, 1723 (reprinted in Gould, iii., 487).

3 The Grand Mystery of the Free Masons Discovered, London, 1725 (reprinted
in Gould, iii., 475). :

1 Faulkner's Dublin Journal, 10-14 Jan., 1743; the paragraph is printed in
full in Caementaria Hibernica, 1.

5 Ilistory, 1., 458,

6 Fifield Dassigny. A Serious and Impartial Enquiry into the (Cause of the
Present Decay of Free-Masonry in the Kingdom of Ireland, Dublin, 1744. The relevant
paragraphs are printed in Hughan, Origin of the English Rite, 74-5.

7 See Hughan, 73 folg.

8 Masonic Facts and Fictions. 120 foly.

9 (aementaria Hibernica, ii., 9 folg.
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put forward in this paper, or provide masonic students with more adequate
material to construct new and better ones. The day when it will be possible
to write anything approaching a definitive history of masonry before . 1730
lies in the distant future.

A Dhearty vote of thanks was unanimously passed to Bro. Knoop for his interest-
ing paper, on the proposition of Bro. H. Poole, seconded by Bro. L. Edwards;
comments being offered by or on behalf of Bros. R. H. Baxter, W. J. Williams,
F. R. Radice and J. W. Saunders.

Bro. Ler. . PooLE writes:—

I was very glad to have the privilege of proposing the vote of thanks to
Ero. Knoop for this most interesting and intriguing paper. Not so very long
ago, when / had the temerity to put before the Lodge a ‘‘ work of imagination,”’
Bro. Knoop led the attack on my unsupported possibilities: it is not often that
one is able so soon to ‘‘ get one’s own back’’ as T was, when I asked how may "’
on page 26 became ‘‘ very possibly "’ on page 30, and ‘‘ probably ”’ cn page 31.

I am, in fact, by no means satisfied that we have anything like adequate
evidence for the general thesis which Bro. Knoop puts forward; though—Ilet
me say this at the outset—I am strongly inclined to agree with him as to the
early existence of some, at any rate, of the material which we now know in the
Royal Arch. There will, no doubt; be more than one opinion as to the evidential
value of what we may call the ‘‘incompleteness "’ of the 3° legend—for my own
part T am inclined to believe that it must always have implied more to follow.
But Bro. Knoop’s very good point about the Masters’ Lodges—a new one to me—
will, though inconclusive, probably carry more conviction than any other. In
this connection, however, it would be unwise to overlook the possibility that
some of the material of the Royal Order of Scctland, which at certain times and
i certain places was mixed with the Royal Arch, may have been the basis of
their work.

By the way, among his suggestions as to the significance of the word
““Arch,”” Bro. Knoop has possibly overlooked one which has always seemed to
me an attractive possibility. I do not know who first made it, but I fancy 1t
dates from the earlier days of this Lodge—that the Greek word for ‘‘ beginning
Is  dpxy (arche) and so we might almost legitimately read ‘‘In the Arch
was the Word: and the Word was GOD.”’

1 am not sure of the importance of the point for this argument; but I
am not inclined to agree with Bro. Knoop in his emphasis on the ‘‘twofold
origin '’ of Masonic ceremony; nor am I prepared to admit, without a good deal
more evidence (and at present I venture to say it is negligible), the suggested
provenance of the two types as England and Scotland respectively.

In 1723, we find from the Mason’s Eramination that a part of the ceremony
was read, and presumably a part was not. Moreover, we have several references
suggesting that it was a matter of principle (probably long before the end of the
seventeenth century) that certain matter must never be put into writing. The
fact that part was read and part was not does, perhaps, suggest that the whole
was not homogeneous—that one part (and we may possibly be inclined to think
that it was the written part) was earlier than the other; but the fact that, on
the one hand, only one of the ‘‘exposures’’ or catechisms refers to a reading,
and, on the other, only one group of MS. Constitutions contains the remark
about the secrets, does not, to me, suggest that the complete ceremony was the
result of the combination of two more or less independent ‘‘ workings.”” I would
rather be inclined to suppose that the statement in the Masons’ Examination,

1B}
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which is really a sort of ““running commentary’’ on the ceremony, is the key
to the puzzle—that the ‘‘ Catechism '’ begins where the ‘ Constitutions’’ ends,
exactly as the J/arris MSS. suggest; and there appears to be no evidence that
this was not always so. 1 am the more inclined to take this view, because the
very catechism which mentions the reading is among those most closely related
to the Chetwode Crawley group, with its reference to the ‘' Thousand

Postures and Grimaces.”” It is interesting, too, to find remarkable resemblances
hetween the forms of oath given in the Ol ('harges and those in the Catechisms.

The case for the different ceremonies in England and Scotland commends
itself cven less to me. 1f one ccuntry had a part, and the other had the whole,
of the complete ceremony, there would be a strong case for some such view. But
we are asked by Bro. Knoop to believe that, in the course of gradual evolution,
cach country berrowed the ceremony peculiar to the other; and, presumably
still independently, each country combined the two in substantially the same
way. This, I think, is asking rather too much, unless supported by some show
of evidence. But of this there is literally none, beyond the facts that the earliest
surviving catechisms are of Scottish character, while the earliest surviving MS.
Constitutions are English. We have, by the way, no reason to cast doubt on
the date (1581) given for the lost Melrose No. 7 MS.; though the charge of
allegiance to the ‘“ King of England’ (which appears in the Melrose No. 2)
raises a further pretty point as to evidential value.

I do not for a moment suggest that there are no differences between the
Masonry of the two countries, any more than I would deny wide differences locally
within either country. But such differences would seem to me likely to be just
such differences as we actually find between the surviving catechisms—such
differences as are bound to occur in the general detail of matter which, on
principle, was never to be committed to writing; and which, as a matter of fact,
we do not find written until 1696—perhaps a symptom of a rapid growth of
non-operative Masonry. As to this, I am strongly inclined to agree in the main
with Bro. Knoop, and to see in the ‘“ Apprentice Charge’’ and the ‘ New
Articles” evidence for something new in the way of the introduction (or sub-
division) of a ‘“degree’’ and of an extended or revised organisation.

liven the Noah-Hiram variation I cannot see-as Bro. Knoop sees it. Tf
T read him aright, he suggests that, by way of communicating to the F. ¢ a
legend  bearing on the already existing IF. P. O. F., the two countries
independently arrived at these two results. 1 am stating this crudely: but, soften
it as we will, it seems to me to be asking too much. TFor the legend has not,
as Bro. Knoop says, come down to us ““in two very different forms’'’—the forms
are all but identical, and the only difference lies in the setting and the characters
concerned.  Only the deliberate substitution of one setting for the other—
whether for disguise, or for the benefit of a rival organisation, or for any other
purpose—could, so 1t seems to me, have produced such close parallels.

In conclusion, let no reader be misled into thinking that T am trying to
belittle the value of Bro. Knoop’s paper. Any such constructive theory has its
value—whether further cvidence, or the re-grouping of what we have already,
tends to establish or to shake it, it will have done its very valuable part if it
makes us go back to our sources, to analyse and sift once again the still
unexhausted mass of material which even now accumulates faster than we can
adequately deal with it.

Bro. LEwis Epwarps said : —

We have all listened with interest and ecdification not only to the paper
but to the controversy between Bro.. Knoop and Bro. Poole, which has been
carried on over as wide a tract of country as a lacrosse match of the old days and
with equal vigour. '
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The few facts that are known about the early history of the Royal Arch
leave much room for conjecture, hoth intelligent and ill-advised, and it is
distinctly refreshing to hear from Bro. Knocp hypotheses at least well worthy
of consideration. We are faced with the problem so common in the history of
mstitutions, and particularly in that of Freemasonry, of how far a system
precedes the first recorded mention thereof, and to what extent it is a development
of older systems and how much of it is spontaneous. Tt is perhaps unfortunate
that Dassigny’s reputation as an historian is not of the best, and that his
reference to the Royal Arch is so tantalizing, but T think that on general grounds
the order is not to be accepted as a spontaneous growth.

Further, we would like to know whether in Bro. Knoop’s opinion there
was any justification for what seems to have been the obvious antipathy of the
““Modern "’ Masons to the Royal Arch, and how far his theories accord with that
antipathy.

Bro. Ropk. H. BAXTER writes:—

Our Past Master Bro. Douglas Knoop has favoured us with a paper not
only cf exceptional merit, but of great interest. So fine a piece of work is it
that it would be ungenerous to offer any kind of criticism. Anything that T may
have to say about it must, therefore, be regarded as mere thoughts or ideas that
its perusal has incited.

In the first place I would like to express pleasure that a new work on the
MS. Constitutions and the Catechisms is contemplated. I only hope it may be
as good as the same authors’ Two FKarliest Masonic MSS.

The quotation from the B.(". with which Bro. Knoop begins is not the
full text of the second of the Articles of Union. The fact that Lodges and
Chapters were permitted to hold meetings in other degrees according to the
Constitutions of these Orders is important. It is, however, too late in date to
have had much effect on what our author has to say now, but it is not altogether
without some bearing on the point. What may have been meant by ‘‘Pure
Antient Masonry’’ in 1813 can be only guessed at, but one thing is clear—it
included the Holy Royal Arch. Our present Third Degree, being so obviously
incomplete, necessitates a completion and all intelligent Freemasons must seek
further enlightenment.

The crux of the matter seems to lie in the nature of the Mason word.
Several students have stated that the word is now unknown, but the late Bro.
Alfred A. Arbuthnot Murray, Grand Scribe E. of Scotland, was of a different
opinion. He said there were several references which quite clearly pointed in

_only one direction, and in response to an inquiry he wrote to me in September,
1919, telling me unequivocally what the word was.

T am sorry I did not carry the matter further by asking for a list of
these references, as they would undoubtedly have been useful. Perhaps some
other student will now come to our assistance.

Caution is necessary in writing on such matters, but it is obvious that if
the word were really lost—in a particular sense—it is not difficult to conceive
how a search would become necessary, and a legend would grow up around it.

What Gould called the epoch-making paper of the Rev. C. J. Ball on
The Proper Names of Masonic Tradition-in its full text should be consulted in
this connection. Nor should the MS. Ritual of 1740, now in the Library of the
Grand Lodge of Towa, be neglected. Tt purports to give the Third Degree
Ceremony before the splitting-off of the R.A.; and, whilst there may be some
doubts about the authenticity of some of the statements concerning the document,
I personally believe it fairly represents one of the many workings of the period.
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Still more significant is the passage in Solomon in all his (1'./(?1'.//, wherein
we ave told not only of the substitute word decided on at the ‘“raising’’ of our
third G.M., but what it had been before that time. .

In my comments on the Masonic Poem of 1390 c. in the Le.lcester
Transactions for 1914, T raised a point concerning the M.M. degree, which, so
far as 1 am aware, no one has ever followed up.

It is, in my opinion, a mistake to talk of Grand Lodge ‘‘ work.” Our
author tries to avoid that crror by criticising Bro. Tuckett’s suggestion that
Grand Lodges organised ceremonies. On the few occasions any interference with
ritual has been attempted by the authorities the results have generally been
dizastrous. .

Only casual reference is made to the Sloane MS., 3329, but our author
says it gives evidence of only two degrees. Bro. Woodford, who brought out
three editions of the MS., was of a different opinion, aud T agree with him.

The reference to the Mason word in the Muses Threnodie, 1638, 1s, 1
am assured, not the only Masonic allusion in that work. It would be interesting
and probably useful to have these tabulated.

Until Bro. Knoop suggested it, it had never occurred to me that the
“ Rule of Three’’ referred to the method of sharing and communicating the
S. and MW, but it has distinet possibilities.

These few scattered thoughts may not help much in elucidating the problem

with which our author is dealing, but, if they stimulate further search, something
may acerue.

Bro. W. J. WILLIAMS writes :—-

The commentator on such a subject as this must, by virtue of his
obligations, be hampered in his statements not made in a Chapter of the Holy
Royal Arch, and by the fact that in a Master Mason’s Lodge he is debarred
from stating anything esoteric made known to him as a result of his being
exalted to Companionship in a Chapter.

I am not aware of any authority for the discussion of such esoteric matters
in a Lodge. They have been deliberately excluded from Lodge material by the
fact that a separate organisation has been formed to deal with all matters
pertaining to the H.R.A. In reference to this I may be permitted to state that
when on one occasion I was invited to address Grand Chapter on Some sources
of the Ceremony of Eraltation it was subject to the proviso that no publication
should be made of the contents of the address. It therefore remains unpublished.

It therefore appears that anything like a discussion of the contents of the
Ceremonies of the H.R.A. is not permissible in a Craft Lodge. There are, of
course, certain external matters associated with the H.R.A. which can be dealt

with by students if they walk warily. If any have transgressed in the past that
is no excuse for further transgression.

A further observation is pertinent.

Although the main lines of masonic ceremonies mayv have been the same
in the past as they are now, it cannot be denied that extensive and important
alterations and additions have from time to time been made in the contents of
the ceremonies themselves, and that even nmow there are different versions used
not only under the jurisdiction of the Grand Lodge in this country, but in other
parts of the world. Freemasonry may be universal but it is certainly not uniform.

Bro. Knoop in his paper takes for his theme the Declaration of the Act
of Union, 1813, whereby it was ‘‘declared and pronounced that pure Antient
Masonry consists of three degrees and no more."”’ This declaration was

the basis on which the Union between ‘‘ Antient’’ and ‘‘ Modern’’ Grand Lodges
was made.
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At page b he mukes this stateiment ; —

‘ ““1If Pure Antient Masonry means a system of masonry in which the three
distinct degrees of Entered Apprentice, Fellow Craft, and Master Mason can
be shown to huve existed even in their most rudimentary forms, it would probably
not be safe to fix a date prior to 1723 or 1725 for the origin of Pure Antient
Masonry. ™

. .So far from assenting fo this proposition as to the date of origin I deny
1t cntirely.

The 1813 Declaration is not professedly dealing with esoteric matters.
They are only the appendages of Masonry; but, without the appendages, the
essence of the thing itself did exist, and must of necessity have existed ever since
Masonry, ¢.¢., the Art of Building, was practised as such.

Adn apprentice is merely another name for a learner. IHow could Masonry
begin to be practised without learners?

A fellow Craft 1s one who has actually made progress in the practice of
Building, having been taught the Art by one qualified to do so.

A Master Mason is one who, having learned the art and practised it, has
so developed his knowledge and skill as to be competent to undertake the
management and direction of Building operations.

These three steps are obviously ‘‘degrees’ however else they may be
designated. The first use of the word ‘“Degree” as applied to esoteric
Freemasonry is probably that contained on the Title page of Prichard’s celebrated
““exposure.””  The word ‘‘degree’’ however -is frequently used in the ‘‘ Oldest
Masonic Manuscript >’ which may be deemed as written about 1390 or earlier.

The precise application of the word ‘‘degree’’ must be governed by the
context.

The Books of Constitutions have for many years prefaced their general
regulations by a concise account of the Old Charges. The Old Charges themselves,
together with the Regius MS., are clear evidences of the existence of Masonry,
all alleging the Antiquity of the Craft and forming consecutive links in its
History. The masonic works executed long before, as well as during the period
of the publication of these old Charges, and the references in Statutes and other
documents relating to the Craft amply attest the purity of the Masonry as well
as its antiquity and superb efficiency.

The King’s Master Masons have been traced in the Public Records of
this land for several centuries. Those Master Masons clearly had wardens and
day workers under them and provisions were made for Apprenticeship, and
Apprentices were made and employed as such. Thus the three grades are
established as existing for a period which would - in itself justify the word
‘“ Antient.”’

The works of Masons in those and prior ages should convince us all that
their Masonry was both Pure and Antient. We even have the word ‘‘speculatyf
applied to a member of the Royal Family.

Will anycne who is called a Mason deny that the Builders of the First and
Second Temples practised Pure and Antient Masonry ?

By a clause on page 5 Bro. Knoop seems to confirm his statement
referred to at the beginning of these observations, for he says, ‘‘Once it is
recognised that Pure Antient Masonry cannot be identified with the practice
of the three degrees ¢f Entered Apprentice, Fellow Craft, and Master Mason "

(thus inferring that it ought so to be recognised). Esoteric knowledge
and atsempts to exhibit that knowledge through the ages are things associated
with Pure Antient Masonry, but they are not of the essence of Masonry, and
may possess more or less of credibility without detracting from the validity of
the assertion that Pure Antient Masonry has existed for many hundreds of years,
and that present and past Ceremonies and particulars of secrets do not affect

H
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the sulstance of the Purity and Antiquity of our Freemasonry. We and ow
predecessors may have decorated the Columns but the essence and 1deal of the
Columus still remain as landmarks we are bound incessantly to maintain.

One other thing seems abundantly clear to me. Pure Antient DMasonry
is not the same thing as the Freemasonry which we define as a peculiar system
of morality veiled in allegory and illustrated by symbols. Having before us 'the
materials and products and implements of the Masonic Art we have moralised
thereon, and allegorised, and symbolised, because, as we aver, we meet not as
operative but rather as speculative masons realising how fittingly the processes
and tools of the building art can be adapted to the exposition of such things
as a house nct made with hands eternal in the heavens.

The relevant facts as to the documents relating to masonic ceremonial
in its many variations are very usefully collected with references in Bro. Knoop's
paper, which in many respects brings that part of the subject up to date, but
the Todge will probably consider that it is not necessary for me to do anything
further now than to thank him for the way in which he has collected and
expounded his materials and brought the valuable results of his researches to
the notice of the Craft.

Bro. F. R. Ranice said:—

1 wish to add my thanks to Bro. Kuoop for his very interesting and
luminating paper. There are only two points on which T wish to make any
comments. The first is on the effort made by the Masters in Edinburgh to
form an imner circle. In the course of my investigations into the Carbonaro
Society 1 have come across this tendency repeatedly. The Carbonaro informer,
Doria, says that the higher degrees in the Carboneria were created partly to
secure u better control over the formation of new Vendite, partly to satisfy the
vanity of the senior Carbonari, who wanted some differentiation to distinguish
them from the common herd. Another reason, which is very apparent in the
doings of the Adelfi, is that as the numbers of Adepts increase, the chiefs feel
the nccessity of guarding their intentions from the multitude.

The other point on which 1 wish to make a comment is King Alboyn.
Though some Brethren have suggested an identification with St. Albon or St.
Alban, a historical student will at once turn to Alboin, King of the Longobards,
who invaded Ttaly in the middle of the VIth Century, A.D. Alboin, son of
Andoin, would no doubt have been called Ealwyn or Ealfwyn, son of Eadwyn,
had he been an Anglo-Saxon. Though a mighty man he was a particularly
unpleasant type of barbarian: though chief of a Germanic tribe, he allied himself
with the Hunnish Avars treacherously to overwhelm the Gepidae, an offshoot
of the Gothic nation, the noblest of the Germanic peoples at that time. Out
of the skull of the slain King of the Gepidae he made himself a drinking cup.
lHe married the Gepidian chief’s daughter and later compelled her to drink out
of her father’s skull.

The question arises: how can this talented ruffian be connected with
Freemasonry. The impossible chronology leaves me quite undisturbed. Though
it is fantastic to imagine a VIth Century A.D. Germanic chief in the midway
between Nozh and Solomon, it is no less fantastic to imagine one who was a
Saint, and therefore living in the Christian Era, as a contemporary of Bezaleel
of the Exodus. Historically we can find a connection between Alboin, or at
any rate his second successor, Anthari, and Masonry. The region round Lake
Como remained an oasis under Byzanthine rule surrounded by the territories
conquered by the Longobards. The island of Comacima was the last stronghold
to fall to Anthari. Tt is from this region that the guild of the mysterious
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Magistri Comacini came, who took such a prominent part in the building
opergtions of the Longobardic Kings. These operations guave rise to thz
architectural style known as Lombard, a forerunner of the Italian Romanesque.
The church of St. Michael in Pavia is cne of its earliest examples; and architects
have found that its form and decoration expressed the gloom and terror of the
Germanic forests.

; h_ave not been able to find out whether the real Alboin had any brothers.
Hodgkin in Ztaly and her invaders mentions a nephew: but he may have been
a sister’s son.

I wish to add only that I have deliberately used the Italian form
" Longobard ”’ to denote the barbarous Germanic tribe, leaving the later
““ Lombard ” to denote the inhabitant of the country known as Lombardy of all
ages of history.

Bro. J. W. SAUNDERS writes:—

I have read with absorbing interest and keen, appreciation the excellent
and able lecture on this subject from the pen of Bro. Douglas Knoop. I admire
the restraint which he has imposed on himself in refruining from making an
even more assertive statement that the Royal Arch Degree was actually practised’
in the Ancient Lodges. His seeming determination not to recognise any ceremony
as the Royal Arch unless two conditions are satisfied, viz. (1) that it was
described as such and (2) that it was practised as a separate grade, may be
justified from his cautious attitude as a purist, but it has nevertheless imposed
a severe limit on his investigations. There is concrete written evidence still
extant that a ceremony which contained the prototype or prefactory points of
the Royal Arch was practised in Scottish Lodges much earlier than 1751. T cite
the instance of Stirling Rock R.A. Chapter No. 2 which proudly claims to
be the oldest Chapter in the World. While admitting that the minute on which
that claim was originally based cannot be substantiated I still think that the
experience of Stirling has been too lightly dismissed by responsible historians.
It happened to fall to my lot to investigate this claim recently to satisfy a request
from the Grand Scribe E. of the Supreme Grand Royal Arch Chapter of Scotland.
I attach a copy of my Report which may interest Bro. Knoop. Therein it is
demonstrated that the points of the ceremony were described in 1745 as Excellent
Master, Super Excellent Master and a further grade as Knights of Malta. Lodge
Stirling Ancient Kilwinning adopted Byelaws in 1745 regulating the Fees to
be charged for these grades. They are definitely described as separate ceremonies.
This esoteric kncwledge could not have grown up overnight. It must have been
known and practised for a period beforehand, before the necessity for regulation
arose. Unfortunately the previous Minute Book is missing and it is impossible
to determine when these ceremonies were first worked. It is regettable to note
that this Minute Book was lost and presumably destroyed through a petty
quarrel with a Past DMaster and these precious records lost to Masonry. Still
the evidence of these grades is there. Possibly they were ‘‘telescoped’ with
other grades' as mentioned by Bro. Knoop in other instances, but here is a record
of separation in the charging of different fees. The ceremony may have changed
by evolution—the Legend of the Second Temple may have been grafted on later;
but to assume that the Royal Arch as we know it to-day has nothing whatever
in common with these ceremonies of 1745 or earlier in a place like Stirling,
which has had a continuous existence as a Lodge, is too-much for credibility.

I shall be interested to hear later what opinion Bro. Knoop has on these
extracts from the Minute Book of the Lodge of Stirling Ancient now No. 30 S.C.




Discussion. 41

MEMORANDUM ANENT THE WORKING OF TIE ROYAL ARCH
DEGREE BY LODGE ANCIENT 30 STIRLING IN 1743.

The evidence of the Royal Arch Degree having been worked in Stirling
in 1743 has hitherto rested upon a sworn declaration, duly attested as copied
from the original record then existing and deposited in 1818 with the Grand
Scribe E. for the time being of the Supreme Grand Royal Arch Chapter of
Scotland in Edinburgh. The minute so attested is in the following terms:—

STIRLING, July 30th, 1743.

“ Which day the Lodge of Stirling Kilwinning being met in the
““ Brother Hutchison’s house, and being petitioned by Mungo Nicol,
““ shoemaker and brother James McEwan, Student of Divinity at
““ Stirling, and being found qualified, they were admitted Royal Arch
““ Masons of this Lodge, have paid their dues to the Treasurer, John
“Callendar, R.W.M."’

It is essential to place on record however that the first Minute Book of
Stirling Rock R.A. Chapter No. 2 has not been examined because it is understood
to have been pliaced in the custody of Supreme Grand R.A. Chapter. Records
were for a period kept apart from the Minutes of Lodge Ancient 30 and quite
possibly some further information may be traced therein, but when these records
commenced 1t 1s impossible to say in the absence of that missing Minute Book.
With that rescrvation the following excerpts are transcribed from the Minutes
of Lodge Ancient 30:—

1. There is no such Minute as that attested to be found in the Minute Book
for 1743.

2. Jobn Callendar was not Master of the Lodge in 1743. George Munro was
the Master in 1742 and 1743. Walter Stirling was elected Master on 27th
December, 1743, and held office till 27th December, 1744, when John
Callendar was elected for 1745.

Note: —Two possibilities arise here—first, that 1743 is an error for 1745
and second that although John Callendar was not Master of the Lodge in 1743

he may have presided in the Royal Arch Degree attached to the Lodge. In the
absence of written record this cannot be verified.

3. The following Minute is engrossed in 1745. Actual spelling is given.

STERLING July 30, 1745.
*“ The Which day the Lodge of Sterling Kilwinning having meet in
““ Brother Hickson’s hous And being Petitioned by Mr. Mungo Nicoll
*“Shoe Maker & Mr. James McEuen Student of Devenitie at Sterling
“& they being found qualified were accordingly Admitted as prenticess
“& payed the accustomed dues accordingly to the trer:—
““Jo. Callendar M.”
The similarity which this Minute bears to the attested Minute of 1743 will
be noted. The question is whether these two persons received the Royal Arch

on the same day with the same Master in the Chair. In the absence of the
missing Minute Book this cannot be verified.

4. In 1747 the following Minute is engrossed.

Brother Hicksons Sterling 30th November 1747.
Being St. Andrews Day.

"“The same day Mr. James McEwan & John Forrester prentices in
“ thls Lodge begged to pass from being prentices to be Fellow Crafts
“in this Lodge and the Lodge finding them qualified do admitt them
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“as Fellow Crafts accordingly and they have instantly payed all dues
““as such to the trer: agreeable to the regulations. Hugh Seton M."

YVote:—This Minute of conferring the Fellow Craft on James McEwan
one of the persons mentioned in the Minutes of 1743 and 1745 does not necessarily
preclude the possibility of his having previously received the Royal Arch Degree.
The sequence of the Degrees and the regulations for conferring them were not
fixed or rigid in 1743 and 1745.

5. There is no record of passing and raising Mungo Nicoll in the period from
1745 to 1747.

6. There is no record in such of the Treasurer's Accounts as are engrossed in
the Minute Bock of any fees paid for the conferring of the Royal Arch
Degree. .

7. The following Minute is engrossed in 1784 and a few similar Minutes appear
later.

STIRLING, Febry. 5th, 1784.
" Advanced Brother John Hair to Excellent and Super Excellent
‘““and Brother Alan MacDonald

8. During the search in the safe in the Masonic Temple, Craigs, Stirling,
there was discovered a separate Book containing the Byelaws of Lodge
Stirling Kilwinning dated 1745. These Byelaws are signed by the members.
These Byelaws mention Fees for conferring Excellent and Super Excellent
Degrees and prove conclusively that the Royal Arch Degree in its essentials,
though not described by that name, was known to at least some of the
Brethren of Ancient Lodge Stirling Kilwinning at that time. Further,
that knowledge must have been acquired some time previously even before
1743, because the Byelaws were decided upon to regularise proceedings and
to stop abuses which had become prevalent, such as non-payment of fees.
These abuses were of gradual growth and some time must have elapsed to
cause Irritation sufficient to harden ths resolve to take action. Again,
unless the Degree was known and the Office-Bearers were able to work the
ceremcnial the Fees for conferring it would not have been included in these

Byelaws.

9. The Minutes dealing with the Byelaws are as follows. The Minute of 14th
February, 1745, records an Act appointing a Committee for Byelaws for
the better regulation of the Lodge. The Committee reported on 14th May,
1745, and the Lodge unanimously approved and appointed the same to be
engrossed in a book apart.

10. The relevant extract from that Book is as follows.

‘“ Excellent and Super Excellent Five Shillings Sterling and Knights
““of Malta five shillings Sterling.””

11. A number of members who signed the Byelaws prefix the Templar Sign

Manual to their signatures.

Bro. Kwroor, in reply, writes:—

In the space at my disposal I cannot deal with all the interesting points
raised in the discussion and must content myself with touching on some which
seem more particularly to call for comment, As he has very kindly proposed
the vote of thanks I turn first to Bro. Poole’s remarks. (1) The way in
which ‘‘very possibly’ on p. 30 became ‘ probably’ on p. 31 is simple.
On reading the proofs I realised that ‘‘possibly ”’ occurred twice in the same
sentence on p. 31, and, in order to avoid repetition, but perhaps incautiously,
I changed it to ‘‘ probably.”” (2) Bro. Poole has apparently misunderstood my
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expression ‘‘ twofold origin of masonic ceremonies.”’ 1 do not w.isll to suggest
that two entirely independent systems of masonry grew up and ultimately prov.ed
to be more or less alike, but that the system of masonry as we now kn‘ow 1t,.
is built up out of two elements, one of English origin—the /. .('on.x-rm/.hnnx ol
Masonry—and one of Scottish origin—the formalities assoclated w1th the
imparting of the Mason Word. The available evidence suggests that 1t was
operative masons m Scotland who first combined the two elements, . So far as I':Lm
aware, there is no evidence that operative masons in Kngland (with the possible
exception of those in Northumberland and Durham) made use of the Mas_on
Word: such evidence as there is rather points to the contrary. My suggestion
is that English accepted masons derived their working not from English operat%ve
masous but from operative or non-operative members of Scottish lodges. English
documents, such as the Harris No. 1 MS. and d Mason’s Eramination, which
suggest the imparting of secrets, in addition to the reading of the O.ld Charges,
would appear to have belonged to English accepted or non-operative masons,
and not to English operative masons. (3) Bro. Poole, in drawing attention to a
phrase on p. 18, where it is stated that the legend |explaining the F.P.O.F.]
has come down to us in ‘‘two very different forms,”” has overlooked the fuller
statement on p. 17: *“ Though the two legends differ entirely in their dramatis
persome and in their setting, both have, in their earliest known forms, the san.e
motif . . . and the same subsidiary motif.”” In my Prestonian Lecture
I suggested that the Noah story, with its distinctly necromantic flavour, was
formuluted first, and that the Hiram story, further removed from witcheraft,
followed later. That idea I somewhat develaped in this paper by saying that
it is not impossible that the Noah legend originated in Scotland [among operative
mwascns| and the Hiram legend among accepted masons in England. Bro. Poole
has clearly not grasped my meaning when he-says that ‘‘ by way of communicating
with the F.C. a legend bearing on the already existing F.P.O.F. the two countrics
independently arrived at these two results.”” The F. P. O. F., being part of
the formalities associated with the Mason Word, were, in my opinion, of Scottish
origin; at a later date a legend explaining them—the Noah legend—was
formulated in Scotland. English accepted masons borrowed the F. P. O. F.
from Scottish operative masons and, on the formulation of the Noah legend,
acquired a knowledge of that also. My suggestion i1s that they may have found
the story too gruesome and so elaborated another, with the same motifs, to serve
as explanation. To my mind there is no possibility of the stories being of
independent growth. Bro. Poole’s observations on this matter, as on the previous
one, seem to rest upon the assumption, which I do not accept, that operative
masons in Lingland were in possession of the Mason Word and all implied by it,
including the F.P.O.F. My contention is that it was a Scottish operative
institution introduced into England by accepted masons, and that, except possibly

i Northumberland and Durham, it was not in use among English operative
masons.

On the interesting points raised by Bro. Baxter I must limit myself to
three observations: (1) Not being a Semitic scholar, I can form no judgment
as to the soundness or consequent importance of Bro. Ball’s paper on the Proper
Names of Masonie Tradition, but 1 disagree entirely with the conclusion that,
since the names in question are found in the Old Testament, strength is lent
to the supposition that Masonry, as we know it, either originated among the
Jews or was transmitted through them to the nations of modern Europe
(4.9.C., v., 136). (2) As readers are probably aware, Sloane MS. 3329 does not
appear to be a mason’s aide-mémoire, but a collection of notes on the Mason
Word, probably compiled from various sources. Thus it would hardly be
surprising if in some places it were self-contradictory. In one place it states
that a just and perfect lodge consists of two ‘' Interprintices,” two fellow crafts
and two masters, which might seem to imply three degrees. As the Scottish
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expressions entered apprentice and fellow craft are used, this particular section
is probably of Scottish origin. In the seventeenth century, there were entered
apprentices, fellow crafts and masters in the Lodge of Edinburgh, but the
masters were merely those fellow crafts who were members of the Incorporation
of Masons. Thus, although there were three classes of masons, there were only
two degrees recognised by the lodge, namely E.A. and F.C., and the same may
be true of the Sloane MS. reference. In another place, where the MS. refers
to secrets, 1t appears to contemplate a twofold series, one relating to fellow crafts
and one to masters—in this case, judging by the context, master masons. This
section is presumably of English origin, since in Scotland master masons and
fellow crafts were identical. It is in this reference to secrets that I take the
Sloane JS. to indicate two ceremonies. (3) T have examined Adamson’s Muses
Threnodie, more particularly the fifth Muse, which, according to Crawford Smith
(Lodge of Scoon and Perth, 41) offers internal evidence ‘‘ which we cannot
specify,”” that the writer of the poem was a mason. There is undoubtedly
one point suggestive of matters associated nowadays with the first degree ceremony;
but T know of no reason to think that these matters played any part in the
ceremony of admitting an entered apprentice in the seventeenth century. There
is certainly no indication of them in the early MS. Catechisms of Masonry. 1
feel that there is some danger of reading into Adamson’s words more than they
were intended to convey.

I am afraid that T cannot answer Bro. Edwards's question regarding
the antipathy of the ‘‘ Moderns’’ to the Royal Arch; possibly it arose from
the fact that the Royal Arch was so warmly embraced by the ‘‘ Antients.”” I do
not think that it affects my conjectures one way or another. Bro. Radice’s first
comment seems to support the possibility that ‘“ masters’’ had their own secrets.
His second, concerning King Alboyin, whom I mention quite casually, hardly
arises directly on this paper; but it is perhaps worth observing that there may
have been some confusion of this character, whoever he was, with the Albanach
or Albanactus whom Geoffrey of Monmouth, and those who followed him, made
out to be a son of Trojan Brutus, and King of Albania or Scotland. Since the
uncle of Brutus is represented as a contemporary of Eli the priest who governed
in Judaea, and Albancht as more or less contemporary with Samson, we have
a character chronologically much near to Bezaleel than the barbarian mentioned
by Bro. Radice. [See e.g. Giles, Six Old English Chronicles, p. 109; Original
Chronicles of Andrew of Wyntoun (Scottish Texts Soc.) vol. ii., p. 309.] T am
grateful to Bro. Saunders for drawing attention to the Stirling records; the
by-laws of 1745 certainly provide ground for thinking that the Royal Arch in
its essentials, though not described by that name, was known at least to some
of the brethren of Ancient Lodge Stirling Kilwinning as early as 1745. With
réference to the observations of Bro. Williams, as I understood the Declaration
of 1813, the three distinct degrees of E.A., F.C. and M.M. relate to ‘‘degrees”
in the present masonic sense, and it is solely with that type of ““degree,” an.d
the esoteric knowledge associated with such “degrees',” that I am.concel."ned in
this paper. The large subject of grades among medlev.al masons, including the
question of apprenticeship, I regarded as definitely outside its scope, and I have

no space to enlarge on these questions here.




FRIDAY, 1st MARCH, 1940.

THE Lodge met ot Freemasons’ Hall at 4 p.m. Present:—Bros.
W. J. Williams, P.M., as W.M.; J. Heron Lepper. B.4., B.L,

) P.G.D., Ircland, P.M., Treas., as S'W.; Lewis Edwards, M.A.,
F P PAGR., JW.; Col. F. M. Rickard, P.G.8.B., Secretary; and
. R. Radice.

Also the following members cof the Correspondence Circle: —
Bros. A. F. Hatten; R. W. Strickland; ¥F. Spooner, P.G.St.B3.;
Rev. G. Freeman Irvin, D.D., P.G.Ch.; C. D. Meclbourne,
P.A.GReg.; J. R. Cully, P.G.Purs.; Capt. R. Henderson-Bland; E. D. Lottin: H.
Johnson; A. F. Cross; F. Coston Taylor; T. C. Brice; C. D. Rotch; W. H.
Peterson; R. A. Card; L. G. Wearing; Lt.-Col. H. (. Bruce Wilson, P.G.D.

Also the following Visitor: —Bro. J. 8. Ballance, P. M., South Norwood Lodge
No. 1139,

Letters of apology for non-attendance were reported from DBros. A. C. Powell,
P.G.D., P.M.; R. H. Baxter, P.A.G.D.C., P.M.; Rex. Canon W. W, Covey-Crump,
M.A., PAGCh, PM.; Rev. H. Poole, B.1., P.A.G.Ch.., P.M.; D. Flather.
P.AG.D.C.,, PM.; B. Telepneff; D. Knoop, M.4., P.M.; W. Tvor Grantham, M. 4.,
LB, PPr.GW., Sussex; F. W. Golby, P.A.GD.C., PNM.; S. J. Fenton,
P.Pr.G.W., Warwicks., P.M.; Major C. C. Adams, M.C,, P.G.D.,, W.M.; B. Ivanoff,
S W.; W, Jenkinson, P.Pr.G.D., Pr.G.Sec., Armagh; J. A. Grantham, P.Pr.G.W.,
Derbys.; F. L. Pick, J.D.; H. C. Bristowe, P.A.G.D.C,, I.G.; and G. Y. Johnson,
P.A.G.D.C.

The W.M. read the following

IN MEMORIAM. .

WALTER KELLY FIRMINGER.

BRETHREN,

We have quite recently suffered a great loss by the death of V.W.Bro.
Rfe\é.g Walter Kelly Firminger, D.D., who died on 27th February, at the age
0 .

Bro. Firminger came of a learned family; he was the youngest son of
the Rev. T. A. Firminger, of Pembroke College, Cambridge, and Chaplain to
Fhe Honourable East India Company. Bro. Firminger was born at Edmonton
in 1870, and was educated at Lancing College and Merton College, Oxford. He
mgtrlculated in 1889; graduated as B.A. in 1893, and took Honours in Modern
History; became M.A. in 1896; B.D. in 1905; B.Litt. in 1917; and D.D. in
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1920, He was ordained at Hereford in 1893, the year he graduated, in which
year he went to Mombasa, and afterwards served in the Universities’ Mission
“to Central Africa, Zanzibar. When he returned to England in 1897 he held
for a year the appointment of Curate at Margate; after which he went to
India, becoming Junior Chaplain at Calcutta Cathedral; and later, Chaplain
at Kidderpur; and, in 1914, Archdeacon of Calcutta, where he remained till
1923. On his return to England in 1923 he was appointed to the benefice of
Padbury in Buckinghamshire; and in 1926 he became Chaplain to the King
at Hampton Court, which office he held till his death. )

He was a keen student of Modern History, and a member of the Indian
Historical Records Commission, for whom he edited several volumes of Records.
He published many treatises on theological subjects; and among his other works
were : —

Guide to Calcutta

Essays on Zanzibar, and Kashmir

Narrative of a Gentleman Long Resident in India
The Genuine Letters of Asiaticus

Diaries of three Surgeons in Patna.

Bro. Firminger travelled widely, in the East, in Canada, and in Europe,
and acquired knowledge and experience of peoples which fitted him in every
way for bhis research work.

In Freemasonry also Bro. Firminger’s experience was wide. He was
initiated in 1898 in the Yeatman Biggs Lodge No. 2672; and became Master
of Lodge Humility with Fortitude No. 229 in Calcutta in 1903. Tn that year
Bro. Firminger was appointed District Grand Chaplain, Bengal; and in 1905
District Grand Warden. In 1931 he hecame Grand Chaplain.

In the Royal Arch Bro. Firminger was exalted in Chapter No. 234 in
Calcutta, and installed as First Principal in Chapter Fortitude No. 229. He
was appointed District Grand Registrar; and later, in 1931, Grand Chaplain.

In the Mark Degree he was advanced in Lodge No. 80 in Calcutta; he
was Deputy District Grand Master in Bengal from 1918 to 1921; and became
Past Grand Chaplain in 1925.

In the Ancient and Accepted Rite Bro. Firminger was P M.W.S. of
Adoniram Chapter, and held the rank of 30°

As a Knight Templar Bro. Firminger was Preceptor of Alfred Preceptory,
Cambridge, and Past Great Prelate in Great Priory.

He was a member of the Royal Order of Scotland, and held the rank
of Past Deputy Provincial Grand Master, Southern Scotland.

The Red Cross of Constantine, the Allied Degrees, the Cryptic Degrees,
and the Societas Rosicruciana in Anglia were all included in his activities.

In connection with Quatuor Coronati Lodge remembrance of Bro. Firminger
particularly appeals to us. He joined the Correspondence Circle in 1900, and
became a full member in 1929; he was Master of the TLodge in 1933. His
work as u member of the Lodge was extensive and varied. Among the papers

he contributed are:—

The Old Bengal Lodges

Eighteenth Century Continental Masonry

Freemasonry in Savoy

Freemasonry in France in 1725-1735

Members of the Lodge at the Bear and Harrow

The Romances of Robison and Barruel

A short History of Lodge Humility with Fortitude

A History of Freemasonry in Bengal

The early days of Lodge Industry with Perseverance.
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In his Inaugural Address he dealt with the early records of Freemasonry.
In addition to all these valuable papers his contributions in the way of Notes,
and Comments in the discussions of papers read before the Lodge, were frequent
and very useful additions to our store of knowledge.

Two Masonic Libraries and ten Brethren were admitted to membership of the

Correspondence Circle.
The Seerkraky drew attention to the following

EXHIBITS : —
3y the Lodge.

4.0, Vol. XVI., marked at page 163—a paper by Bro. F. J. W. Crowe on
““A Curious Carbonari Certificate ’’, showing reproductions of three

certihicates.

bl

Copy of Carbonari Certificate, similar to one mentioned by Bro. Crowe; dated
1707 and mentions Fmy; but is of doubtful authenticity.

Copy  of Carbonari Certificate, which is genuine—with a translation by Bro.
IF. R. Radice.

Manial by Saint-Edme, which gives a copy of the above certificate. (In
French).

Memotrs of Secret Societies of South Italy, particularly the Carbonari. Anony-
mous. (In English.) This has illustration of a Vendita meeting and
also of a courle of Certificates.

By Bro. F. R. Ranice.

A wooden cross containing a dagger. This particular sample is not original,
but an exact copy of that used by monks in medieval times. On the
dagger is, on one side, the word *‘ Misericordia *’, which meant that
the dagger was supposed to be intended for use in putting severely
wounded men out of their pain after absolution. Cun the other side
1s the word ‘‘ Rosicroce "'—but it is not clear to what this refers,

The cross is made of olive wood; and the article has a double
nse—
1. Cross
2. Dagger.

A cordial vote of tharks was unanimously passed to those Brethren who had
kindly lent objects for Exhibition.

Bro. F. R. Rapice read the following paper:—
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AN INTRODUCTION TO THE HISTORY OF THE
CARBONARI.

BY BRO. FULKE R. RADICE.
PART II1I.

CHAPTER XX.—THE RITUAL AND SYMBOLISM OF THE
CARBONERIA.

Y 1820 the Carboneria had attained to the height of its power
and was ready to try conclusions with Absolutism. It was able,
in some parts of Italy at any rate, to hold its meetings and
conduct 1ts ceremonies without much interference from the
authorities. I will, therefore, now consider its rites and its
symbolism as they were at this period, when the Society
= " exercised its greatest influence and its esoteric side reached its

highest development, before circumstances inevitably compelled
the curtailment of the ritual and, eventually, its practical abandonment.

Originally the Carbonarian degrees were but two, those of Apprentice and
Master. The Memoirs,® which quote Article 3 of the ‘‘ Chapter on the general
doctrine of the Order ’’ in the Carbonarian Statutes, prove this as regards Naples;
the depositions of Maroncelli 2 bear this out as regards the Papal States. The
number of degrees soon grew, in order to gratify the vanity of the senior Good
Cousins and to establish a firmer control over the creation of new Vendite,
according to the depositions of Doria in 1832.% The creation of new degrees was,
no doubt, also due to a process not uncommon in the case of secret societies,
of which the Adelfi give us an example. As the Sect becomes popular and its
numbers increase, it becomes necessary to preserve its more esoteric objects and
its more secret aims from the lower ranks of its own members, as well as from
outsiders. This became especially necessary as regards the Carboneria’s political
aims, a point which will be considered in due course. '

As regards the third degree, the authorities differ. Pardi* tells us that
Maghella invented a third degree, but we know no details. The Memoirs® give
us a ritual which was contained in a pamphlet, which deals with the death of
one Philomelus of Thebes. This name appears in the third degree referred to,
but not named, by Doria®; and he also figures in a catechism published from a
Neapolitan document by Luzio.® Dito gives us as the name of the third degree

.

tp. 22, TLazio, Mazzini, p. 355, Doria’s depositions,
2 Dito, pp. 325, 327.

3 Luzio, Mazzinz, pp. 356, 369.

4 Ottolini, p. 43.

5 pp. 33-35.

¢ Luzio, Mazzini, p. 397, note.
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“ Knight of Thebes ", and we shall probably not be very far wrong if we regard
all these fragments of evidence as referring to this degree. On the other thnd
Sl. Fdme! gives us, in addition to a ritual of the first two degrees, one of a
third degree, which he received from Father P . . ., a member of the Ricolti,
a branch of the Franciscans, in 1807, who conferred on the author at Verona
the first two degrees only, stating that he was not empowered to confer that of
Grand Master Grand Elect. The presence of Austrian soldiers as enemies of the
Good Cousins in this third degree ceremony shows that this version of the third
degree must have been altered after 1814, and it may have heen confined to North
Itzily. Bro. Irwin gives us this same degree of Grand Elect, but in his most
complete ritual he calls it the Fourth degree and interpolates, between the degree
of Apprentice and that of Master, a degree which he calls Compagnon Fendeur.
From the internal evidence of the ritual T am of the opinion that this degree is a
variant of some Fendeur ceremony and is not Carbonarian; and 1 cannot
therefore accept it in the absence of corroborative evidence. In the Romagne,”
“ Grand Master ’, which elsewhere is merely the title of the president of the
Vendita, is the name of a separate degree, which in that region is the third.
[n Naples this degree seems sometimes to have been called ¢ Perfect Master .

The number of the higher degrees is uncertain. St. Edme? says that
the total numhber of degrees in the Carboneria was seven, but the four higher
were conferred only on the seven rulers of the Order. Witt® also says that
degrees were seven; but of the higher ones he gives only the names of the
fourth, “ Apostle’’, and of the seventh, ¢ Princeps summus patriarchus’’.
Doria ¢ says the number was nine, but does not give their names and admits
that he never received the three highest. According to him, the fourth, fifth
and sixth degrees wcere conferred on him in Genoa in 1814, and, therefore, must
have existed at that date. Thayer states that there were eleven in Sicily, but
gives no evidence and can be disregarded.” Nicolli ®* mentions a ‘‘ Union of
the Committee of the Mountain ’’, but apart from not giving any evidence, does
not say if this was a last degree or a controlling administrative body.

The most complete list is given by Dito® and runs as follows; Symbolical
degrees: 1, Apprentice; 2, Master. Sublime degrees: 3, Knight of Thebes or
Perfect Master®: 4, Disciple; 5, Apostle; 6, Evangelist. Assemblaic degrees:
7, Patriarch; 8, Archpatriarch; 9, Most powerful Archpatriarch. The degree
of ““ Apostle’’, which, as we have seen, was known in Naples in the time of Murat.
as that of the ‘‘ Holy Apostle ’’,'® has become in this list the fifth. 1TIn the
Papul States there seem to have been variations. Munari gave the progression
after the degree of Master as: 3, Grand Master; 4, Light; 5, High
Light; 6, Patriarch, and added that he thought the full number was eight. In
the Papal States the ruler of the Vendita was often called the ‘‘ Regent’’; and
“Grand Master ”’ could be used for a degree’s name. On the other hand
" Light” is used to denote the three highest officers of the Vendita and
“Grand Light’’ to denote the highest dignitaries of the Society. Confortinati !
the impostor, on whose statements therefore little reliance can be placed, gives
another list: 3, Grand Master; 4, Deputy of the Grand Master of Equality;

. -
pp. 170 )

% Pierantoni, vol. i., p. 247; vol. ii., pp. 281-282. Nicolli, pp. 33-36.

? Luzio, Mazzini, p. 397, note. The name ¢ Perfect Master 7’ is applied to a

Knight of Thebes in the catechism of the degree, which is headed: * Catechism of
the Perfeet Master .

1. 184

5. 210 Ottoling, p. 112.

Y Luzio, Mazzini, pp. 298, 356, 364,

" Daaen of Italian Independence,

8 Nicolli, p. 62.

» Quoted by Ottolini, p. 112, note.

e 4. Q.0 vol. li., p. 75,

" Luzio, Pellico, p. 330, Pierantoni, vol, i., p. 295.
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5, Member of the Council of the Grand Master of Equality; 6, First Companion
of the Grand DMaster of Equality; 7, High Light; 8, Grand Patriarch.!

It remains to add that, according to Dito,2 promotion from one
degree to another in the Carboneria did not mean, as in Freemasonry, successive,
more ample revelations of the Truth, but the acquisition of wider powers and
the knowledge of the more intimate political aims of the Society. It is clear
that the number of Good Cousins admitted to the highest degrees was very small,
and there is reason to think that this more esoteric Carboneria held principles
and favoured objects which often ran counter to those of the ordinary members.*

Originally any Master, upparently, could form a Vendita; later, as we
have seen, it was found necessary to establish a stricter control. According to
the Constitution of the Order found in the Milan Archives,* a High Vendita
ruled over Mother Vendite, and these over Daughter Vendite. A Daughter
Vendita could be set up only at the request of a Mother Vendita, though the
High Vendita could act on its own initiative if there was no Mother Vendita
in the district in which the new Vendita was to be formed. The only condition
seems to have been the existence of the requisite number of Good Cousins, of
whom three had to be Masters, to fill the three highest offices in the Vendita. If
necessary, these three DMasters could be created specially. The Grand Master
of a new Vendita took the oath to the Mother Vendita or its representative,
but his officers tcok the oath to him personally. Each Vendita had its own
district, which was called in the Milan document* Ordone, another use of that
nnusual word; and no Good Cousin could belong to the Vendita of a district
other than that in which he lived, unless it had no Vendita of its own.

A Mother Vendita could be formed in any district in which there were
three Daughter Vendite, but there had to be seven Masters available before it
could be set up. DMother Vendite had representatives of the grade of Master
in every Daughter Vendita and each Daughter Vendita sent a representative
to its Mother. Similarly each Mother Vendita had to admit a representative
of the High Vendita, a High Light, and sent a representative of her own to
the High Vendita. The presence, or at any rate the consent, of the representative
of the higher authcrity was essential before any business could be transacted
in a Vendita. In this way control was exercised throughout the Order.

The number of the Good Cousins in a Vendita varied. Cantii® says the
Society was constituted in ““ tenths’’, which seems to imply that it was organised
on a decimal basis, a limit observed in the Sons of Mars in the Romagne ¢ and
in other instances. The Milanese document 2! merely says that ten Good Cousins
were sufficient to justify the formation of a Vendita, and Doria’ confirms this
when he says that a Vendita had to be composed of not less than nine members.
De Atellis® on the other hand states that the ‘‘Society of Charbonniers "’
(si¢), which he calls Masonry in two degrees, was divided in nuclei of twelve
workers. We know that the membership of some Vendite in Naples was very
numerous.

According to Rinieri and Doria’s depositions® the word ‘‘Capanna’
(Hut) was used to denote an Assembly to perform the lesser labours of the

’

1 It is interesting to note that Ragon called himself in 1805 “ Maitre Parfait ™
and ¢ Maitre Elu ", terms used in the Carboneria and the Adelfia. A.Q.C., vol. xvii,
n. 98, “ Ragon ”’ by Songhurst.

2 pp. 178-182.

3 Witt, p. 21. )

1 This document is quoted in Luzio, Pellico, p. 397, note.

5 Cronistoria, vol. 1i.. p. 124,

6 See also A.Q.C., vol. li., p. 84, ds regards the ‘“ Sans Compromission ”’. The
membership of the Ventes of the French Charbonniers were limited to 12, according
to Nicolli, p. 24, and Ottolini, p. 40.

7 Luzio, Mnzzini, p. 369.

8 Ottolini, p. 40.

9 Pellico, -vol. ii., pp. 4-5, Luzio, Mazzini, p. 356,
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Apprentice’s degree, which are not specified; all other Assemblies were called
Vendite. This may have been a late development, possibly intrcduced from
Spain. Doria uses the term in his version of the Carbonarian Constitutions.

A Vendita had Dignitaries and Officers. The Dignitaries were the Grand
Master and two Assistants, known as the three Lights, the Orator, Secretary,
Treasurer and Archivist; and the Officers were the Expert and the Coverers.
Their dnties were briefly as follows: The Grand Master ruled the Venditr'm and
could he addressed only through the Assistants, who acted as his substitutes
when he was absent and ruled each over a row, or Ordone,. of Good Cousins in the
Vendita. The Orator summed up the debates, made the formal speeches, gave
the lectures and conducted the catechisms; the Secrctary kept the Minutes, drew
up the Agenda or ‘“ Table of the Labours’ and carried on the correspondence;
The minutes and items of correspondence were called ‘‘ Pezzi di Fornello”
(Fragments of the Oven); the Treasurer collected the dues and fines and paid
the dues or ** Medals*’ to MMigh Vendita; the Archivist kept the furniture and
regulin; the Expert looked after the Candidates; and the Coverers were the
Tnner and Outer Guards of the Vendita. The Lights could hold office for three
years, the other Dignitaries cculd be re-elected annually, but only with the
consent. of High Vendita; the ordinary Officers could hold office for only one
year and could be deposed after three absences. This is the arrangement given
in the Milan document. St. Edme' varies it slightly. Both he and 77¢
Memairs call the Expert the “ Adept ', and both add a Master of Ceremonies.
We hear also of an Almoner.

The depositions of the Carbonari given-in Pierantoni are of particular
interest, as they give us what actually took place on certain occasions, and not
merely what was prescribed. At a meeting in Count Saffi’s house, Maroncelli
said 2 the Officers present were: the Regent, Secretary, two ‘‘Sorveglianti”’
(Overseers), Orator, Master of Ceremonies, a ‘‘ Temibile’ or ¢ Terrible”’
(Fearful or Terrible One), who performed the duties of the Expert, and an
Archivist. At another meeting at Saffi’s house held on the 20th of July, 1817,°
the Orator was also called a ‘“Luce’' or Light, and the Terrible was called
the ‘“ Cavaliere o Maestro temibile”” (the fearful Knight or Master), and the
Coverers were called ““ Guardatari’’ (Guards). The Grand Master was called the
Regent by Casali'; and Foresti designates him as the ‘‘ Visibile” (Visible
one) as 1 Guelfia.” We note the use of the title of ‘“ Regent’’ for the ruler
of the Vendita, as this Vendita met in the Papal States. As regards the
* Terrible or Fearful One’’, Delfini ® said that among the Officers of a Free-
mason’s Lodge were the Principal, two Wardens, the Orator, the Secretary, the
Master of Ceremonies, and the Terrible Master. This designation was used to
denote an Office of the Sublime Elect Degree 7 of the Adelfi. As far as I can
sce, the Offices of a Vendita could be held by Good Cousins of the degree of
Apprentice, except, of course, those of the Lights, who had to be Masters.

Heckethorn mentions among the Officers ‘ Insinuators, Scrutators, Clensors
and Coverers”’.  We know nothing of the first two. There were Censors in
Freneh Charbonneric after 1820. Among the ordinary Good Cousins he refers
to *“ Forlorn Hopes’’, chosen for dangerous enterprises, and ‘‘ Sta bene’’ (All
right), who never advanced beyond the first degree. Again we know nothing
of these two classes of ordinary members, and we do not knpw from what source

Upp. 41-44.
2 Pierantoni, vol. i., p. 24,

Vibid, vol. i, p. 70. Tt may have been the same meeting as that referred to
by Maroncelli.

4 abid, vol. 1., p. 275.

3ibid, vol. 1., p. 202.

6 ibid, vol. 1., p. 317.

7 Record Office FO, 70/92.
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Heckethorn derived his information. There were such classes in ‘¢ Young Italy”’
according to Cantd, and Heckethorn must have mixed up the two Societies.

The pelitical and social qualifications of Candidates are dealt with
clsewhere. Here it is only necessary to emphasice the privileged position of the
Freemasons, who were admitted simply by ballot, and did not have to pass
through any of the usual tests, beyond swearing to secrecy.! A Freemason of
A degree higher than the first three could become straightaway a Master
Carbonaro, but he had to be properly initiated into the Carboneria before he
could become a Grand Master. As we have seen,? the highest degrees in the
Carboneria were conferred only on Good Cousins who possessed a degree in the
Scottish Rite, which, in Italy, indulged in political ® activities. Fidanza*
tells us that when the formation of the Carbonerian was still heing debated, the
three highest Offices in the proposed Society, which it was then intended to call
Grand DMaster, Grand Missionary and Grand Visitor, were to be reserved for
High Lights in Freemascnry. We hear no more of the Grand Missionary and
Grand Visitor.  According to Doria,” after 1815 Freemasonry resumed its
former activities in Ttaly and added to them by adopting the aims of the
Carboneria. This is almost certainly an exaggeration.

The Carbonari and the members of kindred societies were expected to
provide themselves with a musket and fifty cartridges. Doria says they were
expected to carry two pistols and a dugger in the Vendita and to have on them
fifteen francs—probably a late, and possibly a local, development.®

The ordinary man, or ‘‘ Pagan’, as the Carbonari called him, had to
be properly proposed and his qualifications stated in a Vendita, or sometimes to
a ‘“ Light”” out of the Vendita.” A single well-founded objection would cause
his rejection. If he was accepted the Grand Master deputed three Good Cousins
to examine the Candidate’s moral character and his political opinions and render
separate reports. The proposition was then put to the vote. According to the
Milan document, only if he obtained three quarters of the votes would his case
be considered further. The Grand Master then asked any remaining chjectors to
state their reasons in writing and, if their objections were not considered justified,
the Candidate was accepted. In later years the test was still more rigorous.®
After the examiners’ reports had been received one blackball was sufficient to
secure rejection, but the ballot could be repeated three times and the Grand
Master could call on the objectors to state their reasons to him in private. Unless,
however, the objections were withdrawn, the result of the last ballot was final,
the Candidate’s name was entered in the ‘‘ Black Book’’ and he could not be
proposed again until a year had elapsed. Casali® tells us how candidates were
proposed after the Macerata failure, when the Vendite in the Marches had
ceased to meet and had split up into Sections of 6—10 members. The Head of
a Section had to put the name of the Candidate to the Section for approval
and, after it had been accepted, it had to be submitted to a meeting of the
Heads of all the Sections of the dormant Vendita. We have also instances of
receptions made, under the stress of circumstances, in most irregular fashion,
with no formal proposition or acceptance, like those of Pellico, Porro and
Canova, all by Maroncelli. After acceptance, the Candidate received notification

1 Pijerantoni, vol. ii., p. 165.
2 4.Q0.C., vol. li., v. 48-49. _ )
3 Ottolini, p. 31, quoting Gyr and Pacci’s “ Il Uibro del Massone Italione
. 220,
: 1 Ottolini, p. 44.
5 Tuzio, Mazzini, p. 414.
6 Luzio, Mazzini, n. 359.
7 Luzio, Mazzini, pp. 336-338, and Luzio, Pellico, pp. 281-330.
8 Tuzio, Mazzini, pp. 356-358.
9 Pierantoni, vol. ii., pp. 281-282.
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from his proposer of the date and place of his initiation and was led to the
Vendita by a devious route.

The compilers of the ritual had the rituals of the Charbonniers, the
Fenderie, the Compagnonnage, the Happy Pauls, the Illuminati. and the early
nineteenth century rituals of the various Masonic degrees, including those of the
Old Knights Templar and the Rosicrucians, to draw on; and we s'}_1a11 find
continually imitations of their features. For our information we are indebted
to The Memoirs for excerpts of the first two degrees, a very defective ritual.of
what seems to be the Knight of Thebes’ ceremony and an invaluable illustration
of a Vendita at work, reproduced at the end of this paper. Bro. Irwin gives us
complete versions of the first two degrees and of that of Grand Elect with their
catechisms St. Edme has a summary of the first degree ceremony, and the most
complete and extensive versions of the Masters’ and the Grand Elects’ ceremonies
and the catechisms of all three ceremonies, of the Iubours of the Table or ritual
used at the banquets and of the clothing worn by the Good Cousins; Dito gives
us the fullest version of opening and closing the Vendita and other useful
information. Tuzio in his Griuseppe Mazzine Carbonaro, gives us much of
the information derived from Doria’s statements, with numerous excerpts from
his depositions before the Austrian authorities, as to alternative, and probably
liter, versions of the first two ceremonies and in a note,! the catechism of the
Knight of Thebes, In his Processe Pellico Maroncelli Lauzio gives at length
extracts from the papers in the Milan archives and comments derived from those
seized from Oroboni, as will be related in another chapter—all originals which
give us the ceremonies of the first two degrees and the labours of ‘‘ mastication ™
and some additional details.  Gyr's book also gives us the ceremony of the
Grand Elect’s degree, summarised in parts. In the ‘“ Annales Magonniques des
Pays Bas’’, vol. i., we have, with slight variations, the same ritual that St.
Edme gives us, and the author clearly had read St. Edme’s book.

Before describing the ceremonies of which we have information, I will
give a few details about the Charcoal burner’s craft, which may not be so
familiar as that of the Mason. The Charcoal burner first felled the timber,
cut it up into billets of the requisite shape and sometimes tied these up in faggots.
The timber was then often charred in a pit in the ground, but more usually
tt. was stacked in the form of a flat cone about twelve feet high and forty feet
in diameter. The stack was then covered with twigs, leaves, nettles, ferns and
other brushwood and then a layer of earth or turf was laid on the top. A
vent at the apex and others in the sides, as required, controlled the rate of
burning.  The pile was fired at the top and burnt downwards and outwards.
The various implements used were the axe, the rake, the pole, the spade, an
Italian mattock which consisted of the hlade of a spade fixed to a handle like
the blade of an adze, and small baskets. From these processes and implements
the Carbonari derived their symbolism.

The premises in which the Vendita met were known as the Barracca or
Shed. 1t ? contained the room in which the Vendita itself was held, the
Chamber of Contemplation and other rooms, which were called generically the
Foresta or Forest, a term which can be used in a wider sense, even to include
the whole world.®> The meeting of the Carbonari was known as the Vendita
or sale, which would be the most natural place for operative charcoal burners
to meet their colleagues and clients. Maroncelli* gives us alternative terms
embodying the same idea, namely ‘‘ Mercato '’ (market) and ¢ Adunanza "’
(assembly).

U p. 397, note.

2 Memoirs, p. 25.

3 Dito, p. 141.

1 Pierantoni, vol. i., p. 19.
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We must now consider the lay-out of the room in which the Vendita was
held, a word which, like Lodge ", is used in several senses. In describing it
and the Carbonaro ceremonies, the signs, words and clothing, I will give first
what I conceive to be in each case the normal arrangement and refer afterwards
to such variations and departures from normal of which we have cognisance.
'Ijhe Vendita’s room was oblong in shape, panelled with timber and paved with
tiles, usuul]y, as was customary in South Italy, unglazed. On either side of
_tjhe room were benches for the Ordoni! of Good Cousins to sit on, the Masters
in the South and the Apprentices in the North. At the East end there were
three tree boles, or tree-trunks, each supported on three stumps, to serve as
pedestals for the Grand Master, the Orator and the Secretary. Two more boles
for the two Assistants were placed at the West end, on each side of the door,
the first Assistant sitting in the South and the second in the North. About
half-way down the Vendita sat the Master of Ceremonies in the South and the
Adept or Expert in the North, The various decorations of the Vendita according
to The Memoirs were: Behind the Grand Master, a radiant triangle containing
the initial letter of the password of the Master’s degree; on one side, it is not
clear which, a triangle bearing the badge of the Vendita, and on the other
three triangles, each containing the initial letter of the sacred word of the
Apprentices’ degree. All these were transparent and could be illuminated by
means of lights placed behind them. On the Grand Master’s trunk were placed :
a linen cloth, water, salt, a crucifix, leaves, firewood, a light, earth, a crown
of white thorns, a ladder, a bull of string and three ribbons in the colours of
the Sect, as well us a Bible and the Counstitutions of the Order.

The illustration in The 1 emoirs shows a somewhat simpler arrangement,
there is only a picture of St. Theobald behind the Grand Master’s chair and
no triangles, and the Muster of Ceremonies and the Adepts are shown sitting
nearer the West than half-way between East and West.

The arrangement of the ornaments and furniture was not always the
same. Bro. Irwin mentions an altar in the middle of the Vendita and places
a symbolical picture behind the Grand Master’s chair and radiant triangles
behind those of the Orator and Secretary. In his ‘‘ Compagnons Fendeurs’’ he
places on a bench in the West across the entrance, a most inconvenient arrange-
ment. Doria? gives us somewhat different details, which may be of a later
date. The walls of the Vendita were painted to represent a forest. The Grand
Master’s ‘‘ throne’’ was backed by a black cloth, which formed also a kind of
awning. To this black cloth a cross was attached and under it two hands
crossed in the manner described as ‘“in faith’’. On the East wall there were:
towards the North a transparency representing the Moon and a picture of St.
Theobald, towards the South a transparency representing the Sun and o picture
of King Francis I. of Naples. Later King Francis was replaced by a picture
of the Grand Master. On the South wall of the Vendita were seven stars
surrounding the letter G, which, Doria says, may have meant ‘‘ Gesu’’ (Jesus)
or Geometry. Instead of tree trunks, triangular tables were used by the officers.
The Grand Master sat in the FEast as before, but all the other officers sat on
his right and left, among them, on his right, the Orator. On the North of
the Grand Master’s table was the ‘“ Trunk of the Oath’’, a log about four ells
high, sharpened at both ends by diagonal cuts, standing upright on a pedestal.
A snake made of laurel leaves was twined round it; from its mouth hung
the symbols of Our Lord’s Passion, and at the foot of the pedestal was a- cloth
with a bundle of firewood on it. On the South of the Grand Master’s table

1 Maroncelli once called the row of Masters a ‘“ Colonna *’ (celumn), Pierantoni,

vol. i, p. 70. . o
2 Luzio, Mazzini, pp. 356-358.
1 Luzio, Mazzini. p. 374.
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was an oven with glowing embers showing within, pictured on a transparency.
Nearer to the West end of the Vendita sat the Treasurer in the North and the
Secretary in the South. Near the Treasurer’s table was another trunk,. the
“Trunk for Assistance’’, where the contributions and alms were deposited.
Near the door sat the Assistants. Round the walls run the inscription: ‘‘ Death
to the perjured .

At a Vendita held at Ferrara in November, 1817, at which Tommasi
presided as Grand Master, there was at the East end a niche, in front of which
was placed a structure like an altar front, beneath which were placed the tables
of the Grand Master, Orator and Secretary.! Each table had one light, except
that of the Grand Master, which had two. The benches, one for the members
and the other for the guests, were placed half-way down the room, presumably
along the walls.2 This arrangement may have been due to the fact that the
occasion was a special one, when the Good Cousins of the recently set up
Vendita at Rovigo were being entertained by their Mother Vendita at Ferrara.
Tn the middle of the Vendita was an oven containing coal, which was not burning,

however. Other emblems present were a picture of St. Theobald, a wolf’s
head and other objects, presumably those already described in 7/he Memorrs.
Delfini ® nientions that, on another occasion, he saw in the Vendita a picture

of St. Theobald standing over some flames, a cross, a crown of thorns, an axe
and other symbols.  Guidati® tells of a picture surrounded by laurel leaves
representing an old man, probably St. Theobald, a cross, the head of an animal,

probably a wolf, and a cave or furnuce. Count_ Laderchi > also refers to a
picture of St. Theobald and a wolf’s head, and Casali® tells of a picture in
which St. Theobald is shown.near a wood and a pile of logs. These details

given by the Carbonarian prisoners, when examined by the Austrian authorities,
are invaluable, as they refer to Vendite which were actually held, and not
merely to rules and rituals.

The constitutions in the Milan archives show the Orator and first Assistant
as eitting at the two ends of the Masters’ Ordone, while the Secretary and the
secoud Assistant sat at the two ends of the Apprentices’ bench. The Treasurer
and Archivist sat next to the Orator, and the Expert next to the Secretary at
the East end of the Ordoni. The Master of Ceremonies sat just below the
Grand Master on a separate seat. The Grand Master’s trunk bore two vipers
and two green twigs of different lengths, the other trunks were bare. Behind
the Grand Master hung a picture showing the symbols of the Order or the
patron Saint.  1f both pictures were displayed, St. Theobald hung above
or to the right of the symbolical picture. In the rooms outside the Vendita
proper, where the Candidates were prepared, a trunk was placed bearing emblems

of death and a paper with questions on moral subjects, which the Candidate
would have to answer during the ceremony.

Before being opened the Vendita had to be properly ‘covered’’, for
which purpose one Coverer sat outside and one inside the door. Sometimes the
door was provided with a wicket to avoid unnecessary opening. We. have one
instance of a free use of the word ‘‘ covered ’’. Caporali met Gallina and cther
Carbonari, all of the Papal States, at an inn and Gallina told Caporali that
they could talk freely, as they were ‘‘covered’’, which meant that no Pagan
was present.” The presence of a Pagan, St. Edme tells us, was indicated by
saying ‘‘ It rains”” or ‘It is windy’’ or ‘ There is some smoke ’’,
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Strict discipline was enforced in the Vendita. The Good Cousins were
to keep silent; if they wanted to speak they had to obtain permission from the
Assistant of their Ordone. Requests and proposals had to be passed from
the Second to the First Assistant and by him to the Grand Master; there
was mno direct communication in many Vendite between the Grand Master
and the Junior officer. Members were fined if they missed compulsory meetings,
and, if late for meetings, had to stand between the Assistants until the Grand
Master allowed them to sit down. Vurious misdemeanours were punished by
fines; and there were fees for initintion and advancement to higher degrees.
Meetings were summoned by passing a ‘“sample ’’ of wood from hand to hand.
There were compulsory meetings every three months, which were devoted chiefly
to business and instruction. Only one ceremony could be performed on these
occasions and only ome C(andidate initiated or promoted. There were also
compulsory banquets every two months and one on the feast of St. Theobald.
St. Theobald’s Day was also the day for the election of officers for the ensuing
year.

The Vendita was opened in due form ‘‘when the sun lights up the
forest . The Grand Master was saluted and the ordinary business followed.
First the Minutes were read. 7The Memoirs' give us a form of these Minutes
or ‘“ Table of Labours’’. After the intestation, which ran ‘‘ To the Great God,
Grand DMaster of the Universe and our protector St. Theobald ”’, followed the
date and place of meeting and the degree in which the Vendita was opened.
Then came the list of members who filled the offices on the occasion, the Grand
Master being described as holding the ‘‘ first axe’’ and the Assistants as holding
the second and the third axe. The remainder of the Minutes followed the pattern
of those of our Lodges. Features which should be noticed are that everything was
sald to be done ‘‘ after regular notice "’ : for instance, ‘‘ the Grand Master, after
regular notice, opens the labours with the usual signs, etc.”” The details of the
ceremony are recorded at greater length than in Freemasons Lodges, each
separate part of the ceremony of initiation being recorded, and not only a brief
notice that the Pagan ‘‘ So and so '’ was initiated, with the names of the officers
who took part in the ceremony. The ordinary business transacted in Vendite
wuas the business normally transacted in uassemblies of this kind, namely *:
arrears of subscription, admonitions, exhortations to keep good order and to be
obedient, reports from Heads of Sections where these existed, propositions for
new members, etc.

The ceremony of initiation was conducted as follows:—The Candidate
was announced as ‘‘a pagan found wandering in the forest’’. Ile was asked
in the room set aside for preparation to give his name, religion, country,
profession and place of residence, and in his turn he asked for light and
for admission to the Carboneria. He was ther admitted to the Vendita
blindfold and repeated his answers. He was informed that frankness,
contempt of danger, morality and benevolence were required of him, frankness
consisting in informing members of the Order of all that might be to the
Society’s advantage and to warn them of danger. He also was Warngd of the
perils he was about to encounter and was advised to rpake hlS.WIH. Two
perambulations followed which took place outside the Vendita. During th.e first
the Candidate was made to step over obstacles and he heard the rustling of
leaves; during the second he passed through a fire and was shown a head recently
severed. On his return to the Vendita after each ‘‘ journey’ he was asked
what he had heard and was told that the first journey indicated that he could
attain virtue by means of good works, while in the second.the fire represented
Charity and the severed head warned him of the fate of traitors He was made
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to kneel on a white cloth, to place his hands on the Holy Volume and the
Constitutions of the Order aud to take the Oath of the Degree, which ran as
follows: “T . . . do promise and swear upon this Holy Volumt?, the
Statutes of the Order, and this steel, the instrument which punisheg perjurers,
scrupulously to keep ull the secrets of the Order of the Carb.onerla. and. rllot
write, engrave or paint anything concerning it without the wr1tteg permission
from the proper authority so to do. And I solemnly swear to assist all Good
-Cousins in case of need to the best of my power and ability whenever they
may require it, and never to attempt anything against the honour of tllei.I‘ wives
or other female relations. All this T promise under the penalty of having my
body cut to pieces and burnt to ashes and those ashes scattered to the winds
of heaven and my name and memory held up to the execration of all Good
Cousins throughout the Universe. So help me God, our Grand Master Jesus
Christ and good St. Theobald to keep this oath’'.

Then he was led out for the third ‘‘ journey’’, during which he went
three times round the Barracca. After the first round he was given a small
faggot, after the second a bunch of leaves and after the third a basket full of
earth. He was instructed to stamp his foot three times and cry three times
““A Dl'avantage’’, the salutation of the Carbonari. He was readmitted and
stated his wishes, which were to vanquish his passions, subdue his desires and
learn the Carbonarian mysteries; he said he brought wood for the charcoal pile,
carth and leaves to damp it down and that he desired light. The Good
Cousins then surrounded him with wuplifted weapons and his cyes were
unbandaged. He was told the weapons would slay him if he turned traitor,
but would protect him if he was faithful to his Obligation. The Grand Master
then made him a Good Cousin by holding a piece of wood called a ‘‘ sample !
on his head with his left hand and striking -it three times with his axe. The
signs, grip and words were then communicated.

The Orator then informed the Candidate that the Carboneria was founded
on Religion and Virtue and that the principal obligations of a Good Cousin were
benevolence, help for the unfortunate, and docility. Conversation contrary to
Religion and Virtue and other offences were forbidden, those against women being
specially mentioned. He was also told the meaning of various Carbonarian
terms, that he could not become a Master until six months had passed, and
also that three years must intervene hefore he could become a Grand Elect in
localities where that degree was worked.

Then followed two lectures: the first was on the traditional history of the
Order, explaining how King Francis I. of France and St. Theobald became
Protector and Patron of the Order respectively. As Dito points out,? this
lecture made it clear that the Carboneria was favourable both to thé monarchy
and to the church. The second lecture pointed out how nature intended men
to be free and virtuous and equal, but the strong enslaved the weuk; and
secret societies were formed by sage men to educate mankind and lead it back
to virtue. Then followed a very long catechism, an examination and amplification
of what had already been said to the Candidate. Throughout the symbolism
referred to Religion and ethics. The Vendita was then closed in form, the
formula being that the sun no longer lighted up the forest.

Doria gives some variations.! When the Pagan was brought in, he was
asked if he was ready to abandon his religion, should that be a condition for his
initiation. An affirmative answer would cause his rejection on the score of his
being a man of light convictions and untrustworthy. THe was also asked what
was due to his country, to himself and to his family and finally how he would
arrange his will. The answers to these three groups-of questions were to be given

1 Luzio, Mazzini, pp. 359 363.
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without Prf)mpting. Then he was divested of all metal objects and the Oath
was administered to him, while he held a dagger pointed at his heart.

. We are fortunate in having accounts of this ceremony as it was actually
carried out in times of stress, when it was desirable to curtail proceedings. At
the Vendita held at Ferrara in November, 1817,! which huas been already
referred to, there were present Tommasi, Landi, Foresti and Villa, all
Grand Masters; Taveggi the informer, who sat with the Grand Masters, though
he had not attained that rank; the Masters Carravieri, Amari, who acted as
Expert, Bacchiega and about 40 others of different ranks. Tommasi addressed
the meeting on the subject of fraternal duties and read part of the Constitutions.
Then Lombardi and Greppi were initiated. They were led out for the perambula-
tions and on their return the Outh was administered. While this was being done
Amart and Bacchiega placed their hands on the Candidates’ shoulders. When
the bandages were taken cff their eyes, the Good Cousins present all pointed their
daggers at them. Some questions were asked, it is not clear whether before or
after the Oath, and then Zanini gave an address on the courage shown by the
initiates during their reception, Taveggi one on their social “duties and Agnelli
one on the Order in general, comparing it with the Jesuits’. The procecdings
seem to have been concluded with a collection for the poor.

Villa? said that, when he was received by Foresti on the 2nd of
August, 1817, he had to kneel, while Foresti and Viviani held him and pointed
their knives at him, while the remainder of the Carbonari present stood round,
also with their knives drawn. The Oath he swore ran as follows: ‘I swear
obedience and fidelity to the Constitutions of the Grand Vendita (an unusual
expression) and that I will not paint, read, engrave or write anything concerning
the Society without the permission of the Grand Master; and, if I fail, may my
name be execrated by all Good Cousins scattered over the earth and may I be
killed by the same Good Cousins and may my ashes be scattered to the winds.
God help me’’. Then he was raised up and informed that he was an Apprentice.

Primo Uccellini tells us in his M emoirs ® that he was taken to the house
of one Louis Ghetti, where the ‘‘ presidency ’’ of the Carboneria was assembled.
He was blindfolded and, after an exchange of words between his Proposer and
the Guardian of the door, he was admitted. An imposing voice asked several
questions and, after Uccelli had given his word to be ready to sacrifice all for
the good of the country and to help in suppressing tyranny, he took the Oath on
a naked dagger. The bandage was then taken from his eyes and he saw himself
surrounded by a hedge of daggers. Then old Andrew Garavini, who presided,
said in a loud voice: ‘“ All these daggers will be drawn in your defence in every
fight, if you observe the sanctity of the Oath you have sworn; they will be
drawn instead to your hurt and wound you, if you betray your Oath. The penalty
for a traitor is death ’’. Then he was told the squad to which he belonged, he
was given the passwords whereby the members recognised each other and all
other necessary instructions.

Gobbetti* took an Oath at his initiation, then some of the secrets were
communicated to him and later he received the jewel. Casali® had to sign the
Oath, after which the paper on which it was written was burnt, he thinks,
Orselli * is more definite on this point; he said that the Candidate was questiored
as to his motives for joining, wrote out the Oath, swore on the axe, and then
the paper on which the Oath was written was torn up. He al'so added that in full
Vendite the formalities were more complicated, but at the time he was referring
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to they had ceased to meet. Nicolli! states that at an initiation the Cm‘ldidute
drank blood, or some substitute, and swore to kill tyrants, but sezms mlstake_n
here. Dito? on the other hand says, on the authority of Maroncelli’s deposi-
tions, that the ceremonial in the Papal States did not differ at first from that
in Naples, except that there was no trial by the dagger and no severed he:lld.
He also seems to be mistaken as to the head, as The M emoirs definitely mention
the severed head.? We do not know what is meant by the trial by the dagger,
unless what has already been described is intended. Torta ' has a different
version of the Oath: ‘I swear to employ every moment of my existence to
eusure the triumph of the principles of Liberty, and Equality, and of hatred
against tyrants and princes, namely of the principles which are the mainspring
of the secret and public actions of the Respectable Curboneria’’. The Oath taken
by Landi® was more purely patriotic: he swore to strive to set up a national
king in Italy or die in the attempt.

In addition to these fairly formal receptions we have several instances of
some which were informal to the point of reducing the ceremionial almost to
vanishing point. We know that in South lItaly at the time of the French
persecution five Masters could receive a Pagan into the Society.®  After the
Macerata fiasco, when the Vendite had split into Sections, the Candidate*
appeared before four or five Good Cousins, he was informed how the Carboneria
had been established, of the amount of the fees, and then he had to sign an Oath,
wilich was burnt. He was then informed of his duties, namely, secrecy and
mutual help. By then the catechism was seldom used, nothing was ever put on
paper and the Apprentice was told nothing of the Society’s political objects.
The Memoirs® tells us that three Grand Masters sufficed to receive a Candidate.
Still more irregular were some of Maroncelli’s receptions.  Pellico and Porro
were received in Porro’s garden.  On the 24th of August, 1820, Maroncelli
showed Canova® some emblems, including the picture of an oven, without
explaining their meaning, taught him the knocks and then informed him that he
was a Carbonaro, though he had communicated no words or other secrets.

We have also the testimony of Doria'® that, after a very strict serutiny,
a single Dignitary, or a Muaster, could be deputed to seek out the Candidate
and receive him in some convenient place, often unspecified, by making him kneel
on a handkerchief on which a piece of wood was placed, and by making him
repeat the Oath while holding a dagger. Then the signs and words were explained
to him.

We also know the initiation of the most distinguished of all Carbonari,
Joseph Mazzini, as told by himself. He was conducted to a house in Genoa
near St. George’s Church, where he was led into the presence of Passano,!"
who informed him that persecution had made the holding of frequent assemblies
of the Good Cousins impossible, and that he would be exempted, therefore, from
some of the rites and ordeals. Mazzini was questioned as to his willingness to
act, obey and sacrifice himself, if necessary, for the Carbonarian cause. He was
then made to kneel. The Grand Master unsheathed a dagger and administered
the Apprentices’ Oath. Mazzini was then entrusted with the signs and words.!!
He tells us that one of the ordeals he escaped was to fire at his own head 2
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pistol which had been loaded before his eyes, and he says that he would not
huve submitted to it, us he wculd have realised that it was a mere trick and,
therefore, useless as a test, while if the pistol had been really loaded, he could
not have imagined a more fatuous beginning tc his career as a Carbonaro than
to blow out his brains and thus rendering himself unakble to be of the least use
to the Society or anyone else.

The resemblance of the full first degree ceremony to a Masonic ceremony
must strike all Brethren, especially when we remember that we must compare
the Carbonarian rites to the Masonic rituals of the first two decades of the
Nineteenth Century and not with those of to-day. The position of the Assistants
in the West and of the Apprentices in the North is clearly in imitation of a
Masonic Lodge. The penalties for violation of the pledge of secrecy show clearly
the origin from which they were derived; and the search for Light is found in
several Masonic degrees as well as in the Rosicrucian ceremonies. The influence
of the Templar ceremonies and especially of the Old Templar rituals is also
clear to those familiar with those rites, more particularly in the symbols used
by the Carbonuri, just as the ladder and some of the words remind us of the
Rose Croix. The influence of these last mentioned degrees is also evident in the
ceremonies of the Carbonaro Master and Grand Elect.

After his initiation the ‘“ Pagan ' became a *‘“ Good Cousin’’. Doria
tells us that ** Good ”” and ““ Very good ”’ were technical terms in the Carboneria,
“ Good "’ being applied to all members and ‘‘ Very Good’’ to those who had
distinguished themselves or were of exalted rank.?

For the degree of Master the sume form of Vendita was used and the
same Officers officiated. The nature of the ceremony was different, its lessons
were inculcated by meuns of a dramatic representation reminiscent of the
medieval TPassion plays and of certain Mascnic degrees. It represented in
abbreviated form the trial of Our Lord. The Vendita became a College, the
Grand Master and the two Assistants the President and the Counsellors of the
College.  The College was opened ‘‘when the cock shall have crowed thrice”’
and the usual preliminaries followed. On the arrival of the Candidate the
President put on u scarlet cloak and assumed the name of Pilate, the Counsellors
becoming, the first Caiaphas and the second Herod, the Master of Ceremonies
the Captain of the Guard and the rest of the Good Cousins soldiers and the
Jewish crowd. The Candidate entered blindfolded and was asked for the signs,
grip and words of an Apprentice. He was told that what he had done was
not enough, he must submit to further trials before he could gain promotion.
He was then conducted to the Forest to listen to the rustling of the leaves, to
pass between two fires and to cross a stream of water barefoot. He re-entered
the College, which had now become the Chamber of Honour, and, on declaring
his willingness to submit to further trials, was led to the Mount of Olives in
the West of the Chamber, where he knelt and said he was willing to suffer, if
his sufferings could be of use to mankind. From this point on he personated
Our Lord. He was led before Pilate and accused of sedition and of calling
himself the Son of God. Pilate referred him to Caiaphas, Caiaphas to Herod
and Herod back to Pilate, who, at the instance of the people, had him stripped,
robed in scarlet, scourged and provided with a reed and crown of 'thorns;
and he was made to carry a cross round the Chamber. The Geod Cousins now
asked for mercy for him and the Candidate took the Oath. The senior Counsellpr
stood on his right with a red hot iron, the junior on his left vmtI} a phial
containing a red liquid said to be poison. The Candidate knelt again on the
white cloth, placed his hand on the Holy Volume and the axe and swore:
«“T . . . do solemly promise and swear, before the Grand Mas‘ter of 'the
Universe, upon my sacred word of honour, this Holy Volume and this avenging

1 Luzio, Mazzint, p. 403.
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instrument of the Carbonari, to keep scrupulously all the secrets entrusted to
me and never to mention the secrets of an Apprentice before a Pagan or t.‘,h'ose
of a Master before an Apprentice or a Pagan. 1 further promise not to initiate
any person or to establish a Vendita without proper authority :lIlld only when
assisted by a just and perfect number of Good Cousins, never improperly to
reveal any of the secrets of the Carbonari by writing, engraving, by word of
mouth or in any manner whatever; and, further, that I will he ready t.o shed
my hlood in the defence of any DMaster Good Cousins and that T will not
attempt ought against the honour of any of their female relatives or depender‘lts;
and T consent, should I perjure myself, to perish in fearful agony by poison
and have my flesh torn with red hot pincers, in addition to the penalties of the
former degree, that my name may be execrated by all Good Cousins spread over
the face of earth and water. So help me our Grand Muaster Jesus Christ .
Then the bandage over the Candidate’s eyes was removed, the Good Cousins
cried ““Viva”’ (Hurrah) three times, and the secrets were then communicated.

Then followed ! a very long catechism on the symbolism, which alluded
to the Passion of Our Lord and the death and funeral of all men. The symbols
on the President’s bole were given fresh meanings and the expression ““the
Touch Stone’’ or ‘“ Stone of comparison ”’ was introduced. Tts use is described
as ‘‘ to recognise Good Cousins’’, and later it was sald to represent Our Lord.
The object of the Carboneria was stated té be to make men virtuous. Additional
signs were explained and the working tools were given as the axe, the hammer,
the rake, the shovel, the saw, the basket and the barrow.

In this degree also we have variations. Aeccording to the ritual obtained
y Salvotti in the course of his investigations in July, 1821.% the Cuandidate
swore on the ‘‘ Steel the destroyer of tyrants’’, instead of ‘‘destroyer of the
forsworn’’ as in Naples,” and.in the catechism, which had to be learnt by
heart, he was ordered to help in the destruction of tyrants and despots. “Under
the stress of persecution, the Masters’ ceremonies also were curtailed, like those
of the Apprentices. Casali,® after the Macerata discoveries, was made Master
Carbonaro at a picnic in an orchard. He had to swear an Oath to maintain
secrecy, even towards Apprentices, and he was shown a catechism. Delfico®
says that hardly any Masters’ ceremonies took place in the Papal States after
1817. Doria says that the Grand Master assumed the role of Herod, not that
of Pilate.® Mazzini? refers to the occasion on which he conferred the Master’s
degree on Cottin, a government agent who later betrayed him. Cottin knelt
hefore Mazzini in Cottin’s locked bedroom; Mazzini drew the sword out of
his swordstick and administered the Oath. No one else was present and we
cannot tell if Mazzini's brief reference can be taken as a description of all that
oceurred. i

Doria gives us an alternative version of the Qath of a Master Carbonaro.
[t ruus as follows:—

“T . . ., a free citizen, congregated under popular laws, which I
pledge my whole life to reestablish, even if it were mnecessary to shed
tho last drop of my blood, swear and promise in the presence of the Grand
Master of the Universe and of St. Theobald, general Protector of the Order, to
keep scrupulously the secrets which are to be communicated to me, and not to
receive as a Carbonaro, when T am allowed to do so, anyone except persons of

1 It is not clear whether this catechism preceded or followed the ceremony.
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good moruls, known for their liberal opinions; to protect my Good Cousins in
every case of necessity, and to live in obedience to the orders of mv ‘superiors;
and, if T become forsworn, T consent that my body be cut to piecesd, that it be
burnt and that my ashes be scattered to the wind and that my name be an
object. of execration to all my Good and dear Cousins scattered over the face
of the earth. So help me God.”

. Of the degree of Knight of Thebes T'he Memoirs' give us a short badly
wrlttelan account. The object was stated to be *‘ to procure information concerning
the signs and sacred words understood by men of different nations on the whole
surface of the globe, towards the East and the West, towards Midday and
Midnight ”’.  The Vendita represented a cave in a mountain; in a corner stood
a funerary urn bearing the inscription ‘“ Iere lies the Hero’’. The ceremony
apparently represented the death of Philomelus of Thebes, who according to the
Carbonarian tradition, was elected leader of the Thebans when they were attacked
by Philipp of Macedon. e was defeated and some of the Thebans declared for
Philipp. To distingush his faithful followers and conceal their identity,
Philomelus gave them special signs and words. After a second defeat he exhorted
his followers to preserve the secrecy of their signs, to scatter over the world
and make war on tyranny, falsehood and prejudice, and then cast himself from
a cliff.

Luzio? has been able to obtain an old Neapolitan document which gives
the catechism of the degree, in the course of which Philomelus’ sacrifice was
deseribed s an imitation of Our TLord's sacrifice. Doria® tells us there was
no ceremony in this and in the higher degrees, as in the case of the first two.
Perhaps The Memoirs’ ritual had fallen out of use or had never been practised.
The Oath in every degree above the Master’s was: ‘1 swear and promise on
this steel, which punishes the forsworn, to keep scrupulously the secrets which
are going to be entrusted to me; and if T become perjured, I consent that my
heart be pierced and burnt and that the ashes be scattered to the winds’’.

In the ceremony of Grand Elect,' given by St. Edme and Bro. Irwin,
the political nature of the Society and its revolutionary intentions are revealed
open and unabashed. The ceremony connected the Crucifixion of Our Lord with
popular insurrection. Only carefully selected members, who had given every
proof of the steadfastness of their principles, were admitted. The Vendita,
known as a Chapter in this degree, represented a dark cave, triangular in shape,
with blunted corners. The Venerable Grand Master Grand Elect sat on a
throne covered with a red cloth in the East corner of the Chapter. The
Assistants were now Expounders, known as Sun and Moon, and sat in the West
in the other two corners of the Chapter. The Orator was called the ‘‘ flaming
one’’ or the ‘“Star’’. _ The entrance was in the middle of the base of the
triangle, in the West, and was guarded by two ‘‘ Flames’ with drawn swords.
The three principal Officers carried the usual axe, the other Grand Elects
swords. The members who attended on the Candidates were Servers or Slaves.
The ceremony was represented as taking place while the revolutionary forces
were assembling outside. The Chapter was opened when ‘‘ the tocsin has sounded
on all sides and the general awakening of the people’s consciousness of its
rights is taking place . First came a sevenfold salutation: 1. to the Creator
of the universe. 2%. To Our Lord who came tc establish Liberty, Equality and
Fraternity and to His Envoy who came to reestablish Philosophy, Liberty and

1 pp. 33-35.

2 Muazzini, p. 397, note.

3 ¢bid, p. 367. . ’ ‘

1 Br()thgr Chetwode Crawley in ¢ Templar Legends in Freemasonry | .4.0.(..’
vol. xxvi., mentions a degree of vengeance ‘! elevated under the title of ‘ Grand Elu

into a prominent place in the Rite of Perfection ", which developed into the 30° of
the Ancient and Accepted Rite, but preaching a different moral than was originally

intended.
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Equality. 3%, To all Apostles and Preachers. 4™ To St. Theobald, the Grand
Patron. 5™ To Frameis I. 6“. To the extinction of tyranny. 7'". To the
establishment of true liberty. o

After the usual husiness the Orator gave an address explaining how
tyranny came into the world, referred to the desolate state of Ttaly and .h.ow
the Good Cousins had plotted in secret to free her. The moment of rising
had now come, he said, and the Secretary was ordered to read out the
instructions said to have been issued to the leaders, who were at that moment
supposed to be marshalling the masses outside. The Expounders proposed on
behalf of their respective ranks or <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>